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ABSTRACT 


A MINISTER’S TRAINING MANUAL TO EMPOWER INDIVIDUALS 
WHO HAVE EXPERIENCED SEXUAL ABUSE INA 
POSTMODERN SOCIETY 


by 


Anthonette Wright 
United Theological Seminary, 2015 


Mentors 
Sir Walter L. Mack Jr., D. Min. 
Herbert Miller II, D. Min. 


There is a breakdown or disconnect between the church and community. Because of this 
disengagement the objective of the project was to develop a reference manual for clergy 
-- a resource for engaging with individuals who have experienced sexual abuse in a 
nonclinical perspective. Four different methodologies were used to achieve the goal of 
the project: pre and post-test, surveys, workshops, and interviews conducted among local 
clergy and laypersons. The findings of this project determined many clergy are 
unprepared, due to limited resources, and desire a manual or guide to begin nonclinical 


dialogue with individuals who have been sexually abused. 
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INTRODUCTION 


There 1s a breakdown or disconnect between the church and the community. The 
Old Testament writing of Hosea declares the deficiency of information obliterates a 
people. My people are destroyed for lack of knowledge... (Hosea 4:6, Holman Christian 
Standard Bible [HCSB)]).' In order for a postmodern society to not shatter, a state of 
emergency should be declared and an immediate attention to certain matters should be 
addressed. This dissertation will address a particular difficulty infiltrating humanity. The 
matter of sexual abuse is prevalent in our postmodern society. 

Grievous times are at hand. There are defective, absconded, and faulty spirits in 
the world today. The spirit of Jezebel is yet persuading men and women, even boys and 
girls to hide in caves of sexual perversion, destructive manipulation and heighten 
demands of degradation. The spirit of Pharaoh 1s alive, holding people captive in a 
figurative and a literal type of first century Egyptian slavery and fear. The spirit of 
Goliath is organic and intimating the people of God. Notwithstanding, the spirit of 
Absalom 1s dividing homes, churches and relationships, while the spirit of Herod 1s 
killing the young through abortion, poverty, sex trafficking, murdering infant dreams, and 


sexual abuse. 


“Unless otherwise noted, all Scripture references are taken from the (Homan Christian Study 
Bible).” 


Society has disembarked upon perilous times. Nevertheless, God remains the 
divine aggressor. A ubiquitous God decrees that for every spirit of Jezebel there is an 
Elisha. For every spirit of Pharaoh there is a Moses. For every spirit of Goliath there is a 
David. For every spirit of Absalom there is a soldier from David’s army and for every 
spirit of Herod there is Jesus the Christ. 

Research has revealed a severe lack of material available for clergy who are not 
certified in any clinical aspect of sexual abuse. Therefore the approach to dialogue with 
an individual who has experienced the tragic act of sexual abuse may be blurred. Danish 
Theologian, Soren Kierkegaard describes the need for resources in his writings. He says: 

If we wish to succeed in helping someone to reach a particular goal we must first 

find out where he is now and start from there. If we cannot do this, we merely 

delude ourselves into believing that we can help others. Before we can help 
someone, we must know more than he does, but most of all, we must understand 
what he understands. If we cannot do that, our knowing more will not help. If we 
nonetheless wish to show how much we know, it is only because we are vain and 
arrogant, and our true goal 1s to be admired, not to help others. All genuine 
helpfulness starts with humility before those we wish to help, so we must 
understand that helping is not a wish to dominate but a wish to serve. If we cannot 
do this, neither can we help anyone.’ 

This dissertation will address the travesty of sexual abuse. A minister’s training 
manual designed to empower individuals who have experienced sexual abuse in a post- 
modern society has been developed as a result of this project. This exposition will offer 
clergy a training resource for those who are not certified in the incident of sexual abuse. 
Clergy will further find this paper a resource to assist in engaging with those individuals 


who have been sexually abused and those individuals who have perpetrated violence of 


sexual abuse. 


* Don Elkington, “How Do People Learn,” GDRC.org, accessed September 29, 2012, 
http://www.gdrc.org/kmgmt/leaming/how-people-leam.html. 
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The continuance of sexual abuse extends from the beginning of biblical times to a 
current post-modern generation. This study will examine this perpetuation of sexual 
abuse by defining sexual abuse, discussing the etiology of sexual abuse, addressing a 
biblical example of sexual abuse, and exegete a biblical ideology, which may offer a 
resource for healing the individual who has experienced sexual abuse. 

A historical aspect of sexual abuse can be found in the antiquity of sexual 
hospitality. Very little is known about the ritual of sexual hospitality. This research will 
probe the historical writings from Thalia Gur-Klein and examine her exploration into the 
ancient background of the unconventional practice of sexual hospitality and patriarchy in 
her book Sexual Hospitality in the Hebrew Bible. Gur-Klein probed into the sacredness of 
sexuality and the ritual of patriarchy. The historical bridge between sexual hospitality, 
patriarchy, and sexual abuse will be investigated in this research. 

Understanding sexual abuse from a theological aspect can be found in liberation 
theology. Liberation theology attempts to speak to the experience of an individual who 
has been disempowered, subjugated, and made to suffer. Those persons who experienced 
the trauma of sexual abuse may find health and healing by way of liberation theology. 
This research will define liberation theology and investigate liberation theologian 
supporters. Gustavo Gutiérrez was an advocate for the rights and liberty of those who 
were dehumanized. This study will examine his view of sexual abuse and view the 
opinions of the late Pope John Paul II, who vehemently disagreed with Gutiérrez and 
other liberation theologians. 

The theoretical foundation for this research is rooted in various resources. Writers 


like Carole R. Bohn and Joanne C. Brown addresses the perspective of theology, history, 


ethics, and pastoral psychology as it relates to sexual violence and sexual abuse in the 
book Christianity, Patriarchy, and Abuse: A Feminist Critique. This study will review 
the writing of Marie M. Fortune as she discloses research on sexual violence as a sin, 
justice, forgiveness, and the role of clergy in response to sexual abuse. This study will 
look at contemporaries like Paula Freire, Gustavo Gutiérrez, and many others who 
address the issue of sexual abuse, proponents and opponents of liberation theology, as 
well as a historical view of contributing factors to sexual abuse. 

Finally, this research will present an analysis of the project to develop a minister’s 
training manual, which will assist clergy in engaging with individuals who have 


experienced sexual abuse. 


CHAPTER ONE 


MINISTRY FOCUS 


This chapter will reveal the results after the synergy of the spiritual autobiography 
and the context merge. It will show, the premise ministry focus and expose how it began 
before purpose and call fused with reality. This testament is greatly displayed in 
scripture. 

And He personally gave some to be apostles, some prophets, some evangelist, 

some pastors and teachers for the training of the saints in the work of ministry, to 

build up the body of Christ until we all reach unity in the faith and in the 
knowledge of God’s Son, growing into a mature man with a stature measured by 

Christ’s fullness (Ephesians 4:11-13). 

This portion of research will further illustrate how prior to the interruption of vision and 
ministry focus the existence of a particular human being took route to this project. 
Finally, this chapter will uncover the circles of influence, which surrounded a pastor as a 
servant leader, and the connection of the pastor to the people. 

In a world of turmoil, ambiguity, doubtfulness, mistrust, treachery, destruction, 
violence, murder and all manner of uncertainties, the symbolism of a clarion call for 
persons to assist in helping those who are hurting from physical, emotional, and spiritual 
pains and concerns sounded. This kind of action should not be too much of a surprise to 


the Christian. The New Testament writings declare a danger would occur within the 


intellects of the world. This danger would inhabit the mindset of some human creatures. 


But mark this: There will be terrible times in the last days. People will be lovers 
of themselves, lovers of money, boastful, proud, abusive, disobedient to their 
parents, ungrateful, unholy, without love, unforgiving, slanderous, without self- 
control, brutal, not lovers of the good, treacherous, rash, conceited, lovers of 
pleasure rather than lovers of God—having a form of godliness but denying its 
power (Ephesians 4:11-13). 


Before joining the church, before a call into ministry, before becoming active in various 
church activities and affiliations, and before becoming a pastor, a love for people and a 
passion to help was developed. The gift of listening was instilled in the early years of life 
and it has always been a prominent factor. Life experiences played a role to shape skill, 
gifting, and the ability to assist individuals who have been misunderstood, degraded, or 
damaged by the vicissitudes of life. This resonated from a family memory, which started 
at a tender young age when the adults would send the kids outside to hang out under the 
shade tree. Life in this instance is defined by a notable epiphany or in layman’s term 
described as an “ah hah” moment. 

An “ah hah” moment is the sudden realization of some wonderful reality 
previously masked, moments better known as epiphanies. As such, epiphanies explain the 
manner in which life was experienced at this pivotal moment. Life will present a person 
diverse scenarios. How a person acts or reacts determines the path to travel. Someone 


391 


said “It’s the events in life that shape us, but it’s the choices that define us.”” As a result 
of this project, the “ah hah” moment came after careful consideration and reflection upon 
growing up in the Wright/Jones family. 

Family history is rooted in the Wright (father) and Jones (mother) clans of 


Franklin County North Carolina. On July 18, 1965, a three-pound baby girl entered the 


world and took a place in society in the midst of a civil rights movement and family 


' CBS 10-5-12, CSI. NY. 


i 
economic stress. The incorrect spelling of the name “Anthonette” was printed on the birth 
certificate, although the mother named the little girl Antionette after a cousin. This 


66299 
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supposedly happened after a young nurse misspelled the name by replacing the “1” with a 
“th” and it was not corrected. Born the youngest of seven children this was a significant 
sign of a person set apart to be different from many in the world. This was a close-knit 
family. Dinners, prayers, and fights were together — everyone looked out for each other. 
However, there was always the attitude of indifference or what may be considered out of 
the box. This leadership role took root under a shade tree that had significance beyond the 
comprehension of young minds. 

The term “shade tree” may be familiar to almost anyone in the Wright/Jones clan 
forty-five years or older. There was no particular shade tree nor was the shade tree 
located in any particular person’s house but was represented in any one person's yard. 
The shade tree became paramount for the family because it was significant, relevant, and 
represented many things for many people. So, at any given time a child was sent outside 
to the shade tree because inside the house what adults considered important was 
discussed only amongst “grown people.” It was only when “grown people” were talking, 
the young children were not allowed to participate in any dialogue in which adults 
considered too weighty for a young person. Therefore, the young people were sent 
outside to play under the shade tree. This was the adult’s way to keep the young people 
quiet. Any subject considered explicit or delicate was off limits for discussion. The rule 
was “Do not talk about it.” “Keep quiet” was expressed about most subjects - especially 
the topic of sex. This taboo was not regulated to the home, but reared itself within the 


local church. There were certain subjects, which were not broached within the confines of 


the church — neither from the pulpit nor from the Bible study or Sunday school lectern. 
But many discussions took place under the shade tree. A young mind was arrested with 
the concept of counselor [emphasis added] at an early age. This occurred because 
cousins, friends, and neighbors were seeking help to discover ways to deal with their 
issues. The majority of the concerns dealt with sexual improprieties. There were 
discussions of a daughter molested by her father, a son beaten and made to touch a man’s 
sexual body part, and a girl molested by another girl. These were some of the 
conversations, which took place in a zone meant to silence. A silent preparation, dealing 
with sexual abuse began and was the undertone of several related courses of events. A 
particular work was the future path, where certain subjects such as sexuality, prostitution, 
sex Slavery, and sexual abuse would be addressed. The course, designed for a life of 
helping the disenfranchised continued to mature into an understanding under the shade 
tree. Therefore the shade tree, which started as an area of silence prompted by the 
surrounding adults at a pivotal moment, metamorphosed and transitioned into a safe 
haven for any individual to come and share hurts and anxieties- especially those who 
experienced sexual abuse. A personal paradigm shift took place as well as transformed 
the lives of several other individuals who came to share. The shade tree effect would not 
stifle an ear for listening nor a tongue to vocalize an injustice, but time and circumstance 
would give expression and voice to certain issues and concerns in the matter of sexual 
abuse. The voice was supposedly taken away under the shade. But this project — A 
Minister’s Training Manual To Empower Individuals Who Have Experienced Sexual 
Abuse In A Postmodern Society — will assist and give voice to those who experienced the 


shade tree effect. Over the years and with the maturation through personal struggles were 


difficult and hard to endure. The private pains became the way to cope with public hurts. 
The best of bad situations was at hand. A declaration decreed by Charles Dickens in A 
Tale of Two Cities greatly summed up life in this particular moment. 
It was the best of times, it was the worst of times, it was the age of wisdom, it was 
the age of foolishness, it was the epoch of belief, it was the epoch of incredulity, it 
was the season of Light, it was the season of Darkness, it was the spring of hope, 
it was the winter of despair, we had everything before us, we had nothing before 
us, we were all going direct to heaven, we were all going direct the other way - in 
short, the period was so far like the present period, that some of its noisiest 
authorities insisted on its being received, for good or for evil, in the superlative 
degree of comparison only.” 
A life of sequestered struggles became the way of existence. For a young person with a 
mindset of counselor thrust into a boot camp of learning and training ground, life took on 
a different plan. Now adored with the invisible mantle of counselor [emphasis added] 
the realization to make the best of the present moment was at hand. A person does not 
have complete control of the cycle of life, nor its contexts presented, but regulation 1s 
given over to a power far greater than possessed, which belongs to a ubiquitous God who 
has a greater plan and path designed. “For I know the plans I have for you. This is the 
Lord’s declaration. Plans for our welfare, not for disaster, to give you a future and a 
hope” (Jeremiah 29:11). This scripture sent the listener under the shade tree in a totally 
different path than what was mapped out. A definite future was ahead. What lay ahead 
would be the question. “You need to learn how to encourage yourself because you have a 
future. It’s a bright future. It’s a beautiful future. It’s a brandishing future. It’s a brilliant 


future. These are the worst of times, but they’ re the best of times.” 


* Charles Dickens, “A Tale of Two Cities,” Literature.org, accessed February 7, 2015, 
http://literature.org/authors/dickens-charles/two-cities/book-01/chapter-01 .html. 


* Charles E. Booth, Stronger In My Broken Places: Claiming a Life of Fullness in God (Chicago, 
IL: MMGI Books, 2014), 14. 


10 
The plan of life was diverse. There were dreams to be an actress, a doctor, a 
lawyer, an FBI agent, a psychoanalyst, and even a Dallas Cowboy Cheerleader. However, 
the paradigm shifted one day standing on the porch at the tender age of eleven where a 
great debate with God took place. The day will not go forgotten. This day was the 
merging of passion, drive, and a divine appetite to help others in the midst of chaotic and 
traverse world. Having been raised in the church, this porch conversation was no shock. 
But this chat was different from other discussions. The spiritual journey, which began 
under a shade just, received the stamp of approval in a meeting with a porch conversation 
with God. Conversely, before the conversation there was a conversion termed from sinner 
to saint. The day a life surrendered to salvation. 
One hot summer evening during revival at the Gethsemane Baptist Church in 

Bunn, North Carolina, without any discussion, a decision was made to make way to what 
was deemed the “mourners bench.” This was the first night of the revival and the 
privilege to be the only one sitting on the seat ready to become a Christian. There was a 
lack of knowledge and a lack of understanding of what it meant to be a Christian. Yet, the 
pressure of a particular tradition was grasped. It was a tradition in the local church. If a 
person wanted to become affiliated and become a member of the local Baptist church, 
then the person would sit on “mourner’s bench” and ask to be baptized. After the 
undertaking of baptism and becoming a member of the church, a person’s name was 
written on the church roll, the “right hand” of fellowship was extended, and the partaking 
of Holy Communion was administered to each individual that participated. This was the 
route taken. However, there still was a deficiency of knowledge of a Holy Spirit 


experience, but there was an internal urgency to make some kind of move. When the 


lil 
teacher extended the invitation to discipleship, typically termed in the Baptist church as 
the opening of the doors of the church, the legs moved before there was a chance to think. 
Mother and an aunt stood behind. Apparently, whatever was going on was contagious 
because people started jerking, dancing, crying and shouting epithets of thanksgivings 
and hallelujahs. Very naive to many things of the Holy Spirit, there was no realization the 
people were what was labeled “in the spirit.” After a quick and brief study of the people, 
a moment impossible to articulate washed over the body instantaneously and 
uncontrollable tears flowed while arms and hands flagged the air. The more the tears 
flowed, the more mother and aunt chanted expressions of joy. Even the pastor of the 
church became overwhelmed. He avowed before the congregation that he had never seen 
such a young child articulate the joy of the Lord the way expression took place. It turned 
out to be considered, at the time, a “magical” night. The following night, a few cousins 
followed suit and sat on the “mourner’s bench” then the next first Sunday, all who came 
up to the bench during this week of revival services prepared for baptism. First Sunday 
morning, adorned in a white robe with a towel around the head. Thoughts of that day 
included the muddy pond in which the candidates for baptism would be immersed. If a 
person could not swim would they have a chance to hold their nose before going under 
the water, and is this really the arrival of salvation? Nevertheless, the experience turned 
out to be like the songwriter penned in a song “... I stepped in the water and the water 
was cold. It chilled my body, but not my soul.” The chance to hold the nose was null and 
void. In fact the dip was so quick the head towel did not have the opportunity to get wet. 
After baptism, worship service began where the new converts received communion and 


another element of confusion, the “right hand of fellowship.” It was a mystery but it did 


12 
not matter at the time because now the title Christian was given. Not long after baptism 
the porch conversation took place. 

It was not under the shade tree, but on a porch. A task was put forth. The shade 
tree effect was challenged, the area of silence. What does one do? Accept the assignment 
presented and give ministry a try or attempt to do everything else but ministry? The 
debate included many excuses. For example “no one wants to listen to a woman speak. 
The eloquence of verbose speech was not there. Who would listen to such a person? I am 
too young to speak.” This sounded familiar from the scriptures heard from several 
preachers. 

The word of the Lord came to me. I chose you before I formed you in the womb. I 

set you apart before you were born. I appointed you a prophet to the nations. But I 

protested, Oh no, lord, God. Look, I don’t know how to speak since I am only a 

youth (Jeremiah 1:4-5). 

Nevertheless, more than anything the desire to help others was planted and growing 
rapidly. Danish Philosopher, Soren Kierkegaard as he, best described the moment has 

put life into perspective with a quote, “Life can be understood backwards; but it must be 
lived forward.” So the goal in life was to do the best to be present whenever needed. Not 
the typical teenager, anything but typical would find ways to create an event. Never 
wanted to do things like everyone else, nor as they had been done in the past. Buttons 


would be pushed. Grand thoughts outside the box, and a declaration to announce there 


was always a better way to get different results. Not realizing at the time this influence as 


i Chery! Dileo, “Voices,” Voices.no, accessed October 27, 2012, 
https://voices.no/index.php/voices/article/view/7 12/596. 
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preparation for a future leadership role. “Life sometimes had a strange, and perhaps less 
than a kind way of leading a person into providence.” 

Parents and siblings influenced growth as well as the learning process. Mother 
and father gave constant and consistent encouragement to go to school, give the best, and 
do exactly as the teacher instructed. Unfortunately, this encouragement did not always 
come from teachers or school counselors. The opposite was dispersed. It rang in the ear; 
“you will never make it because you are not smart enough.” A line from the 2011 movie 
The Help would have been helpful in this particular span of time where discouragement 
was exerted. “You is kind. You is smart. You is important.” (The Help, directed by Tate 
Taylor, DreamWorks Pictures, 2011, scene 77). 

As many people do, ideas were different and how life seemed to transpire turned 
out to be an array of various concepts. Still wanting to be an actress, a doctor, a lawyer, 
an FBI agent, a psychoanalyst and a Dallas cowgirl cheerleader. There was confidence in 
which dreams could come to pass if a proper life is lived. An old adage was kept in mind. 
A former pastor declared every Sunday at the conclusion his sermon “...I done made tup 
in my mind. Live right, die right, I done made tup in my mind.” This was a factor in 
becoming a Christian at an early age, a made-up mind to make a difference. 

Determined not to disappoint God or family, a daily Bible study began with the 
task to read from the book of Genesis to the book Revelation. Needless to say, the 
journey through the scriptures lasted for about one week because the interpretation was 
difficult to perceive. Feeling lost and misunderstood with no viable resource to explain 


the perplexed verbiage, the task was lost in translation. After memorizing the twenty- 


> Pat G’Orge-Walker, Somewhat Saved (New York, NY: Kensington Books, 2008), 288. 


14 
third Psalm clarity of the scriptures was far from reach. It was years later in adult life 
after matriculating and a careful exegete of the text in which the understanding occurred. 
“The Lord is my shepherd f shall not want.” {italics mine] (Psalm 23:1 [King James 
Version]).° For a long time, the interpretation of this scripture was interpreted, as the 
Lord was a shepherd to people, however; the Lord would be rejected because people 
would not want the Lord. Growing up became a spiritual frustration. A weekly 
attendance to Sunday school and worship service did not offer any assistance with 
understanding. The Sunday school teacher only allowed a student to read the lesson in 
front of the class and then challenged the student to give a personal interpretation of the 
text. This was a continuous norm. Even the sermon at times was beyond a grasp of 
understanding. Nonetheless, in spite of the white noise, which surrounded learning, an 
interest to know more about scripture and the divine developed. The interest was so 
poignant; a theatrical atmosphere became the playtime custom. Dressed and robed, Bible 
in hand, handkerchief, and the pretense of a congregation awaited to hear a young 
preacher. Nothing would stop the transformation from young religious innocence to a 
maturation of spirituality. The dramatic presentation of “preacher” to a pretend 
congregation would soon come to a virtual reality twenty plus years later. 

A mother who would not allow any child to sit at a table to be fed or crawl into a 
bed for sleep without some type of conversation to a divine authority taught the art of 
prayer. The first prayer prepped for recital was short yet somewhat disturbing to a young 


mind. “Now I lay me down to sleep. I pray the Lord my soul to keep. If I should die 


° Psalm 23:1 (KJV). 


15 
before I wake. I pray the Lord my soul to take.”’ The possibility of death after falling to 
sleep was turmoil and torture to the psyche. So instead of reciting the entire phrase a 
silent portion was lifted as a prayer followed by asking God to bless as many people as 
possible. As maturity increased a more advanced prayer was communicated. A portion of 
the prayer was directly from the scriptures. No one was exempt from acquiring the 
knowledge and recounting this particular prayer within the household of the Wright’s. 
The prayer is what many deem the Lord’s Prayer. 

After this manner therefore pray ye. Our Father who art in heaven, Hallowed be 

thy name. Thy kingdom come. Thy will be done, as in heaven, so on earth. Give 

us this day our daily bread. And forgive us our debts, as we also have forgiven our 

debtors. And bring us not into temptation, but deliver us from the evil one 

(Matthew 6:9-13 [American Standard Version]).° 

The prayer included the early Christian era Protestant addition plus the conclusion 
of the seal of Amen. “For thine is the kingdom, and the power, and the glory.”” After 
being taught how to pray, regular conversations began with an invisible God. Still trying 
to comprehend the concept of an invisible entity having the power to do anything, the 
conversations grew the relationship and soon it was a constant. The thought of a Christian 
living in the twentieth Century was considered as privileged living. A young intellectual 
having to comprehend the works of an invisible deity, a world dealing with the residual 
of a civil rights movement, and the stench of the Vietnam War, found solace in 


conversation with the one considered God. It is said there is a thin line between love and 


hate and a minuscule light of differentiation between sanity and insanity however trying 


’ “Now I Lay Me Down To Sleep,” WorldPrayers.org, accessed February 10, 2015, 
http://www.worldprayers.org/archive/prayers/invocations/now_1i_lay_me_down_to sleep.html. 


* Matt. 6:9-13 (ASV). 


” “Encyclopedia Britannica, s.v. “The Lord’s Prayer,” Britannica.com, accessed February 10, 
2015, http://www. britannica.com/EBchecked/topic/348087/Lords-Prayer. 
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to live in between the line came at a cost of many sacrifices. Paul best described this 
predicament in the scripture. “Now if I do what I do not want, I am no longer the one 
doing it, but 1s the sin that lives in me. So I discover this principle: When I want to do 
what is good, evil is with me” (Romans 7:20-21). This was no easy task. If an individual 
would have taken a panoramic examination or a comprehensive survey of the incidents at 
the time of young maturation of a young intellect, perhaps one would conclude the 
Christian personality displayed and the character shown was perchance bi-polar in 
exhibit, psychotic in contemplation, schizophrenic in demonstration or even present a 
type of socio-pathic behavior in concept. The war between good and bad 1s a struggle in 
which no individual is exempt. The call to ministry came in the midst of the struggle. It 
resembled the notion of presenting the status of a king while performing the duties of a 
slave because although the circumstances and surroundings did not change, the will to 
change and live above reproach changed. The conversation took a drastic turn the 
unforgettable day on the porch when ministry was introduced. 

Still not able to provide a viable explanation as to how the awareness of a divine 
entity was present and could possibly have an audible conversation, the moment 
remained internal, exact, and precise. A recall of prior conversations was like two friends 
talking on a daily basis. Then one particular day standing on the porch, a debate took 
place. The discussion was perplexing. It was here an audible voice was soliciting this 
female intellect to proclaim a biblical gospel. At this venture in the course of life the 
voice of a female preacher was a deficit. Prior to the porch conversation, there was no 
exposure to a female preaching from the pulpit. Therefore, the immediate want to delve 


into the profession of a preacher where no human module was visible and was not in the 
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forefront of thought. Attention was drawn to previous forethoughts of potential careers: 
to be an actress, a doctor, a lawyer, an FBI agent, a psychoanalyst or a Dallas Cowboy 
cheerleader. The only want at this key point in life was to chase dreams and become all 
the things imagined. 

This call to the ministry became a crucial point. The call caused a sudden and a 
direct paradigm shift. It was as if the light bulb brightened the journey. Leadership skills 
were developed when events and games needed necessary plans and strategies. | 
Instructions were given and those persons involved would follow the directives. Alone 
time allotted grooming opportunities for leadership as well. The pretense of teacher was 
displayed in playtime. A lesson would be disbursed, papers graded, recess time, and a 
graduation took place to prove a deliberate instruction took place. The only role models 
involved were parents, Jessie and Leaner. Discipline was gained from their knowledge. 
There were no other characters. The oldest sister was very involved in church activities 
and events outside the local church. The General Baptist State Convention of North 
Carolina, Incorporated (GBSC) and an auxiliary to the GBSC, The Woman’s Baptist 
Home and Foreign Missionary Convention of North Carolina was presented. At this 
particular time the Woman’s Convention convened in Winston Salem, North Carolina 
annually. Chosen as a contestant in their competition called the “Shaw Contest”? where 
each competitor was challenged to raise money. The contestant who raised the most 
money would win a prize. Although not a winner, it was an introduction to politics in a 
religious arena. 

Religious politics did not deter the journey ahead. Studies and extra-curricular 


activities encouraged the forward motion towards the next adventure. Matriculation 
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through high school presented opportunities for several extra-curricular activities. 
Opportunities like: varsity cheerleading, student council, and high school band were 
afforded. As a cheerleader the ability to follow extended, enhanced leadership skills. It 
was during this time in which the characteristic of diplomacy shifted to the forefront of 
existence. It was here the art of therapy was advanced more in the life of a young 
“analyst” in training. This paradigm shift remained an unconscious preparation. People 
were drawn somehow to bring issues and eoncerns especially matters dealing with 
sexual abuse to the table for discussion. This became a normality, which continued 
throughout high school and into college life. 

During a prior college entrance event a puzzling incident transpired. The college 
weekend awareness was meant to serve as an opportunity for minority students to get 
acquainted with the campus, socialize with other minorities, and the occasion to 
familiarize new students with college life. However, there was a distressing turn of 
events, which transpired this particular weekend. It caused a shift in paradigms. This 
particular incident became a familiar understanding. Now a permanent memory presented 
commonality with a ministry destine to follow. Following the traumatic occurrence a new 
and what was considered an abnormal perspective on life emerged. A quest for answers 
to unasked questions arose. 

Although some answers would not come until later, life would not stop for any 
interruption. One question baffled the mind constantly. What does a person do after life 
interrupts? This query may never find the solution over a course of time, however in the 
core of an interruption a personal resilience and stamina was discovered. Though void of 


internal cognizance, the gift of leadership was apparent to many others, excluding the 
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possessor of the gift. After visiting a neighboring church the invitation to present the 
following Sunday was extended. The pastor considered this a sermonette. Unaware of the 
continued leadership and ministry preparation, the invitation was accepted. This was one 
of many incidents presented as a course of action in the midst of a life interval. 

The traumatic incident in college was only one of many life interruptions. In 
October of 1992, Jessie Wright died. A father was gone before he could participate in 
events like his youngest daughter’s wedding, first sermon, ordination, pastoral 
installation, or two post-graduate commencements. Several months later, following the 
death of Jessie, a break-up occurred with a boyfriend of three years. Three months 
following the break-up, there was a job loss and other circumstances, which would put a 
young intellectual in a precarious quandary. After some consideration the best decision at 
the time was to move back home. A position was secured at a local radio station. The 
work was tedious. Yet another leadership role developed. The producer of the morning 
show was without question one of the biggest teachable moments in the course of 
ministry preparation. The morning host was a professed agnostic. People like psychic 
readers and mediums would often participate in the show, after which the host would 
declare something was missing. There were many discussions regarding what the host 
was seeking. There was no pin pointing the void until one day in the midst of producing 
the show another shift occurred. : 

Prior to the shift there was a return to local church activities. The unconscious 
leadership training continued as an usher, choir director, youth director, Baptist Training 
Union (BTU) president, young adult missionary and assistant to the pastor. It seemed to 


be emptiness in the existence of the young mind thusly the constant activity of ministry 
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after ministry helped to fill. in any void. Something more was desired. There was a need 
and a longing for a deeper understanding of many things, including the Bible and all 
things spiritual. Shortly after returning home a conversation with a college professor was 
recalled. “I wanted to go to seminary and study the Bible because there has to be more 
than just the Lord is my shepherd.” Seminary study began in 1994 at the Shaw University 
Divinity School, Raleigh, North Carolina. This was an exciting time. The challenges and 
theological debates were rewarding. It was at Shaw the awareness of the fallibility of all 
people was realized. In denial of a call to ministry 1t became obvious to many seminary 
colleagues this call was present. Not only was the call obvious to seminary colleagues, 
but also evident to co-workers at the local radio station, especially the host of the 
morning shows. It was crucial to continue working at the local radio station with a 
diligent attitude and to put forth a stern effort to matriculate in seminary. 

This effort was not in vain. On a particular day the host of the morning show 
came to chat. The scene was loaded with Bibles in different translations, journals, and 
Bible study books. The host inquired about the spiritual journey through seminary. The 
discussion was filled with questions about a God the host was not sure existed. A story 
was told about a man who would clean an auditorium daily. At the same time each day he 
would eat an orange. Several people witnessed this matter. One day a young girl asked 
the man what did the oranges taste like because he would eat as if it was the best. The 
man looked at the young girl and told her she had to taste it for herself which would be 
the only way she would have intimate knowledge and decide for herself if the orange was 
good or not. “Taste and see the Lord 1s good. How happy 1s the man who takes refuge in 


Him” (Psalm 34:8). This particular day the morning host acknowledged God with a 
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confession of Jesus dying and expressed a belief in her heart. The belief proclaimed God 
was real. The core of the call to ministry was presented and another question pondered in 
the self-conscious mind. “Is it time to accept the call into ministry?” A female seminary 
professor came to the church to preach. This was the first exposure to hear a female 
preacher. The event drudged up the memory of the debate with God on the porch. There 
was a nagging and tugging which taunted the heart. Nevertheless, the feeling was a 
constant reminder of the porch conversation held with God many years earlier. Only now 
the conversation would not leave the thought process. Concentration on the matter was a 
persistent demand. So, without any more reservation the decision to accept a call into 
ministry transpired. 

The decision to announce the call was easy. However, not everyone was ready to 
rejoice or celebrate the shift. This would prove to be another Charles Dickens moment. 
“It was the best of times, it was the worst of times....”'” The best decision because finally 
the official walk into ministry and destiny began. The worst decision because it came 
with an onset of diverse consequences. 

The meeting with the pastor was met with an attitude of thanksgiving and the 
declaration of an “it is about time” [emphasis added] finale. There was no hesitation in 
the work. A sermon was to be prepared within three months. Some family members did 
not present a positive approach as the pastor. Initially, they were hesitant in accepting the 
journey. The concern ranged from accusations in which a call was accepted because the 
pastor wanted it to questioning the authenticity of the call. There was assurance in the 


regard; this would take time and circumstances for family members to make a decision 


'° Dickens, Tale of Two Cities. 
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for or against the call to this mysterious journey. Nonetheless, it was not long before the 
same family members became the strongest supporters. Invitation after invitation was 
extended to preach before congregations. Services like women’s days, youth services and 
missionary days filled the calendar. Whenever the pastor was absent the role of assistant 
pastor became routine. Opportunities were afforded to sermonize, lecture, and facilitate 
workshops at the Shaw University Divinity School Annual Alexander/Pegues Minister’s 
Conference to eventually serving in the position of Conference Coordinator. Another 
shift was in the preparatory stage. The next revelation was unexpected. 

Although plans were different the call did not leave room for any self-direction or 
self-positioning. A greater work was in store for a young spirited intellectual. The shift 
was a call to pastor. This position would not come easy, quickly, or in a common manner. 
Training ground would include serving as assistant pastor, youth pastor, prison ministry 
leader and much more. As a minister, there was interaction with diverse mindsets and a 
mixture of blueprints from the abused, the neglected, to the thought pattern of a thief, an 
adulterer, a person dealing with a vital disease or condition and a multiplicity of men, 
women, boys, and girls who were involved in sexual abuse incidents. These were only a 
few opportunities presented as an act of engagement in the leadership preparation stage. 
There were many questions in mind. Was the conscious ready for all, which was to 
come? It has been:said, “The mind is a terrible thing to waste.”'' This is a statement long 
heard over the airwaves permeating the hearts and minds of many individuals since its 
creation in 1972 by a young executive at Young Rubicam’s ad agency for the United 


Negro College Fund. This statement rings loud the awareness to comprehend one of the 


“Our Campaigns: United Negro College Fund,” Adcouncil.org, accessed December 19, 2012, 
http://www.adcouncil.org/Our-work/The-Classics/United-Negro-College-Fund. 
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most convoluted, elaborate, complicated, and challenging entities to fathom. The mind is 
a multifaceted article. For centuries, humankind has sought to understand its intricate and 
complex parts. With personal conviction, ministry has continued to mark the mindset of 
people who looked for a purpose and a hope for a seemingly hopeless situation and 
disruptive concern. Therefore the call to ministry and the role of the pastor was vital and 
a necessary goal to obtain. It was during this time in which leadership training became 
more intense. There was no reservation from the pastor to disperse critical work. The 
deep end of the pool of dysfunction and human mayhem would become normality. 

There was a young interracial family that attended the church during this certain 
time. The family faithfully attended worship service and Bible study weekly. They 
seemed to be a typical family. After a brief encounter with the family typical 
dysfunctions were displayed. The husband was quiet and timid. The wife, however, was 
mentally overbearing and belittling of her husband at the same time overly protective of 
her children. The wife was Caucasian, the husband African-American, and the children 
the result of a blended ethnicity. This complex ethnic mix concerned the wife because the 
family oftentimes experienced racial mistreatment. According to the wife this 
mistreatment only enhanced the personal issues within the immediate family circle. This 
issue would soon be revealed. The wife held a secret that would eventually be a thorn 
between husband and wife. This time spent with the family became a crucial training 
core. To effectively handle this matter would prove devastating to a friendship with the 
wife. 

One day the wife called and asked to meet to discuss what she considered a very 


serious matter. The meeting took place at the church. The wife shared a concern, which 
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she felt embarrassed and ashamed to divulge. According to the wife comprehension as to 
why she felt the way she did towards her husband was befuddling. She claimed the love 
for her husband was no longer there as input on her part. She desired to leave him, but did 
not know how to go about the strategic move. Then in the midst of dialogue, the wife 
dropped a personal bomb. She proclaimed she was sexually abused, which caused her to 
become a lesbian. She stated the event occurred during her teenage years. As the 
conversation continued, listening became a concentrated and direct intentional effort. 
Hesitant to say anything for fear of saying something, which might damage this person, a 
strong silent but attentive front was presented. The wife continued to express her 
immediate and intimate feelings. This was a firsthand interaction between cleric and 
community, with care exercised to disallow body language to reveal the active internal 
volcano within. The scream and cry for assistance to deal with this subject matter was 
hidden. The wife declared her love not for her husband, but for the one she now looked 
upon. It was at this moment the internal volcano erupted. The untamed mind now had to 
choose a proper response to assess the issue at hand and offer some type of liberation, 
which would null and void the situation. There was no other voice to assist in this critical 
moment of awkward silence strangled by the eruption of verbal assault and the 
declaration of never entertaining the idea to have a love affair with a woman. Voices like 
Karl Barth, Iranaeus, James Cone, or Tillich was not yet introduced; therefore, any 
philosophical, existentialists, or linguistic analysis was not available. This show of 
affection towards another woman, coming from the wife, was new and different. The 
experience was a challenge. The practice of dialogue became hampered. While the wife 


expressed some of her most intimate fantasies and desires, her expressions stirred up an 
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emotional and verbal response. This verbal response was uncontrollable. Once the 
volcanic eruption of the verbal assault began, the vocal castigation was difficult to 
contain. Blame, accusation, and rejection were now in the forefront of a ministry moment 
instead of making the instant a time to assist in finding healing and liberation for an 
individual who had experienced the trauma of sexual abuse. Dialogue became 
constrained at times, but the verbal refutations of explicative language continued like a 
viral bug inside the body rushing to escape. The conversation was reported to the pastor. 

The only advice was to present to the wife the gift of love and kindness because 
prior to the initial conversation about the wife’s sexual preferences, a sexual hurt 
occurred which was sexual abuse. The incident shifted her pattern of thought. She not 
only suffered dehumanization as a teenager by the experience of sexual abuse but in a 
moment of what could have been a liberation was forced to deal with a potential spiritual 
and moralistic rape from a supposedly Christian leader who took no thought or concern 
about the bruised and injured person who came for help. How was this reaction help for 
her hurt? What did this response look like to the outside world? The reaction to the 
testimony from the wife could have been viewed as godless. Karl Barth asserted 1n a 
statement regarding this state of concern. ““The mature and well-balanced man, standing 
firmly with both feet on the earth, who has never been lamed and broken and half-blinded 
by the scandal of life, is as such the existentially godless man.”’* A godless existence was 
not an option for anyone in this matter. The couple was referred to another minister then 


the next move occurred. The next shift was the work of full-time ministry. 


’ Karl Barth, The Epistle To The Romans (London, UK: Oxford University Press, 1933), 235. 
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The pastor was involved in an adoption and foster care ministry. He was a mentor 
and a father figure at the same time. The pressure to succeed and make him proud was 
important. He was wealthy in knowledge, wisdom, life experience, and finance. His life 
portrayed the biblical imagery of Isaac in the disagreement over wells. Genesis chapter 
twenty-six described his life in the context of this conflict and the blessings between 
Isaac and the Philistines, which accompanied the conflict. 

Isaac sowed seed in that land, and in that year he reaped a hundred times what 

was sown. The Lord blessed him, and the man became rich and kept getting richer 

until he was very wealthy... and the Philistines were envious of him. The 

Philistines stopped up all the wells that his father’s slaves had dug in the days of 

his father Abraham, filling them with dirt. And Abimelech said to Isaac, Leave us, 

for you are too powerful for us. So Isaac left there, camped in the Valley of 

Gerar... reopened the water wells that had been dug... dug in the valley and 

found a well of spring water there (Genesis 26:12-19). 

The lessons learned from his life were invaluable. 

The pastor became director of a non-profit organization, which served as an 
advocate for children in the foster care and adoption system and those waiting to be foster 
cared or adopted in North Carolina. The position, Director of Church Relations was 
bestowed. The focus was to travel across North Carolina and address churches, civic 
organizations, and conventions in regards to the need for families to adopt or foster care 
children. At the time there were more than 10,000 children waiting to be adopted or 
foster cared. The parable of the Good Samaritan was the slogan and pitch used to 
advocate for the children. 

... Aman was going down from. Jerusalem to Jericho, when he was attacked by 

robbers. They stripped him of his clothes, beat him and went away, leaving him 

half dead. A priest happened to be going down the same road, and when he saw 
the man, he passed by on the other side. So too, a Levite, when he came to the 
place and saw him, passed by on the other side. But a Samaritan, as he traveled, 


came where the man was; and when he saw him, he took pity on him. He went to 
him and bandaged his wounds, pouring on oil and wine. Then he put the man on 


ZH, 


his own donkey, brought him to an inn and took care of him. The next day he took 
out two denarii and gave them to the innkeeper. ‘Look after him,’ he said, ‘and 
when | return, I will reimburse you for any extra expense you may have.’ Which 
of these three do you think was a neighbor to the man who fell into the hands of 
robbers? The expert in the law replied, the one who had mercy on him. Jesus told 
him, Go and do likewise (Luke 10:30-37 [New International Version]).!° 


As aresult of speaking before several churches and conventions regarding the 
adoption and foster care ministry, the chance afforded other opportunities to preach and 
present lectures and workshops. This was an exceptional time in ministry. The unofficial 
title of assistant pastor was bestowed and the work grew tremendously. Traveling to help 
young children who were not able to find good homes was a necessary task. Awareness 
and understanding were plenteous. However, the brook flowing from the pastor would 
soon dry and the river of knowledge and wisdom would come to an end. This end was 
another shift in the paradigm. 

The world took a huge traumatic hit on September 11, 2001. The day would go 
down in history as one of the most horrific days in the history of the United States. 

On September 11, 2001, 19 militants associated with the Islamic extremist group 

al-Qaeda hijacked four airliners and carried out suicide attacks against targets in 

the United States. Two of the planes were flown into the towers of the World 

Trade Center in New York City, a third plane hit the Pentagon just outside 

Washington, D.C., and the fourth plane crashed 1n a field in Pennsylvania. Often 

referred to as 9/11, the attacks resulted in extensive death and destruction, 

triggering major U.S. initiatives to combat terrorism and defining the presidency 
of George W. Bush. Over 3,000 people were killed during the attacks in New 

York City and Washington, D.C., including more than 400 police officers and 

firefighters. '* 


It was a desolate time in the hearts of many. Several churches and civic 


organizations arranged special prayer services and vigils for those who desired to attend 


' Luke 10:30-37 (NIV). 


Ort Attacks,” History.com, 2010, accessed December 19, 2012, 
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to come and share any concerns and hurts regarding the tragic incident called “9/11”. The 
need for counselors was requested as a nation mourned and lamented the calamity. 
Another traumatic event followed the “9/11” tragedy. One hundred and thirty-one days 
after the dreadful death of thousands of people: a pastor, a friend, a mentor, and a father 
figure died. Existence became a muddled mat of confusion. Seemingly a personal internal 
death occurred. This grief seemed weightier than the death of the biological father. The 
congregation needed a shepherd to guide them and someone to lean on in a time of grief 
and anguish. However, this blow would influence the ministry assignment as a pastor and 
propel another shift in the paradigm. 

There was no secret a specific call to ministry was imminent, explicitly the area of 
work as pastor. The question many would ask, is the home church the assignment? 
Hurtful comments and complaints were hurled from certain members of leadership. The 
commentaries became spiritual daggers, which would leave scars for years to come. This 
was the first church to receive a personal application for the position of pastor. This 
would also be the first of many rejections regarding the appointment of pastor. The 
transition to a new assignment was long, brutal, and abrasive. Nevertheless, the paradigm 
shift would occur years later. 

There was an eight-year transition of one church's rejection after another before 
the mission and the call to pastor would be realized. Each rejection was a reminder to 
trust in a divine being, understand any promotion, which was to come to pass, came from 
God and not a human being. The process was another preparation and another paradigm 


shift. 
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In the midst of the call to pastor one of the most harrowing events occurred and 
that was the loss of mother -- Leaner Wright. This was a grievous and depressing period 
in life. Approximately two years prior to her death, there was a declining in health. 
Mother began to walk slower and soon needed a cane to get around. One day she fell in 
her room. Immediately the thought came to mind, “she is transitioning from earth to glory 
-- mother is dying.” [emphasis added| The memory resonated a capitulation to ministry. 

However, time to care for mother was an intimate foreknowledge and a foretold 
discerning thought to engage in service. This was a part of the call. The call was a divine 
assignment from God. Full-time work was null and void at the time; therefore, much 
uninterrupted time was available to take care of mother. Time was allotted for travel in 
ministry and minuscule assignments were fulfilled which allowed a brief break away 
from home for short periods of time. As the health of mother continued to decline travel 
away from home decreased. There were certified healthcare associates which assisted in 
attending to her immediate needs. Siblings were there and assisted as often as possible. 
However, the majority of her care was an assignment as well as an honor. Her care 
became a personal concern. This matter provoked a mother’s internal nurturing essence. 

The role of mother and daughter was reversed. The daughter became the mother 
figure and the mother became the daughter figure. In essence mother became the infant to 
a childless mother. The extent of mother’s care-included baths, feedings, cleaning, 
talking, and an unconditional love. Mother was afraid to be alone, so sharing a bed was 
not optional. Assurance of never being alone was secured so she never felt alone. The 
task was caring for an elderly person who was not ambulant; displayed an onset of age 


related dementia; and was incapable of articulating a need or concern. The idea of servant 
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was critical in this instant. Moving mother from the bed to the chair became a personal 
task. This weighted heavily on the mind, stressful to the body, and emotionally draining. 
Nevertheless, she was held and cared for like a baby. A year before her death the Lord 
continued to reveal the awareness of a transition from life on earth to an eternal glory. 
Different spiritual gifts were honed and sharpened during the transition process. The grief 
process continued for one year and tears flowed daily. Frustration settled in because a 
change in mother’s condition was unlikely. She displayed helplessness and sadness 
because the ability to function on her own had diminished. This was a dis-heartening and 
hard pill to swallow because in the midst of the difficulty another paradigm shift 
occurred. 

The assignment of pastor would be realized finally but via an unconventional 
method. Typically in many rural African-American Baptist churches, a pastor would be 
recruited by resume, then by a majority vote of a congregation called to pastor the 
church. However, the assignment was not typical. A local pastor and president of a 
seminary approached. The pastor asserted he had taken notice of the hard work and 
dedication to any ministry task undertaken in the work of the General Baptist State 
Convention of North Carolina, Incorporated. He declared a divine directive. He was to 
become overseer and the title of pastor would be thrust upon a young intellect. Prayer and 
fasting were undertaken before the acceptance of the task of pastor. Yet in the midst of 
this paradigm shift another shift transpired. 

A major shift occurred the second of November, a day always remembered. It was 
the day mother died. Privileged to watch mother take her last breath on November 2, 


2011, another grief period took place. Nonetheless, grief would not deter the assignment 
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at hand. A balance was discovered in the midst of grief. As an official leader, teacher, and 
preacher of a congregation the importance of balance, honesty, and clarity regarding 
ministry became a priority. The Community of Hope Baptist Church would bring such 
balance, honesty, and clarity. 

The Community of Hope Baptist Church has afforded the occasion to ground into 
deeper depths and soar to higher heights in the course of ministry. Dreams and a life 
vision did not pan out - imagined or planned. The realization of a mortal being’s plan is 
not solidified in one single human. Even thoughts may be a divine consciousness in 
which a person may discover the certainty of Jeremiah chapter twenty-nine. “For I know 
the plans I have for you — this is the Lord’s declaration — plans for your welfare, not for 
disaster, to give you a future and a hope” (Jeremiah 29:11). The comprehension of the 
accomplishment of dreams may certainly come to fruition, however the deed may not be 
in the form expected. 

As a pastor there are many characters in which a person may display. At times an 
actress role is played. The act of love and kindness 1s exhibited even though others may 
be unkind. As a doctor, there is a necessity to assist people in a potential healing process 
from spiritual and physical wounds acquired. The placation of a lawyer may be a 
necessary role when serving as an advocate or intercessor on behalf of God’s people. The 
character of an FBI agent may need to find the lost and guide or bring them. Some days 
the need for a psychoanalyst may be vital when some of the issues people possess may 
require a confidential and trusting listening ear. The depiction of a cheerleader, an 
exhortation or a hail of encouragement displayed before a people will stroke the ego of a 


ubiquitous God and inspire a committed people in the kingdom. Developing A Minister’s 


32 

Training Manual To Empower Individuals Who Have Experienced Sexual Abuse In A 
Postmodern Society has afforded the opportunity of a continued growth expressed by the 
increase of knowledge and experience through doctoral work. The pursuit of a doctoral 
degree has quenched a thirst for a poignant understanding of ministry work. The pursuit 
has also allowed an occasion to delve deeper into the mysteries of Scripture and become 
an effective leader, which may lead to an outreach of lost souls of the twenty-first 
Century. 

Therefore, as the spiritual journey continues to unfold, a walk toward the destiny 
God has purposed 1s essential. The plan is to prosper and not to harm. As a songwriter 
wrote, “Walk with me Lord. Walk with me. Hold my hand Lord. Hold my hand. While 


I’m on my pilgrim journey. I need you Jesus to walk with me.””° 


'° “Mahalia Jackson Lyrics: Walk with Me Lord,” Elyrics.net, accessed May 13, 2013, 
http://www.elyrics.net/read/m/mahalia-jackson-lyrics/walk-with-me-lord!-lyrics.html. 


CHAPTER TWO 


BIBLICAL FOUNDATIONS 


This chapter will address the biblical issue of sexual abuse and examine the aspect 
of sexual culture in ancient Hebrew tradition. This discourse will further discuss a violent 
gang rape found in the Old Testament script of Judges and a glimmer of a hope revealed 
in the epistle of Paul to the Church of Rome. 

In order for a paradigm to shift to a growth aspect, an education of some kind 
must occur. Nelson Mandela stated it best. “Education 1s the most powerful weapon 


*! The education of sexual abuse is a necessary 


which you can use to change the world. 
tool to repair the damage this disparity has toiled throughout history, which is chronicled 
in biblical antiquity. 

The issue of sexual abuse 1s one that transcends the span of time and 
happenstance. This type of calamity was prevalent among the ancient Hebrew people and 
is presented in the Old Testament writing of Judges Chapter nineteen. This story unveiled 
a tumultuous account among humanity where the biblical tradition of sexual hospitality 


carried a far greater weight than the act of protection from wickedness being drudged 


upon an innocent and gullible people. This event portrays a twenty-first century 


‘Quotations,’ UN.org, accessed February 23, 2015, 
http://www.un.org/en/globalissues/briefin gpapers/efa/quotes.shtml. 
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presentation of forensic interpretation. For example televisions shows like: CSI, Criminal 
Minds, and Law and Order SVU. The text divulged an ancient issue, which remains 
active in a post-modern society. Author Phyllis Trible declared in the book Text of 
Terror: Literary-Feminist Readings of Biblical Narratives the following: “It depicts the 
horrors of male power, brutality, and triumphalism; of female helplessness, abuse, and 
annihilation. To hear this story is to inhabit a world of unrelenting terror that refuses to 
let us pass by on the other side.”” Trible farther stated, “The betrayal, rape, torture, 
murder, and dismemberment of an unnamed woman Is a story we want to forget, but are 


*? The culprit is depicted in the text as sexual abuse, synonymous to 


commanded to speak. 
the term sexual violence. This pericope divulged the gang rape and dismemberment of a 
woman, colloquially described as the Levite’s concubine. This biblical exegesis will 
endeavor to unfold the scenes of thematic importance of events, which surround the 
subject of sexual abuse. Intertwined within this text is the cultural practice of a term 
called sexual hospitality. The overall theme conveyed the results produced when a people 
were without a governing body or ruler. This exegesis will include the following: 1) 
render the details of the harrowing story and plot of a catastrophic gang rape, collusion 
and the dismemberment of a dead body which 1s then disbursed throughout all the regions 
of Israel; 2) define sexual hospitality and depict the role it has within the text; 3) expose 
contradictions within the text as it relates to the elements behind the story of the 
unfortunate Levite’s mistress; and 3) propose an act of recovery nestled within the New 
Testament. 


* Phyllis Trible, “An Unnamed Woman: The Extravagance of Violence,” in Text of Terror: 
Literary-Feminist Readings of Biblical Narratives (Philadelphia, PA: Fortress Press, 1984), under “871,” 
Kindle edition. 


> Ibid. 
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Old Testament 


The author of this Old Testament writing of Judges is unknown. It is endorsed by 
Jewish tradition that Samuel 1s the author. However, there is no scriptural certainty of this 
proposition. The historical time line is also unknown. Historians suggest the author wrote 
the accounts listed in Judges approximately 1025 B.C. The landscape setting 1s ancient 
Canaan. This was considered the “promised land” because God as a covenant to Abraham 
betrothed it to the Israelites. Joshua led the people in several conquests to conquer much 
of the land with the help of God. Nevertheless, after the death of Joshua there was a 
severe lack of central government and rule. This caused fighting within the tribes as well 
as oppression and cruelty by wicked and perverse people who lived in the land. The 
Israelites failed to drive out the nations in Canaan whose main standard was immorality 
and mischievous behavior. This left them vulnerable to idolatry and depravity. The 
idolatry and depravity produced in the text 1s sexual abuse. 

Sexual abuse is defined as “illegal sexual contact that usually involves force upon 
a person without consent or 1s inflicted upon a person who 1s incapable of giving consent 
or 1s inflicted upon a person who is incapable of giving consent (as because of age or 
physical or mental incapacity).”* Sexual abuse was prevalent in biblical days during the 
time of the text, as well as an obvious matter in this post-modern society. This 1s an issue 
validated in news reports, television programs, books, magazines, articles, and many 
other venues. These venues are not necessarily the cause of sexual abuse, however, 


certain instances may be influenced by certain circumstances. For example, patriarchy 


* Merriam-Webster, s.v. “Sexual Assault,” accessed May 13, 2013, http://www. merriam- 
webster.com/dictionary/sexual™%20assault. 
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has been considered by some scholars to be the cause or link between sexual abuse in a 
domestic situation between a man and wife. In this particular case the husband 
advertently participates in the act of sexual abuse towards his concubine. However, many 
differ in the opinion that patriarchy is a cause of sexual abuse. Patriarchy is defined as “a 
social organization marked by the supremacy of the father in the clan or family, the legal 
dependence of wives and children, and the reckoning of descent and inheritance in the 
male line; broadly: control by men of a disproportionately large share of power.”® 
Cynthia Ezell maintains a different point of view on the subject as demonstrated in the 
Journal of the Evangelical Theological Society. 

Patriarchy is not responsible for an individual husband’s violent action toward his 

wife. It does, however create an environment ripe for abuse. A weakened immune 

system does not create the virus that leads to deadly infection, but it provides the 

environment in which the virus can thrive and do its killing. Patriarchal beliefs 

weaken the marital system so that the deadly virus of violence can gain a 

stronghold 7’.° 
‘Thus far there has not been any concrete data to support the theory in which patriarchy is 
the cause for sexual abuse. In the case of the concubine and her assaulters, sexual abuse 
occurred outside of the domestic family circle. People who sexually abuse come from all 
races, religions, socioeconomic classes, and areas of the world, educational levels and 
occupations. This is clear in the account of Judges. This account was flawless in a 
specific account of sexual violence against a woman. Author Renita J. Weems discussed 


this matter in her writing Battered Love: Marriage, Sex, and Violence in the Hebrew 


Prophets (Overtures to Biblical Theology). 


> Merriam-Webster, s.v. Patriarchy. 


° Steven R. Tracy, “Patriarchy and Domestic Violence: Challenging Common Misconceptions,” JETS 
50, no. 3 (September, 2007): 573-94, accessed May 13, 2013, http://www.etsjets.org/files/JETS- 
PDFs/50/50-3/JETS_50-3_ 573-594 Tracy.pdf. 
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She stated, 


Violence against women in the Bible is virtually always cast in sexual terms. 
Women are punished with rape, beatings, exposure of their private parts and 
mutilation of their bodies—and often these things take place at hands of men who 
are related to them (e.g., Jephthah’s daughter in Judges 13; the virgin daughter of 
Gibeah and the Levite’s concubine in Judges 19; or Tamar in 2 Samuel 13). The 
correlation drawn repeated in prophetic literature between diving judgment and 
husbands battering their wives is haunting and telling. It suggests that as far back 
as the days of biblical writings women in love were women in trouble.’ 


The good news, which has been suggested over the years through a song, “Trouble Don’t 
Last Always.” [emphasis added] 

This descriptive interpretation of gang rape is shocking and disturbing. During a 
fall D.Min., intensive at United Theology Seminary the theme was Human T; rafficking & 
Domestic Violence: A Faithful Response. This project and the biblical foundation of the 
Old Testament became clear and concise. Dr. Gina Stewart preached from the text of 
Judges nineteen. She ascribed the account as the following: 

The betrayal, the rape, the torture, the murder, the dismemberment of an unnamed 

woman constitutes an outrageous horror in the midst of Israel. The portrait of this 

woman is a travesty and tragedy that has been repeated time and time again 
throughout history from ancient times until this day. Violence, sexual abuse, 
incest, neglect, and suffering have been the experiences of far too many women 
and in many cases men across the globe who have often suffered in silence. The 
unnamed concubine in Judges nineteen is a metaphor for the nameless victims 
who endure abuse and suffering in our society.® 

This text is poignant and evocative in the regard of emotional movement. The text 
may evoke a plethora of emotional outcomes and aftermaths. After reading the text, the 
research to develop A Minister’s Training Manual To Empower Individuals Who Have 


Experienced Sexual Abuse In A Postmodern Society sparked a note of fury, anger, 


-’ Renita J. Weems, Battered Love: Marriage, Sex, and Violence in the Hebrew Prophets 
(Minneapolis, MN: Fortress Press, 1995), 2-3. 


* Gina Stewart, “Where There Is No King In Israel, Human Trafficking & Domestic Violence: A 
Faithful Response” (sermon, United Theological Seminary, Dayton, OH, January 29, 2013). 
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frustration, and annoyance. Fury was kindled because of the selfishness some of the 
people of the city. Certain men of the city who were considered perverted craved a 
homosexual carnal encounter with a stranger. Anger because the of the willingness of a 
human being to sanction gang rape to obtain and maintain a certain respect and honor in 
the household. The idea or concept of sex trafficking in the biblical anthology displayed 
in the text. Frustration was induced because the husband did not protect the wife and 
much more technical, his “property.” [emphasis added. And annoyance was ignited 
because of the silence of God. 

The writer declared in the beginning of the text “In those days, when there was no 
king in Israel...” (Judges 19:1). The writer further exhorts, in proceeding and succeeding 
chapters as it relates to no king in Israel the people were on their own to make moral 
standards. “In those days there was no king in Israel; everyone did shee he wanted” 
(Judges 17:6 and 21:25). Chaos is produced when there is no structure and order to a 
society. Phyllis Trible discussed the means of everyone doing whatever he or she wanted 
to do in her writing Text of Terror: Literary-Feminist Readings of Biblical Narratives. 
She said, “Such internal anarchy produces violence and vengeance...”” Trible further 
describes the beginning scene of the Judges nineteen as an overture. Israel is the setting. 
Israel has no king. What is the structure of the people of Israel? The refrain is repeated in 
four chapters with the addition “everyone did whatever he wanted” [emphasis added] in 
two of the chapters; Judges 17:6 and Judges 21:25. The remaining chapters describe other 
accounts. “In those days, there was no king in Israel, and the Danite tribe was looking for 


territory to occupy. Up to that time no territory had been captured by them among the 


” Trible, “An Unnamed Woman: The Extravagance of Violence,” in Text of Terror: Literary- 
Feminist Readings of Biblical Narratives. 
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tribes of Israel (Judges 18:1).” “In those days, when there was no king in Israel, a Levite 
living in a remote part of the hill country of Ephraim acquired a woman from Bethlehem 
in Judah as his concubine (Judges 19:1).” How were the men of the text determined and 
labeled perverted? Again the text does not give further background with the exception of 
the aforementioned statement; “there was no king in Israel so the people did what they 
wanted.” [emphasis added] John Thompson describes history in the following quote. 

The written past is a thing that can be used or abused, remembered, or ignored. 

And while there are many reasons why people read history, no one reads without 

the added guidance of one’s own taste and interest. Moreover, any reader who is 

subjectively engaged by a biblical narrative will almost certainly develop some 
hope for the story’s outcome, particularly if the tale seems devoid of obvious 
closure or resolution.’° 
A question to contemplate, if the law of the land was anarchy, then how are the particular 
men of the city resolved to be perverted? Anarchy is when “a situation of confusion and 
wild behavior in which the people in a country, group, organization, etc., are not 
controlled by rules or laws.”"! 

The text declared perverted men of Gibeah approached the house of a resident and 
demanded the sexual gratification of the male guest of the owner of the household, 
attacked a stranger from Bethlehem in Judah. The writer does give an explanation as to 
how he or she knew these particular men stated in the text were perverted. Perversion is 


defined as “the process of improperly changing something that is good.” '* The text 


declares a treacherous attack took place while they were enjoying themselves in whatever 


’® John L. Thompson, Writing the Wrongs: Women of the Old Testament Among Biblical 
Commentators from Philo through the Reformation, Oxford Studies in Historical Theology (New York, 
NY: Oxford University Press, 2001), 222. 


'" Merriam-Webster, 8.v. Anarchy. 


'? Merriam-Webster, s.v. Perversion. 
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manner was pleasing to them. “...all of a sudden, perverted men of the city surrounded 
the house and beat on the door...” (Judges 19:22). These particular men prepared to 
disrupt the people inside the house. The text says they beat on the door called out to the 
old man their demands. “...Bring out the man who came to your house so we can have 
sex with him” (Judges 19:22). Based on the definition of perversion the process began to 
manifest in the text. The writer of the text does not give credence to the thought process 
of the ones considered perverted in the text. The cause of the perversion is not discussed. 
The determination of perversion was satisfied by the people of the time. People did what 
was right in their eyes. Morality is the extent to which a group of people agrees on a 
commonality of whether an action is right or wrong. 

A question to ponder, Is sex perverted? The ideal concept of sex is perverted. The 
original function of sex was designed for procreation. The scriptures do not use the term 
sex directly. However, the directives in the book of Genesis advocate for humans to 
replenish or populate the earth. “God blessed them, and God said to them, “Be fruitful, 
multiply, fill the earth, and subdue it...” (Genesis 1:27). “God blessed Noah and his sons 
and said to them, “Be fruitful and multiply and fill the earth (Genesis 9:1).” In the early 
days of biblical history, humans have found twisted uses for sex, which contradict the 
intended purpose God fashioned. Perversion was widespread and rampant during the 
thirteenth century. Laws were given to Moses to curtail sexual perversion. These laws are 
described in the Old Testament writings of Leviticus and Deuteronomy. 

You are not to sleep with a man as with a woman; it is detestable. You are not to 

have sexual intercourse with any animal, defiling yourself with it; a woman is not 

to present herself to an animal to mate with it; it is a perversion. Do not defile 


yourselves by any of these practices, for the nations I am driving out before you 
have defiled themselves by all these things (Leviticus 18:22-24). 


4] 
The one who sleeps with his father’s wife is cursed, for he has violated his 
father’s marriage bed. ’ And all the people will say, ‘Amen! ‘The one who has 
sexual intercourse with any animal is cursed. ’ And all the people will say, 
‘Amen! “The one who sleeps with his sister, whether his father’s daughter or his 
mother’s daughter is cursed.’ And all the people will say, ‘Amen (Deuteronomy 
27:20-22). 
According to Scripture, any sexual activity outside the marriage union of one woman and 
one man is a perversion and condemned by God. “Run from sexual immorality! “Every 
sin.a person can commit is outside the body.” On the contrary, the person who is sexually 
immoral sins against his own body (1 Corinthians 6:18).” “For this is God’s will, your 
sanctification: that you abstain from sexual immorality (1 Thessalonians 4:3).” Lf Satan 
can thwart the image of God by twisting the righteousness of sexual purity then he will 
have accomplished a goal, which is to be as God — Sovereign. 
Sexual perversion is not only a biblical, historical objective, but it is a postmodern 
model for some. Writer Jesse Bering declared in her book, we are all perverts. “You are a 
sexual deviant. A pervert through and through.” There is a strong disagreement with 
Bering’s assumption. Where all people have the potential to be anything, to do anything, 
to say anything, and to become anything; all will not think a thought or have a 
compulsion to act on a sexually depraved thought or an impulse of sexual perversion. 
Frances Wilson published an article on the web entitled How Sexual Perversion Became 
the New Norm. She described the following, 
In 2007, in front of a small group of invited guests and a camera crew, a wedding 
took place on the left bank of the Seine in Paris. The bride was a 37-year-old 
American former soldier called Erika and the groom was a French feat of 
engineering called the Eiffel Tower. The marriage was consummated after the 


ceremony when the bride lifted her trench coat and straddled one of the groom’s 
steel girders. Erika was the more sexually experienced of the pair, having 


'° Jesse Bering, Perv: The Sexual Deviant In All Of Us (New York, NY: Scientific 
American/Farrar, Stratus, and Giroux, 2013), 3. 
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previously been in a relationship with San Francisco’s Golden Gate Bridge. Her 
first love affair had been with Lance, her archery bow; she has never been 
sexually attracted to a human being. 


Erika La Tour Eiffel, as she now calls herself, is the one of the world’s 40 
recognized “objectophiles”. In the American science writer Jesse Bering’s new 
book Perv — the British edition of which comes out in February next year — her 
condition is described as being akin to fetishism, in so far as an object has been 
invested with erotic appeal. But while the fetishist finds a shoe or a lock of hair 
arousing because they stand in for a human being, the objectophile is drawn to the 
object as an erotic target in itself. In addition, objectophiles, many of whom are 
autistic, believe that their love is reciprocated. “What does your beloved object 
find most attractive about you?” a researcher asked a number of objectophiles. 
“Well,” replied one woman, who is in a relationship with a flag called Libby, 
“Libby is always telling me she thinks I am funny. We make each other laugh so 
hard!” 


I don’t wave at flags, despite their fun-loving side, but I’d be lying if I said 
I couldn’t see the appeal of the Eiffel Tower. Erika’s husband ticks all the boxes: 
tall, stable, glamorous, evidently not going anywhere in a hurry. As far as Erika is 
concerned, the tower is unlikely to let her down. Eija-Riitta Ekléf, on the other 
hand, a Swedish objectophile who married the Berlin Wall, now considers herself 
a widow, as does the poor woman who tied the knot with the Twin Towers. 


If there were a party game where we could all hook up with an 

architectural structure, I would certainly tip my bonnet in the direction of the 

Eiffel Tower. Except — and this is where it gets trippy — Erika doesn’t see the 

Eiffel Tower as a man at all; she thinks of the 324m erection as female and 

considers herself in a lesbian relationship. Now that really is perverse.“ 

Misrepresentation is evident in any one person at any given time. A person having 
sexual encounters with objects is not a new manipulation. These kinds of exploits are 
becoming more and more visible and acceptable in a post-modern society. People who 
use objects to find satisfaction have deployed into an area called Object Relations 


Theories. “Outgrowths of psychoanalytic theory that focus more on relationships with the 


objects (such as the mother) that satisfy instinctual needs, rather than on the needs 


'* Frances Wilson, “How Sexual Perversion Became the New Norm,” NewStatesman.com, 
December, 2013, accessed April 19, 2015, http:/Awww.newstatesman.com/2013/12/welcome-pleasuredome. 
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themselves.”'” Sigmund Freud was convinced these kinds of acts caused neuroses. He 
stood firm on the idea in which sexual conflict was the direct cause of all neuroses. Later 
Freud changed his mind and decided sexual abuse was not real. It was a fantasy, but to 
the person it was a reality. Eventually, Freud changed his position on this theory. “...He 
realized that if sexual abuse was so widespread, then many fathers (including perhaps his 
own) would be considered suspect of perverse acts against their children (Kriill, 1986).”"° 
The word sex askew for Freud however it was direct and clear in the biblical text. 

According to the Holman Christian Standard Bible the word “sex” [emphasis 
added] appears at least eleven times. Different aspects are suggested in various text 
selections. Perhaps the writer of this text did not want this tragedy of sexual abuse to go 
unnoticed. The writer recorded a graphic, detailed account of the disaster and suggested 
there be consideration, discussion, and advocate for the unnamed concubine as well as 
the overall matter. The account is brief nonetheless horrific. The text decreed, 

The owner of the house went out and said to them, “No, don’t do [this] evil, my 

brothers. After all, this man has come into my house. Don’t do this horrible thing. 

Here, let me bring out my virgin daughter and the man’s concubine now. Use 

them and do whatever you want to them. But don’t do this horrible thing to this 
man.” But the men would not listen to him, so the man seized his concubine and 
took her outside to them. They raped her and abused her all night until morning. 

At daybreak they let her go (Judges 19:23-25), 

This account brought together hospitality and sexuality. This union of what some 
consider being a system or a mode of cultural respect and honor has been clouded with 


the stint of sexual abuse. The study of this report may seem to present sexism because the 


perpetrators in this story are the opposite sex as the victim. The abuser or perpetrator is 


© Duane P. Schultz and Sydney Ellen Schultz, Theories of Personality, 9" ed. (Belmont, CA: 
Wadsworth Cengage Learning, 2009), 89. 


'§ Thid., 51. 
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not forgotten in the matter to assist in the case of sexual abuse. Nonetheless, based on the 
definition of sexism, this research seeks to remain non-sexist. Sexism is defined as 
“prejudice or discrimination based on sex; especially: discrimination against women.’ 
The victim of sexual abuse in this incident was a female. Many females are seen as 
objects and property. Some females have fallen prey to misuse and violence. The text 
provided the biblical scenario. Author Mercy Oduyoye said women have been the victims 
of brutality from age to age. 

In the end what we are dealing with is the hospitality of women that derives from 
their sexuality. A study that sets out to examine ecological issues through the faith 
statements that “The earth belongs to the Lord,’ and that human beings are 
keepers of the earth, ended up by facing not so much humanity’s relation to the 
earth, but on the agency of women in the human community. But this was no 
derailment. When women have taken seriously their stewardship, they throw 
themselves into self-giving love in their community. They argue that as God is 
hospitable to humanity, so women are to all around them or at least should be. As 
humanity misuses God’s generosity and the earth, so women are misused in the 
human community...."° 
This particular story of sexual abuse began in chapter nineteen of Judges and the 
consequences continue to the twenty-first chapter. It is an account, which brought 
together a certain Levite, and a concubine who lived in the chaotic days, which heralded 
the establishment of the monarchy in Israel. This description resembles the story 
accounted in Genesis nineteen, which deals with Lot and the perverted men of Sodom. 


Unlike the Genesis account, the perverted men of the city, brutally raped and murdered a 


woman. The text declared a possible foundation for this concern. 


Mi Merriam-Webster, s.v. Sexism. 


'® Mercy Amba Oduyoye, Introducing African Women’s Theology (Sheffield, England: Sheffield 
Academic Press Ltd, 2001), 101. 
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The book of Judges is a historic account, which shows a clear distinction of God’s 
faithfulness in spite of Israel’s defection and revolting deeds. “In those days Israel had no 
king; everyone did as they saw fit” (Judges 21:25 (NIV)). People demonstrated a selfish 
nature. G. Campbell Morgan, D.D., described this defection as religious apostasy in his 
book Pulpit Legends: A Bible Survey Genesis — Revelation. The writing declared, 
The book of Judges is full of teaching for this day, and for this nation. It first of 
all utters a warning, revealing to us, if we have eyes to see, and ears to hear, and 
hearts to understand, the process of deterioration. It is as true of own nation as of 
Israel, that if there is religious apostasy, there must be political disorganization, 
and this issue in social chaos. In other words, social failure is rooted in religious 
apostasy. 2 
The sexual abuse of the concubine occurred when there was no governmental ruler in 
place. The absence of good clear leadership was void. This void allotted the people to 
rationalize judgment according to each person’s opinion. This void of judgment did not 
prevent the God of this text from showing mercy to an unholy and perverted people. 
Unlike the story in Genesis nineteen where the city of Sodom and Gomorrah were 
destroyed, God did not destroy the city of Gibeah. Some may try to reason the presence 
of God in this text. It seems as if the God of the Bible is silent and offer no response. 
Some questions, which come to mind, include; how could God permit this brutal attack 
on a person and not thrust immediate vengeance on the perpetrators? Why was God silent 
in this story? Where is the rescue in which God saved Lot and his family? The seemingly 
silent God can only answer, the answer to these questions and other similar questions. 


However, the God of this historical text did not discount the people because of their 


demerits against the deity; but continued to offer a hope in spite of their rejection of God. 


'? G. Campbell Morgan, Pulpit Legends: a Bible Survey Genesis — Revelation (Chattanooga, TN: 
AMG Publishers, 1993), 71. 
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The scriptures account this faithfulness throughout the book of Judges. “When the 
children of Israel cried out to the LORD, the LORD raised up a deliverer for the children 
of Israel, who delivered them...” (Judges 3:9 (NIV)). Morgan further declared, “...God 
always finds the providential man at the right moment. When the punishment has done its 
work, and the discipline has wrought a sense of wrong in the heart of the people, He finds 
the deliverer.””° In light of an arbitrary movement of a rebellious people, God yet 
provided forgiveness and a way of correction. 

Sexual hospitality may be a key factor in the course of this scripture text. Walter 

Dostal described sexual hospitality in a seminar discussion. He said, 

...the basic most common understanding of this custom indicates that the right of 
seaial contact with a female member of the host’s household community is 
granted to a guest in order to substantiate or confirm the close social ties the guest 
has to family of the host. It might be the host’s wife, daughter or sister, or a 
female member of the household who has no relations of kinship to the family, 
such as a slave. “Sexual hospitality” is based on the principle of reciprocity and 
unlike prostitution is not employed for material gain.’ 

This custom of sexual hospitality has been practiced for ages. Thalia Gur-Klein suggested 
in her writing on Sexual Hospitality the notion, since the Middle Ages throughout the 
nineteenth and twentieth centuries this custom has taken place. She highlighted some of 
those customs in particular patriarchal hospitality as she referred to Raphael Patai’s book 
Sex and family in the Bible and the Middle East. “Patai first presents the conventional 
viewpoint that patriarchal hospitality was so highly regarded that it might override the 


strict considerations of women’s chastity. The host would thus sacrifice the chastity of his 


wife, mistress or unmarried virginal daughters to safeguard his guest’s honor and 


. Morgan, Pulpit Legends: A Bible Survey Genesis - Revelation, 72. 


* Walter Dostal, “Sexual Hospitality and the Problem of Matrilinearity in Southern Arabia,” 
JSTOR.org, accessed May 16, 2013, http:/www.jstor.org/stable/4 1223255. 
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protection.”** The customs of Hebrew people were catered towards the ideal concept of 


marriage. 


It is virtually impossible to talk about women’s sexuality in the Old Testament 
without also devoting attention to Hebrew marriage customs: sex and marriage 
went hand in hand. In fact, sex in ancient Israel was completely confined by law 
to marriage; any deviations, according to the law codes, bore fatal consequences 
for women and severe penalties for men. A woman’s sexuality was the exclusive 
property of her husband or whatever man was the head of her household. Fathers 
were compensated for their daughters’ compromised sexual status (Deut 22:28- 
29); brothers avenged their sisters’ humiliation (e.g., Genesis 34; 2 Samuel 13); 
and in the absence of close male kin, male cousins could broker the marriages of 
their female cousins (Esth 2:5ff.).”° 


An example is found in the following scripture: 


If a man encounters young woman, a virgin who is not engaged, takes hold of her 
and rapes her, and they are discovered, the man who raped her must give the 
young woman’s father 50 silver shekels, and she must become his wife because 


he violated her. He cannot divorce her as long as he lives (Deuteronomy 22:28- 
29). 


This particular custom is exhibited in the Judges nineteen text. The story unfolded 


with the description of the Levite’s concubine leaving her husband’s household. There is 


much intricacy in the term concubine. 


Ken Stone described the complexity in an article entitled Concubine of a Levite: 


Bible. He stated, 


The story of the unnamed woman in Judges 19-20 is one of the most disturbing 
texts in the Hebrew Bible. The woman, who is from Bethlehem but lives with a 
Levite in the hill country of Ephraim, north of Jerusalem, is referred to in Hebrew 
as the pilegesh of the Levite. The precise nature of the relationship between a man 
and his pilegesh is not always clear from the biblical texts, however, and scholars 
have sometimes disagreed about the term’s meaning. It is usually translated into 
English as “concubine” and understood to refer to a wife or sexual partner of 
secondary status. Although certain men in the Hebrew Bible have both wives and 


*? Thalia Gur-Klein, “Sexual Hospitality in the Hebrew Bible,” /ectio difficilior (2/2013): under 
“ISSN 1661-3317,”, accessed May 15, 2013, http://www.lectio.unibe.ch/03_2/gur.pdf. 


*? Weems, Battered Love: Marriage, Sex, and Violence in the Hebrew Prophets (Overtures to 
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concubines, no wives or additional concubines are referred to in Judges 19. The 
Levite is referred to as the “husband” of the woman (19:3; 20:4) and the “son-in- 
law” of the woman’s father (19:5), who in turn is referred to as the Levite’s 
“father-in-law” (19:4, 7, 9). The uncertain nature of the differences between a 
wife and a concubine reveals the complexities involved in understanding notions 
of kinship and marriage presupposed by biblical narratives.” 


The text further asserted the concubine was unfaithful to her husband. The New King 
James Version described her as playing the harlot. Stone declared, 

The Hebrew text states that the woman “prostituted herself against” the Levite 

(19:2). Thus, it has often been assumed that she was sexually unfaithful to him. 

Certain Greek translations, however, state that she “became angry” with him. The 

latter interpretation is accepted by a number of commentators and modern English 

translations, including the NRSV, since the woman goes to her father’s house 
rather than the house of a male lover. It is also possible that the woman’s 

“prostitution” does not refer to literal sexual infidelity but is a sort of metaphor for 

the fact that she leaves her husband. The act of leaving one’s husband is quite 

unusual in the Hebrew Bible, and the harsh language used to describe it could 
result from the fact that it was viewed in a very negative light.” 

The concubine left the remote mountains of Ephraim and retreated to her father’s 
house of Bethlehem in Judah. After a four-month stay the Levite withdrew from Ephraim 
to Bethlehem to speak kindly to his concubine to get her to return home. The concubine’ s 
father welcomed the husband and treated him to hospitable conditions for four days. The 
Levite refused to give into the father-in-laws bid to stay another night. The Levite, his 
concubine, his servant and his animals ventured out on their journey. When they reached 
Jebus, the servant suggested to the Levite, they lodge in the city. But the Levite refused to 
stay in a city, which was considered a “city of foreigners”. They continued their journey 
until they reached Gibeah. The Levite may have presumed it was safer in Gibeah since it 


was in Benjamin. After no one offered or welcomed the Levite, and those with him to 


** Ken Stone, “Concubine of a Levite: Bible,” Jewish Women: A Comprehensive Historical 
Encyclopedia (1 March, 2009): under “paragraph 1,”, accessed April 27, 2015, 
http://jwa.org/encyclopedia/article/concubine-of-levite-bible. 
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spend the night, they sat in the open square of the city. In the evening an elderly man who 
also was from the mountains of Ephraim; came from working in the field and offered the 
Levite and those with him a place to stay. The text declared the following, 


While they were enjoying themselves, all of a sudden, perverted men of the city 
surrounded the house and beat on the door. They said to the old man who was the 
owner of the house, “Bring out the man who came to your house so we can have 
sex with him (Judges 19:22)? 


The proprietor of the house, then invoked the cultural practice of sexual hospitality. 


The owner of the house went out and said to them, “No, don’t do [this] evil, my 
brothers. After all, this man has come into my house. Don’t do this horrible thing. 
Here, let me bring out my virgin daughter and the man’s concubine now. Use 
them and do whatever you want to them. But don’t do this horrible thing to this 
man (Judges 19:23-24). 


The journey of the Levite with his concubine and other company was a common feat. 
Hospitality was a common practice as well. Taking in a stranger as he or she traveled was 
no strange deed. The honor of a male versus the honor of a female was not an unusual 
custom as well. Ken Stone stated, 


Although hospitality to strangers was an important custom in the ancient world, 
the travelers initially have a difficult time finding a place to spend the night. They 
are finally offered hospitality by an old man who, like the Levite, is from 
Ephraim. While the travelers are eating, the house is surrounded by men of the 
city who, according to the Hebrew text, wish “to know” the Levite (19:22). “To 
know” is probably a euphemism for sexual intercourse here, as it is in other 
biblical texts and as the NRSV translates it. The Ephraimite host attempts to 
dissuade the men of the city from raping his male guest, offering to them his own 
daughter and the Levite’s concubine in place of the Levite. 

Several elements in this part of the story, including the offer of two women as 
objects of rape in the place of a male object, are very similar to elements of the 
story of Lot and his daughters (Gen 19:1—8). Apparently the sexual violation of 
women was considered less shameful than that of men, at least in the eyes of other 
men. Such an attitude reflects both the social subordination of women and the fact 
that homosexual rape was viewed as a particularly severe attack on male honor.”° 


*° Stone, “Concubine of a Levite: Bible,” Jewish Women: A Comprehensive Historical 
Encyclopedia, paragraph 4-5. 
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The perverted men of the text wanted to have homosexual gratification with the 
male guest. Instead of giving in to the demand of the perverted men the old man proposes 
to the men on the outside the gratification of the females in the household. In order to 
appease the uninvited guest the old man not only offered his virgin daughter, but also he 
presented the Levite’s concubine. The text does not express any opposition on behalf of 
the Levite, when it was suggested the concubine be offered in his stead. Patai suggests a 
subliminal pattern of patriarchal protection and possibly a misogynist mentality is 
pronounced at this point of the script. 

On the surface presentation, the inside functions as a place of patriarchal 

protections, supervision and hospitality for the male guest by the male host, 

indicates patriarchal bonding. Male bonding overrides the safety and chastity of 
the female insiders: a daughter, a mistress or wife. Patriarchal protection of the 

female insider(s) is waived for the sake of patriarchal protection of the male . 

outsider. On the other hand, beyond the narrative variant, the pattern of sexual 

hospitality re-emerges in the recurrent motive of the host offering his female 

members to outsiders.~’ 
So then the issue of gang rape is consequently endorsed by the old man and at the non- 
resistance of the Levite. The Levite gave his concubine to the perverted men. “...so the 
man seized his concubine and took her outside to them (Judges 19:25).” The writer 
suggested it is at this pivotal point in the text where sexual hospitality became a 
springboard to corruption. 

There are a few peculiar components, which expose the ideology of the Levite 
towards his concubine. After the Levite acquired a woman from Bethlehem in Judah as 
his concubine, it was pronounced she was unfaithful to him and left him for her father’s 


house in Bethlehem in Judah. Curiously enough, she was gone for four months and then 


her husband went after her, to speak kindly to her in order to convince her to return home 


*7 Gur-Klein, Sexual Hospitality in the Hebrew Bible. 
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with him. The details of the concubine’s unfaithfulness are not revealed, however the 
severity of the unfaithfulness warranted her departure and lengthy stay away from her 
husband. After a period of time this Levite traveled to retrieve his property. This suggests 
the importance of his concubine to him. After four days with the concubine’s father the 
Levite departs for the journey back to the remote hills of Ephraim. But when the layover 
in Gibeah presented a tumultuous event the Levite forewent the important issue of 
protecting his wife and opted to procure his protection. The text does not reveal any 
details regarding the Levite’s actions after the perverted men of the city took his 
concubine with exception, the following morning the Levite prepared to leave and saw 
his concubine stretched across the threshold of the old man’s home. He called for her to 
rise, but she did not answer. After this discovery the Levite then violated Hebrew culture 
by desecrating the dead body of the concubine. 

Get up,” he told her. “Let’s go.” But there was no response. So the man put her on 
his donkey and set out for home. When he entered his house, he picked up a knife, 
took hold of his concubine, cut her into 12 pieces, limb by limb, and sent her 
throughout the territory of Israel (Judges 19:28, 29). 
Stone portrayed the horrific account in his writing with the following description: 

When the men of Gibeah refuse to accept the two women, one of the men inside 
the house throws the concubine outside. Interpreters generally agree that it is the 
Levite who throws her to the crowd, though the text only states ambiguously that 
“the man seized his concubine, and put her out to them” (Judg 19:25) without 
noting specifically which man is meant. The woman is then raped by the men of 
Gibeah throughout the night. They do not kill her, however, for in the morning 
she returns to the house from which she was thrown and collapses at the door. The 
Levite finds her there when he rises to leave and orders her to get up. When she 
does not respond, for she apparently is near death, he places her on the back of his 
donkey and returns to Ephraim. 

The text does not tell us exactly when or how the woman dies. The Levite, 
upon his arrival in Ephraim, cuts the woman’s body into twelve pieces and sends 


these pieces throughout the land. As a result of this action, the Israelites gather at 
Mizpah, a traditional site of tribal assembly, to listen to the Levite’s story and 


32 


plan a response to the Benjaminites. A cycle of violence ensues, resulting in the 
slaughter of many Benjaminite men, women, and children (20:35—48), the 
slaughter of most of the inhabitants of the city of Jabesh-gilead (21 °8—12), and the 
kidnapping of young women at Shiloh (21:15—24). 


It's unlikely that any of the characters in this troubling tale are meant to be 
understood in an entirely positive light. The story is placed in a section of Judges 

(chaps. 17-21) illustrating the social and religious chaos that preceded the 

institution of Israelite kingship. The horror of the tale represents extreme disorder, 

to be rectified only by the establishment of monarchic rule. The fate of the 
concubine is particularly gruesome, however, and the story has appropriately been 
called a “text of terror” by one feminist commentator (Trible).”* 

The Levite failed to provide protection to his concubine. The result was a violent 
act of sexual abuse. It is at this point the Levite decided then to avenge the wickedness of 
Gibeah towards his concubine. Patai says “In the first place, a man goes to a great length 
to avenge his mistress’ life and honor, whom he had so lightly jeopardized with the 
slightest resistance or effort to protect.”’? The Levite started out as a protector but 
cowered under the cultural protection and practice of sexual hospitality. 

The concubine’s life story was certainly not an uncommon act. Women were 
considered inferior to men. A quote from the book Christianity, Patriarchy, and Abuse: 
A Feminist Critique by Joanne Carlson Brown and Carole R. Bohn gives illumination to 
the school of thought for some men. 

These theories of woman’s inferiority are formulated in the work of the great 

master of scholastic theology, Thomas Aquinas. According to Aquinas, and 

following Aristotle’s theory, woman is defective by nature, a “misbegotten male.” 


Her subjugation, unlike that of the slave, existed even before sin because it 
belongs to the original order of nature as created by God. Therefore it follows that 


** Stone, “Concubine of a Levite: Bible,” Jewish Women: A Comprehensive Historical 
Encyclopedia, paragraph 6-8. 
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woman cannot represent Christ or be ordained because she cannot represent 
headship in society or the church.*” 


However, there are diverse opinions in this matter. Not everyone agrees with the school- 
of-thought of theories such as Aquinas and Aristotle. 

The unnamed concubine in this story does not have a voice to share the hurt, the 
shame, and even the guilt, which couples with the dehumanization of sexual abuse. It is 
difficult to understand the experience. It is difficult to understand the silent God, the non- 
protective husband, and the power of the patriarch. Some may see the events discussed as 
a punishment for a wrong committed. The text does not describe the thoughts of the 
unnamed concubine, however it is possible for her to feel guilt of some kind. Oftentimes, 
people feel guilt-ridden for the incredulous events, which happen, and pair the fault with 
personal attachment and even a share of blame towards God. 

The nomenclature derived from the concubine’s story or any disparaging 

language consequential from anyone who has experienced sexual abuse or 

perhaps was the object of the practice of sexual hospitality does not have to be the 
norm for this post-modern society. The writer expressed that this tragic story and 
perhaps others similar to it should be a part of the minds of people and it should 
be voiced to those who will listen. “... Nothing like this has ever happened or has 
been since the day the Israelites came out of the land of Egypt to this day. Think it 


over, discuss it, and speak up (Judges 19:30).” There is a hope, a hope from God 
that does not disappoint. 


New Testament 


The New Testament is the new covenant. The promised arrival of a messiah is revealed in 
the New Testament. 


Some of the people of Jerusalem were saying, “Isn’t this the man they want to 
kill? Yet, look! He’s speaking publicly and they’re saying nothing to Him. Can it 


*° Joanne Carlson Brown and Carole R. Bohn, Christianity, Patriarchy, and Abuse: A Feminist 
Critique (New York, NY: Pilgrim Press, 1989), 33. 
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be true that the authorities know He is the Messiah? But we know where this man 
is from. When the Messiah comes, nobody will know where He is from.” 

As He was teaching in the temple complex, Jesus cried out, “You know Me and 
you know where I am from. Yet I have not come on My own, but the One who 
sent Me is true. You don’t know Him; I know Him because I am from Him, and 
He sent Me.” Then they tried to seize Him. Yet no one laid a hand on Him 
because His hour had not yet come. However, many from the crowd believed in 
Him and said, ““When the Messiah comes, He won’t perform more signs than this 
man has done, will He?” The Pharisees heard the crowd muttering these things 
about Him, so the chief priests and the Pharisees sent temple police to arrest Him. 
Then Jesus said, “I am only with you for a short time. Then I’m going to the One 
who sent Me. You will look for Me, but you will not find Me; and where I am, 
you cannot come.” Then the Jews said to one another, “Where does He intend to 
g0 so we won't find Him? He doesn’t intend to go to the Dispersion among the 
Greeks and teach the Greeks, does He? What is this remark He made: ‘You will 
look for Me, and you will not find Me; and where I am, you cannot come’ (John 
7:25-36)?” 


A beacon of hope shines in the intricacies of the New Testament. Nestled in the script 
written to the Church of Rome is a glimmer of the hope. Paul writes, 

Therefore, since we have been justified by faith, we have peace with God through 

our Lord Jesus the Messiah. Through him we have also obtained access by faith 

into this grace by which we have been established, and we boast because of our 
hope in God’s glory. Not only that, but we also boast in our sufferings, knowing 
that suffering produces endurance, endurance produces character, and character 
produces hope. Now this hope does not disappoint us, because God’s love has 
been poured out into our hearts by the Holy Spirit, who has been given to us 

(Romans 5:1-5 [International Standard Version]).”’ 

The New Testament offers this modicum of hope within the context of recovery 
in the hope that the church may respond. Hope is defined as “to desire with expectation 
of obtainment.””* In the epistle to the Church of Rome such a confidence is defined. The 
writings of Romans 5:1-5 expresses certain sentiments of the post-modern church and 


society in relation to human rights, culture and liberty. This letter also gives insight and 


suggests how the church may respond to the violation of human rights, culture and 


°' Romans 5:1-5 (SV). 
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liberty. This pericope was written by Paul approximately A.D. 57. The book of Romans 
was written to encourage Christians into action, to introduce Paul, and to give a sample of 
his message to Rome before he arrived. The Roman church was mostly Jewish, but also 
contained a great number of Gentiles. The Apostle Paul was a man of intelligence, 
eloquent and a devotee’ to his calling presented his case for the Gospel clearly and 
forthrightly in this letter to the church in Rome. He began this address with the 
conjunction “Therefore” thus connecting the previous four chapters to chapter five of this 
discourse. 

After a careful dissection of the text the tempered suggestion is the possibility the 
Christian may have scandalous tendencies and at times may be caught in between 
righteousness and sinfulness. However, Paul declared the Christian is justified by faith. 
Paul said the Christian would have peace with God through the Lord Jesus Christ. The 
idea this faith may be considered scandalous to some or even some may consider it to be 
a heresy is not out of the scope of thought. Vinoth Ramachandra exhorts, in his book The 
Scandal of Jesus the following: 

There is something about Jesus that from the beginning has been distasteful, even 

scandalous. In the Roman Empire crucifixion, though widespread, was viewed 

with universal horror and disgust. It was cruel and degrading, the victim often 
flogged and tortured before being strung up on a cross at a busy, crowded junction 
as a deterrent to the masses. It was the most humiliating form of death in the | 
ancient world, the penalty reserved for rebellious slaves and what today would be 
called terrorist against the state. Jesus suffered this penalty, and to discuss Jesus is 
to bring to mind this scandalous form of execution.”° 


According to Ramachandra, the Christian then became scandalous because he or she 


followed the practices of Christ. The book of Romans offers hope for those persons who 


*° Vinoth Ramachandra, The Scandal of Jesus (Downers Grove, IL: InterVarsity Press, 2001), 3. 
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have been exposed or fallen prey to such practices as sexual hospitality, sexual patriarchy 
and sexual abuse. 

For example the practice of patriarchy has existed for centuries. Patriarchy is a 
practice that still takes place in some post-modern societies. Kathryn J. Riss confirms this 
declaration in her article Why Modern Patriarchy Is Not Biblical. She said, “Modern 
Hindu societies still practice wife-murder in order to maximize financial gain from 
dowries and the burning alive of wives on their husband’s funeral pyres.”°* She further 
exhorts “Patriarchy is the nearly universal social system by which men dominate women 
and other men. Unfortunately, combined with the fallen, sinful nature of humanity, a 
misogynist attitude toward women, and the aggressive nature of males, it has produced 
many evils.”*° 

In this New Testament writing the bible serves as a catapult to hope in the times 
of struggle. The faith of the bible in the world for usage in the universe is justified. Paul 
suggests that the Christian rejoice in the hope of the glory. Not only should a person 
rejoice, but in the midst of life celebrate in the midst of the suffering. It is a reflector of 
the writing of James. “Count it all joy, my brothers, when you meet trials of various 
kinds, for you know that the testing of your faith produces steadfastness (James 1:2-3 
(ESV)).” Where the text takes a twist is verse three. Paul declares that when a person 
revels in their suffering a trickle effect follows. Suffering will produce endurance. 


Endurance will produce character. Character produces hope, and hope does not put the 





= Kathryn J. Riss, “Why Modern Patriarchy Is Not Biblical,” Gods WordToWomen.org, accessed July 
10, 2013, http://www.godswordtowomen.org/patriarchyriss.htm. 
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Christian to shame because the hope of God is poured out into the hearts by way of the 
Holy Spirit. The bible is a foundation of morality for some people. Patai asserts, 


This means that also the ethical teachings of the Bible, which, after all, are but the 
quintessence of Biblical society’s experience with God, nature, and fellow men 
appear to us to be strange and remote, and not easily applicable in our own lives. 
We pay lip service, to be sure, to the moral ideals contained in the Old and New 
Testaments, but when it comes to concrete details the strangeness of the style and 
thought, of idiom and idea, impel us more often than not to dismiss of the Biblical 
lesson as irrelevant for our own problems.”° 


The problems of the bible are the problems of the world. Such stories in the bible 
subjugate those people who have no control over the outcome of their life. 


The strangeness and remoteness of Biblical values, ethics, and attitudes are often 
accentuated by one specific circumstance... Therefore, nuances are lost on us 
almost in every case, and even basic meanings often. With all its appeal and 
occasionally patent charm, beauty, power, and loftiness, much of the Bible thus 
remains either entirely closed to use or, at best, allows only a veiled glimpse of its 
true and full significance. *’ 


The bible can lead to a liberation of hope. 
God gave us Jesus, and we may be thankful for him who came a long journey 
looking for us and who in our lostness finds us, who in our hunger feeds us, who 
in our weakness strengthens us, who in our troubles delivers us, who 1n our 
sickness heals us, who in our loneliness befriends us, who in our hope confirms 
us, and who in our dying saves us. Praise God for Jesus.*° 
The biblical journey of brokenness into the realm of hopefulness is a journey in 
which many people take on the voyage of life. 
The story of the concubine and the gang rape tagged with what some may 
consider bitter hope because the change has yet to come. Based on the details of the story 


there does not appear to be an assurance of a different outcome for the Levite’s 


*° Raphael Patai, Sex and the Family and the Middle East (New York, NY: Dolphin Books, 1959), 12. 
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concubine. It was the fate and the struggle purposed for the lives of the characters in the 
story. The New Testament gives voice to the broken and disheartened. “I have told you 
these things so that in Me you may have peace. You will have suffering in this world. Be 
courageous! I have conquered the world (John 16:33).” Still, there is hope in despair. The 
bible declares in first Peter the fifth chapter, the tenth verse, “And the God of all grace, 
who called you unto his eternal glory in Christ, after that ye have suffered a little while, 
shall himself perfect, establish, strengthen you (1 Peter 5:10 (ASV)).” Although a person 
may suffer a trial or a trauma, the notion to cling to hope is steady. It is greatly 
demonstrated in a nineteenth century painting by George Frederic Watts. The English 
Victorian painter and sculptor displayed, this kind of hope amidst a world of unknown 
and known turmoil in his painting entitled Hope. This painting has a young girl sitting on 
top of a global world clinging to a harp, which only possesses one string. (The Complete 
Works — www.georgefredericwatts.org) Presumably hope is attached to the one string. If 
only one note, one melody, or one song could resound from the harp -- there is hope. 


Sometimes all a person has is hope. 


CHAPTER THREE 


HISTORICAL FOUNDATIONS 


For centuries the custom of sexual hospitality has existed within the context of 
religious practice. There is very little known about the ritual of sexual hospitality. Thalia 
Gur-Klein discussed the ancient background of such an eccentric practice in her article 
Sexual Hospitality in the Hebrew Bible. The article stated, 

Little discussed and little known, the custom of sexual hospitality sounds obscure 

and outlandish. However, since the early Middle Ages throughout nineteenth and 

twentieth centuries, travelers’ reports on the Middle East, North Africa and Asia 
have recorded a kind of tribal hospitality that includes sexual gratification as part 
of the hospice. ! 
This study will render the following research: 1) define sexual hospitality and the link the 
concept to sex trafficking or modern day slavery; 2) define patriarchy and the progression 
it has within the framework of sexual hospitality; 3) discuss ancient and post-modern 
sexual customs; 4) unveil a correlation of the custom as it relates to the church; and 5) 
argue sexual hospitality and the links it may have ascribed to sexual abuse. 
Walter Dostal termed sexual hospitality in a seminar discussion. He said, “...the 


basic most common understanding of this custom indicates that the right of sexual 


contact with a female member of the host’s household community is granted to a guest in 
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order to substantiate or confirm the close social ties the guest has to family of the host..”? 
Raphael Patai discussed this matter in his book Sex and the Family in the Bible. He 
declared, 
In some places in the Middle East the emphasis on hospitality has been so great 
that it has entailed the practice of supplying a guest, not only with shelter, food, 
and protection, but also with a female companion for the night. This custom, 
which has been reported from the various Arabian tribes, throws additional light 
on the mores and the relative evaluation of hospitality versus female chastity....° 
‘In light of the historical context of sexual hospitality the writer of this text takes the 
stance with an unequivocal confidence that sexual hospitality may be described as an 
obscure form of sex trafficking. 
Sex trafficking is a criminal offense. The federal Trafficking Victims Protection 
Act defines sex trafficking as, 
The recruitment, harboring, transportation, provision, or obtaining of a person for 
the purpose of a commercial sex act where such an act is induced by force, fraud, 
or coercion, or in which the person induced to perform such act has not attained 
eighteen years of age, or The recruitment, harboring, transportation, provision, or 
obtaining of a person for labor or services, through the use of force, fraud, or 
coercion for the purpose of subjection to involuntary servitude, peonage, debt 
bondage, or slavery. 
Sex trafficking is a global practice. Any number of women, children, and men may be 
sold at the discretion of a buyer and seller for astronomical amounts of money. Sex 
trafficking is popular because it is an investment, which produces revenue over and over. 


A person can be sold to multiple renters for the abuse and servitude ascribed by the 


Owner. 
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The International Justice Mission is a human rights agency. They advocate justice 
for victims of sexual slavery, sexual exploitation and other forms of vicious subjugation. 
They present the following facts: 
e After drug dealing, human trafficking (both sex trafficking and trafficking for 
forced labor) is tied with the illegal arms industry as the second largest 
criminal industry in the world today, and it is the fastest growing. (U.S. 
Department of Health and Human Services) 

* Worldwide, there are nearly two million children in the commercial sex trade. 
(UNICEF) 

¢ There are an estimated 600,000 to 800,000 children; women and men 

trafficked across international borders annually. (US. Department of State) 

e Approximately 80 percent of human trafficking victims are women and girls, 

and up to 50 percent are minors. (U.S. Department of State) — 

¢ The total market value of illicit human trafficking is estimated to be in excess 

of $32 billion. (U.N.) 


e Sex trafficking is an engine of the global AIDS epidemic. (U.S. Department of 
State)” 


The commercial aspect of sex trafficking is critical. Sex trafficking is considered as 
modern day slavery. It is the giving of something or someone, which becomes a valuable 
commodity to someone in exchange for sex. The deed is considered an act of sexual 
exploitation. These benefits were derived from Patriarchal practices, beliefs, and cultural 
traditions such as sexual hospitality. 

As defined in the previous chapter patriarchy is ascribed as “social organization 
marked by the supremacy of the father in the clan or family...” Sexual hospitality is 
directly related to patriarchy. It became a self-moral system within the household of 
many especially those of ancient Israel. Another look at this system located in the book of 
Judges the nineteenth chapter. As discussed previously the text divulged the gang rape 


and dismemberment of a woman whose character is described as the Levite’s concubine. 


° What Is Sex Trafficking?, Shared Hope International. 
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First, it is stated the woman was a slave. A concubine was either bought or married into a 
male household. The male could have as many concubines as desired. Each was treated 
as property. The historical conflict is slavery. Slaves were made and trained to obey the 
master. The method of control has been passed along for centuries as Willie Lynch 
discusses it in the book entitled The Willie Lynch Letter And The Making of a Slave. The 
following is excerpt shows how power is broken. Willie Lynch says, 


Take the female and run a series of tests on her to see if she will submit to your 
desires willingly. Test her in every way, because she is the most important factor 
for good economics. If she shows any sign of resistance in submitting completely 
to your will, do not hesitate to use the bullwhip on her to extract that last bit of [b- 
---] out of her. Take care not to kill her, for in doing so, you spoil good 
economics... We have reversed the relationship; in her natural uncivilized state, 
she would have a strong dependency on the uncivilized nigger male, and she 
would have a limited protective tendency toward her independent male offspring 
and would raise male offspring to be dependent like her. Nature had provided for 
this type of balance. We reversed nature by burning and pulling a civilized nigger 
apart and bullwhipping the other to the point of death, all in her presence. By her 
being left alone, unprotected, with the MALE IMAGE DESTROYED, the ordeal 
caused her to move from her psychologically dependent state to a frozen, 
independent state. In this frozen, psychological state of independence, she will 
raise her MALE and female offspring in reversed roles. For FEAR of the young 
male’s life, she will psychologically train him to be MENTALLY WEAK and 
DEPENDENT, but PHYSICALLY STRONG. Because she has become 
psychologically independent, she will train her FEMALE offspring to be 
psychologically independent.’ 


The exertion of power and control is shown in this text. This woman was a slave to her 
husband who was her master. The concubine was in a critical predicament, one day as the 
scriptures described; perverted men came to the door and demanded the Levite come to 
them so they may have sex with them. This was not a parenthetical thought, but very 
forthright in the events that immediately followed. The patriarch of the house exercised 


sexual hospitality and offered his virgin daughter as well as the Levite’s concubine as a 


’ Willie Lynch, The Breaking Process of the African Woman: In the Willie Lynch Letter and the 
Making of a Slave (n.p.: Oshun Publishing Company, 2012), under “63,” Kindle edition. 
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consolation. Rather than allow the patriarch to wear the robe of disrespect because of the 
patriarchal system of sexual hospitality; the Levite gave his concubine to the men. The 
concubine was brutally gang raped, which resulted in her death followed by her husband 
dismembering her body into twelve parts and distributing the part throughout Israel. This 
was a heinous act of sexual abuse which further suggest as Joanne Brown and Carole 
Bohn stated, 
Sexual violence is viciously intertwined with patriarchy. Violence against women 
can be seen as the outgrowth of patriarchal social constructs that define the 
relationship between women and men are one of subordination and domination. 
Patriarch is the complex of ideologies and structures that sustains and perpetuates 
male control over females... It is the control-over mandate with patriarchy that 
makes it prone to violence. If one’s identity is rooted in exercising control over 
another, one is tempted to go to any lengths to assure or reassert that control.® 
Brown and Bohn also note Jessica Benjamin declaration regarding violence. 
Violence is a way of expressing or asserting control over another, of establishing 
one’s own autonomy and negating the other person’s. It is a way of repudiating 
dependency, while attempting to avoid the consequent feeling of aloneness. It 
makes the other an object but retains possession of her or him.? 
Patriarchy is a practice that still takes place in some post-modern societies. Kathryn J. 
Riss confirms this declaration in her article Why Modern Patriarchy Is Not Biblical. She 
said, “Modern Hindu societies still practice wife-murder in order to maximize financial 
gain from dowries and the burning alive of wives on their husband’s funeral pyres.” "° 
She further exhorts “Patriarchy is the nearly universal social system by which men 


dominate women and other men. Unfortunately, combined with the fallen, sinful nature 


of humanity, a misogynist attitude toward women, and the aggressive nature of males, it 


* Brown and Bohn, Christianity, Patriarchy, and Abuse: A Feminist Critique, 62. 
9 ; 
Ibid., 63. 
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has produced many evils.”’'! The evils produced by patriarchy extend from biblical days 
to this post-modern generation. As discussed previously sex trafficking is still prominent 
and more so than, say the nineteenth and twentieth centuries. 
Sex trafficking is a growing global enterprise driven by deception, coercion and 
force. Traffickers transport or detain their victims for the purpose of commercial 
sexual exploitation. This trade in rape for profit thrives in the absence of robust 
law enforcement to ensure the protection of the law for vulnerable children and 
12 
women. 
The church responds to sexual abuse by attempting to bridge religious traditions, which 
are commonly presumed to instruct peace and serenity with humanity and divinity. 
Victorian Lee Erickson and Michelle Lim Jones attempted to bridge the church 
with humanity in the book Surviving Terror: Hope and Justice in a World of Violence. 
There is a human propensity toward violence. 
The biblical corpus traces the origin of violence and terror all the way back to the 
primeval history in the book of Genesis. As soon as the genealogy of the 
descendants of Adam celebrates the blessing of multiplication, the biblical writer 
reports bluntly that the earth is “filled with violence (Genesis 6:1 dL). 
The human propensity toward violence is to blame: “The LORD saw that the wickedness 
of humankind was great in the earth, and that ever inclination of the thoughts of their 
hearts was only evil continually” (Gen. 6:5). The ubiquity of violence stems from the 


*!> This human propensity toward violence opened the 


innate nature of human beings. 
door to mythologies and traditions. Ledray spoke in regards to these myths in reference to 


sexual violence. 





"" Riss, Why Modern Patriarchy Is Not Biblical. 
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Myths about rape have survived in our culture so tenaciously for so long because 
they have a number of social functions. Rape myths allow people to feel safe by 
letting them believe that rape rarely happens, and when it does, it is because the 
woman secretly wanted to be raped. The myths enable us to maintain our belief 
that we live in a just world. They allow us to believe that we can prevent future 
rapes. They keep women unequal to men, living under their control and need of 
their protection from harm, and they maintain the Adam-and Eve tradition of our 
culture, in which man is believed to be the innocent victim of the evil temptress - 
women. '* (Ledray, L. Recovering from Rape, London, Henry Holt & Company, 
1994, p. 13). 


She further exhorted, “While all society is riddled with myths about rape adding God's 
backing to those myths can be invalidating to the extreme. After all, if God thinks you're 
to blame for what happened to you, what hope have you got of dealing with your sense of 
shame, guilt and self blame.”'” A question some may ask, is sexual violence validated by 
biblical tradition and scriptural context? This question may be answered in the cultural 
templates. Thalia Gur-Klein addressed this issue in her writings. She said Patai tackled 
cultural templates with a proposal. 
Patai, however, proposes an additional hypothesis namely that other cultural 
templates may have survived in these stories, materializing as their socio-cultural 
pre-texts... Templates of alternative sexual codes would re-evaluate the dichotomy 
of patriarchal hospitality versus female chastity competing and culminating in 
irreconcilable conflict. He thus claims that the custom of sexual hospitality 
practiced in the region sheds a different light on the dichotomy of patriarchal code 
versus female chastity.!° 
The conflict with the social organization in which the male is the head of the household 
versus the abstinence of a female reflects power and control. Gur-Klein declared Patai 


suggested the sexual custom of the patriarch shrouds female chastity in the aspect of 


tradition. The patriarch in many cultural templates has the power and control over every 





‘ “Spiritual Abuse,” Pandys.org, accessed July 5, 2013, 
http://www.pandys.org/overtherainbow/spiritualabuse.html#invalid. 
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aspect within the household including the female. This cultural model is reflected in a 
prior term discussed. The term is sexual hospitality. In order to protect the integrity and 
respect of the male guest the patriarch would sacrifice any female within the household 
and allow the male guest to have sexual relation with the female. This included wife, 
concubine, or virginal daughters. “In the foregoing we have seen a number of examples 
of the great emphasis put on hospitality in the patriarchal mores.’”!” Hospitality is defined 
as “generous and friendly treatment of visitors and guests: hospitable treatment.” !® The 
hospitality of sexual generosity is extended through cultural practices. Patai further 
discussed this hospitality. He said, 

The observance of the rules of hospitality, the protection of the guest against any 

attack or molestation are supreme duties. Their fulfillment redounds to the honor 

of the patriarch their neglect would be an insupportable shame. The patriarchal 
honor which is here at stake outweighs by far all other considerations which, in 
other circumstances, would count heavily, such as the chastity or inviolability of 
the female dependents of the household.’” 

The bible displays the cultural method of sexual hospitality in Genesis chapter 
nineteen as well as Judges chapter nineteen. Genesis nineteen describes the story of Lot 
taking in two angels. Lot invited the two people into his house. He fed them and before 
everyone was to retire for bed, the text declares all the men, young and old of Sodom 
surrounded the house. The men beckoned for the two men to come out so they could take 
sexual pleasure with them. Lot disseminated not only a kindness extended by hospitality, 


but the generosity of the patriarch displayed sexual hospitality. It was more important to 


express honor toward the men as guest than it was to protect the chastity of the women. 


'” Patai, Sex and F. amily in the Bible and the Middle East,139. 
'* Merriam-Webster, s.v. Hospitality. 
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The duty of hospitality is, in fact, so much more important than the preservation 
of the womenfolk even from sexual abuse that in the narratives about Lot and the 
Gibeah incident we can discover no traces of the conflict which may have 
preceded the decision to sacrifice the daughters rather than the guest, to the lust of 
the mob. 


Patai described the historical background of sexual hospitality even further. He 
began with medieval documents discussed by Yaqut, a famous fourteenth-century Arab 
geographer. He made statements about the people of the town of Mirbat, which belonged 
to the Mahra tribes of southern Arabia. He stated, 


...their customs are those of the ancient Arabs. They are good people but have 
rough and repulsive manners... they have little [jealousy, which] is a result of the 
customs of the country. Every night their women go outside the town and 
entertain the men who are not forbidden to marry them {i.e., would not be 
forbidden to marry them} and they play with them and they sit with them until 
most of the night passes; and the man passes by his wife or sister or mother or 
paternal aunt, and if she plays with another he lets her, and goes to another 
woman and sits with her as one does with one’s own wife...*' 


Patai continued when he stated, 


While the custom described in this passage smacks more of general moral laxity 
than of specific sexual hospitality, since the men with who the women “sat as one 
does with one’s own wife” were not guests or strangers but inhabitants of the 
same town, it provides the background against which sexual hospitality no longer 
appears as a surprising deviation from the strict rules of sexual morality.” 


Patai described other cultures of the fourteenth century. This culture occurred in southern 


Arabia. 


Sexual hospitality proper is also attested from the same period in southern Arabia. 
Ibn el-Mojawir (who lived in the fourteenth century), in speaking about the el- 
Hali of the Asir coast, makes the following statement: 


In the east of these countries, there is a people called the Bahimiyya (literally: 
‘the beastly one’} and they come from the Al ‘Amir who derive their origin from 


°° Patai, Sex and Family in the Bible and the Middle East. 
*" Tbid., 139-140. 
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the Sinhan. When a guest comes to them, the master of the house says to him: 
What do you want for supper? And he says: this and this. And what do you want 
for breakfast? And he will give him only what he asked for and desired. And 
when he ate supper, the man says to his wife: Go and honor the guest! And the 
woman goes and sleeps between the arms of the guest until the morning, without 
fear and without worry. And they get up in the morning, and everyone goes to his 
work. 


Just four miles from Bahimiyya, the inhabitants of Dhahban practice a further limited 
custom of sexual hospitality. “In this locality, “when a guest arrives, they say to him: 
‘Kiss and rub and bite and embrace {the mistress of the house} but do not enter her, 
because if you enter her I shall enter you with the sword.’””* Patai suggests these customs 
date back to pre-Islamic times. 


In fact, at least two independent statements seem to support this assumption. A 
passage in the Kitab al-Aghani, that huge storehouse of ancient Arab lore, was 
interpreted by no less an authority than Julis Wellhausen to the effect that 
sometimes the guest of the house was not left during the night without a woman: 
and el-Mubarrad states that the Hodeylites, when they became Muslims, asked 
Muhammad that he allow them fornication.” 


Patai continued the discussion in regards to the custom of sexual hospitality when he 
stated the following: 


As to the forms of sexual hospitality in recent times, information covering 
southern Arabia is more ample. 


John Lewis Burckhardt, who traveled in Arabia in the beginning of the 
nineteenth century, reports that “the el-Merekede, a branch of the great Asyr tribe, 
indulged in an ancient custom of their forefathers by assigning to the stranger who 
alighted at their tents or houses some female of the family to be his companion 
during the night, most commonly the host’s own wife; but to this barbarous 
system of hospitality young virgins were never sacrificed. If the stranger rendered 
himself agreeable to his fair partner, he was treated next morning with the utmost 
attention by his host, and furnished, on parting, with provisions sufficient for the 
remainder of his journey: but if, unfortunately, he did not please the lady, his 


** Patai, Sex and Family in the Bible and the Middle East, 140-141. 
*“ Tbid., 141. 
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cloak was found the next day to want a piece, cut off by her as a signal of 

contempt. This circumstance being known, the unlucky traveler was driven away 

with disgrace by all the women and children of the village or encampment. It was 
not without difficulty that the Wahabys forced them to renounce this custom, and 
there was a scarcity of rain for two years after, the Merekede regarded this 
misfortune as a punishment for having abandoned the laudable rites of hospitality 
practiced during so many centuries by their ancestors.”° 

In the Genesis account, Lot dispersed patriarchal power. He requested the men not 
participate in such evil, but could have sexual gratification with two of his unmarried 
daughters. In this case the daughters were spared the degradation of gang rape. However, 
in the Judges nineteen account of sexual hospitality the outcome was different. 

The Levite and his concubine travel from her father’s home to the town square in 
Gibeah. After arriving in the city an older man invited the Levite and his company to stay 
with him for the night. The Levite agreed. The text proposes perverted men approached 
the home and summoned the old man to send the Levite out so they may have sexual 
relations with him. The patriarch did not want to disrespect his male guest, so he offered 
his virgin daughter as well as the Levite’s concubine as a reward instead of the Levite. 
The men rejected the offer. However, the Levite gave the men his concubine. The 
scripture declared the concubine was gang raped all night long. The next morning as the 
Levite prepared to leave a discovery was made on the threshold of the door. The Levite’s 
concubine lay dead. The Levite then retrieved his concubine, took her home, sliced her 
into twelve pieces and scattered her remains throughout Israel. The patriarchal influence 
of power and control in this effort exhumed the dehumanizing act of sexual violence. 
Sexual hospitality may be meant to honor and respect, but can result in dishonor and 
disrespect of a powerless and helpless prey. However the story in the text ended with 


voice. “Everyone who saw it said, nothing like this has ever happened or has been seen 


*° Patai, Sex and Family in the Bible and the Middle East, 141-142. 
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since the day the Israelites came out of the land of Egypt to this day. Think it over, 
discuss it, and speak up (Judges 19:30).” Historical practices have shone a beacon on the 
depravity of sexual hospitality. However, some western cultures appropriated the practice 
as therapeutic. 

Numerous Western cultures viewed sexual hospitality as a kind of hospice. It 
became a means to heal the sick. Examples can be found in the bible of this hospice 
hospitality. King David’s servants called for the cultural template to be employed. “So 
his attendants said to him, Let us look for a young virgin to serve the king and take care 
of him. She can lie beside him so that our lord the king may keep warm (1 Kings 1:2 
(NIV)).” King Ahasuerus’ attendants required the employment. “Then the king's personal 
attendants proposed, let a search be made for beautiful young virgins for the king 
(1 Kings 1:2 (NIV)).” The presentation of chastity seemed of little significance in these 
incidents. 

This practice is not new to post-modern culture. It has its origin in many areas. 
Thalia Gur-Klein shared Patai’s finds in her scripts. She declared the following: 

The custom has been practiced among tribal, nomadic and decentralized societies 

and has been practiced from Yemen through Central and North Arabia, North 

Africa and Australia and from Egypt to Afghanistan. The origin of the custom 

seems to be rooted in ancient times, surviving into and often tolerated by the 

Islamic era. Commonly, the man concerned is an outsider and not a tribesman. A 

family member who thus plays the procurer would lead the outsider and/or guest. 

The template may vary from one community to another. In some tribes sexual 

hospitality concerns unmarried daughters, while in other tribes only married 

women will practice it. In some tribes, a family member would lead the woman to 
the guest: a brother, a husband, a mother or even an in-law. In other tribes of 

Arabia, the woman would look for a guest herself outside patriarchal hospitality 

altogether. In some tribes sexual hospitality endorses complete consummation 

while in other tribes any sexual pleasure will be tolerated except penetration, in 


which case the death penalty would be due. Once alone with the guest, the hosting 
woman would initiate the custom by rubbing the guest’s feet with butter. Sexual 
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hospitality may vary from one tribe to another and still be classified as a template 
according to generic signifiers, (Patai, 1959:143).7’ 


The critical message in which sexual hospitality displayed throughout social 
methodologies resonated among a people, then transcended cultural boundaries, 
traditions, generations, and religious practices. Gur-Klein further stated Patai agreed 
sexual hospitality became a part of some religious customs otherwise destruction and 
devastation might occur. He said some tribal cultures believed in the following: 
A religious conviction impends on the custom. The tribes that practiced it 
believed that if they failed to perform the rite, nature would show its displeasure 
by way of a catastrophe. This belief connects sexual hospitality to cultic mysteries 
that propagate magical correspondence between fecundity cults, nature and 
divinity. One could categorize sexual hospitality among customs of sacred or 
cultic sexuality.*® 
This cultural practice may have disseminated a belief system of sexual rites and rituals, 
however, it does not negate the reality of sexual violence in a post-modern society. The 
view from ancient western practices and postmodern practices has various characteristics 
within the cultural acceptances. The western culture believed in a set standard within the 
religious practices. However, post-modern cultures do differ. In a class lecture Dr. Sir 
Walter Mack, Jr. discussed cultural differences. He said, “Modern society has values 
based on the bible. Post-modern society has values based on what feels right.””” 
Historically, sexual practices do not differ, but the perspective and outlook have shifted. 


Sexual violence, then remains a prevalent detriment among many cultures. 


Cultures like Ancient Egypt practiced masturbation. Some considered the Nile to have 


*7 Gur-Klein, Sexual Hospitality in the Hebrew Bible. 
** Tbid. 
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been created by an Egyptian god so the Pharaoh would ritually masturbate so the crop 
would be ensured for the year. Also, during the Egyptian festival some men would 
publicly masturbate. (Cory Barclay, Ten Most Bizarre Sexual Cultures and Practices — 
The Richest) Indonesia celebrates seven times a year a festival called Pon. Participants 
partake in a good-luck ceremony by having sex with someone other than a wife or a 
husband. (Cory Barclay, Ten Most Bizarre Sexual Cultures and Practices — The Richest) 
Ancient Greece is not excluded. The following is a descriptive practice. 
The most common form of same-sex relationships in Greece was between an 
older male and an adolescent boy. Pederasty was socially accepted without 
stigmas because the older man was supposed to act as a role model - teaching, 
protecting, and loving - to the boy. This practice was called “paiderastia,” or, 
simply, “boy love.” Until the boy was able to grow a full beard, he was not 
considered a man.°° | 
The sexual abuse practice of pedophilia is prevalent and wreaking havoc throughout the 
world. Sexual abuse is not only a cultural practice, but can be a practice, which anyone 
who has a sexual abuse desire may commit. “Pedophilia is a complex, often compulsive, 
psychosexual disorder with profound implications for the abused child, perpetrator, and 
community.”°' Recently the law was of no consequence in the case of a Brazilian man 
who confessed to raping and killing his eighteen month old stepson. After the arrest and 
imprisonment, twenty prison inmates discovered his story and gang raped the Brazilian 
man twice. He survived with multiple injuries mainly to the anal section of his body. The 
world took the case of sexual abuse into their own hands and like the scripture text in 


Judges nineteen — did what was right in their own sight. The prison inmates became 


=" Cory Barclay, “10 Most Bizarre Sexual Cultures and Practices,” TheRichest.com, May 16, 
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judge, prosecutor, and retribution. Punishment was immediate, brutal, and without 
remorse because the inmates gang raped the Brazilian man twice. The man confessed his 
guilt of sexual abuse and murder. The inmates took an Old Testament position. “But if 
any harm follow, then thou shalt give life for life, eye for eye, tooth for tooth, hand for 
hand, foot for foot, burning for burning, wound for wound, stripe for stripe. (Exodus 
21:23-25 (ASV)) In this effort to reconcile and assist in liberating individuals who have 
experienced sexual abuse, it is necessary to not only look at the victim but at the 
perpetrator as well. All who hurt need a physician even if it is self-help. “Is there no balm 
in Gilead? Is there no physician there? Why then is not the health of the daughter of my 
people recovered (Jeremiah 8:22 (ASV))’”? The need to express power over the 
seemingly powerless is prevalent in a post-modern society. The link is a misogynist and 
womanist. Both men and women exert sexual authority over another who is not his or her 
spouse or mate. 

Sexual abuse is linked to the practice of sexual hospitality. The historical view in 
this research exposed the link through cultural practice, biblical religious customs and 
personal preferences. The Republic of Columbia still practice sexual customs. Hari Datt 
Sharma reports in the book Strange Sexual Customs and Practices the following: 

In Columbia, there are still a few backwards tribes who have strange sexual 

customs. One such custom is the gang rape of men by women. Sexual contact 

with animals is also common here. They enjoy masturbation as a form of sexual 
release. Boys are required to have intercourse with widows as a form of ritual 
offerings of semen. They believe that an incestuous relation must be repeated in 


order to accept punishment of the crime done. They collect the semen and vaginal 
discharge and give that to the priest for sacrifice. *” 


* Hari Datt Sharma, Strange Sexual Customs and Practices (Daryaganj, New Delhi: Pustak 
Mahal, 2007), 35. 
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Sharma further exhorts the unlikelihood ability for certain cultures to change. He 
declared, “Culture, history, and religion possess and inertia that resist change. If someone 
reports a dramatic break with tradition, it remains skeptical until evidence arrives 
documenting that the change is widespread and permanent.”*° History continues to report 
the cultural link between sexual hospitality and sexual abuse. 

One could argue sexual hospitality is sexual abuse. It may be labeled a sexual 
deviant behavior in which the moral compass of “normal sex” [emphasis added] is 
compromised. In a web article on MedIndia Network for Health the following is reported: 


One begins to need more and more intense stimuli in order to produce the same 
type of arousal ... It creates a greater appetite for more bizarre, more deviant types 
of sexual images. Colleen Taylor 


Sexual deviance is a complex issue because conformity and deviance are 
relative terms. To complicate matters further the definition of the term sexual 
deviance has shifted over time. In the last two to three decades, there has been a 
shift in our attitude towards accepting some of these behaviors as normal and 
acceptable. 


Sexual deviance refers to atypical sexual behaviors generally defined in 
moral, legal or medical terms. The term has always been a contested category as 
regards its meaning. Ancient texts, pictures and sculptures all over the world— 
like the comprehensive textbook for sex Kamasutra, and explicit sexual postures 
carved in stone in Khajuraho temple in India prove that fresh insights emerging 
from modern research on sex were already common knowledge in very ancient 
and medieval cultures in many parts of the world. By a process of socialization 
whereby society dictates behavioral expectations to people and mainly due to 
moral and religious mores, normal sex, came to be understood as penile- 
vaginal intercourse probably because of the procreation clause attached to it.°" 


The moral compass on sex points in various directions. The sexual initiation can be 


clouded with power and control. This power and control is displayed in the bible. 


°° Sharma, Strange Sexual Customs and Practices, 9. 
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The bible illuminates several incidents in which sex was required. David and 
Bathsheba are an example of a king's exerting authority for sexual favor. “And David 
sent and inquired after the woman. And one said, Is not this Bath- Sheba, the daughter of 
Eliam, the wife of Uriah the Hittite? And David sent messengers, and took her... (2 
Samuel 11:3-4 (ASV)).” Finally, personal preference is riddled in news headlines, 
Facebook status’, twitter message, Instagram post, and much more. For example recently 
more than thirty women have accused a famous comedian and actor of rape and sexual 
assault. The list is not exhaustive. Men and women have been accused of taking sexual 
preferences without permission. 

The historical aspect of sexual abuse presents various ideologies. Some sexual 
practices and traditions may be ritualistic in a manner to prove a religious point. However 
the custom may lead to the detriment and torment of an individual via the calamity of 
sexual abuse. People are directed to accept changes in fashion, car styles, and music, even 
habits of crossing the street, to every facet of life. Sexual preferences and changes remain 
in the midst of direction as well. This historical glimpse has helped to push the project 
into fruition. A Minister’s Training Manual To Empower Individuals Who Have Been 
Sexually Abused In A Postmodern Society will be a useful tool to assist clergy in this 
effort to dialogue and engage. The next chapter will disclose theologians who are 


proponents of liberation by way of dialogue and interchange. 


CHAPTER FOUR 


THEOLOGICAL FOUNDATION 


A growing awareness of sexual abuse and the crisis, possibly precipitated in a 
post-modern society is apt to promote a variety of retorts. The responses may range from 
a corrupt and unjust treatment of sexually abused victims to a plethora of theological 
responses to the fierceness of an occurrence. A particular theology that has spoken from 
and of the experiences of the disempowered, the subjugated, and the humiliated sufferer 
has contributed to an enlightenment of sexual abuse. This theological understanding of 
sexual abuse finds its experiences in and may be regulated to liberation theology. This 
discourse will endeavor to: 1) define liberation theology and introduce Liberation 
Theologian Gustavo Gutiérrez; 2) examine how it relates to sexual abuse incidents in a 
post-modern civilization; 3) discuss varying ways liberation theology can promote a 
freedom and release viewpoints from victimized persons; and 4) examine how 
dehumanization may cause a misrepresentation of reality. 

At the helm of liberation in a western society was theology. Peter C. Bouteneff 
discussed theology in an essay entitle Liberation: Challenges to Modern Orthodox 
Theology from the Contextual Theologies. He claims, 

When it comes to the articulation of theology, context is at the same time an 


inevitability, a responsibility, and a liability. It is inevitable that every expression 
of theology is brought forth in a particular language, at a particular time and 
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a: 
place. It is a responsibility in that the framing of theology must be responsive to 
evolving cultural, linguistic, and even socioeconomic realities: it must address its 
prophetic word to people where they are. But context can also be a liability when 
a theological expression remains bound to an ancient or otherwise distant formula 
without perceiving the need to “translate” it from its original setting. 

Western Christianity came to be called “contextual theologies” which emerged 
from a constellation of theological/practical systems. The contribution to these ideas was 
formulated by several contexts such as regional, sexual, or socio-political. The most 
symbolic concept of “contextual theologies” is Liberation Theology. Liberation theology 
is aterm most frequently denoted as a theological movement developed in the late1960’s 
in Latin America. “Liberation theology is not only a set of theological ideas or beliefs, 
but an attempt to mobilize a previously immobilized constituency for collective action 
against an antagonist to promote social change.”” Liberation Theology was a radical 
movement, which grew out of the response to systemic poverty, political oppression, and 
dehumanization. A question was asked in a text from Leonardo and Clodovis Boff. The 
query exhorted, “Q: How are we to be Christians in a world of destitution and injustice? 
A: There can be only one answer: we can be followers of Jesus and true Christians only 
by making common cause with the poor and working out the gospel of liberation.”” 
There were some who disagreed with the effort. The late Pope John Paul II was one 


opponent who vehemently disagreed. The Pope was often criticized for his antagonism 


against the movement, especially in the time where he closed institutions, removed, and 


' Peter C. Bouteneff, “Liberation: Challenges to Modern Orthodox,” USQR.UTSNYC.edu, June 3, 
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rebuked activist like Leonardo Boff and Gustavo Gutiérrez who taught Liberation 
Theology. He was said to have avowed the following: 


He believed that to turn the church into a secular political institution and to see 
salvation solely as the achievement of social justice was to rob faith in Jesus of its 
power to transform every life. The image of Jesus as a political revolutionary was 
inconsistent with the Bible and the Church's teachings.’ 


It has been said the Pope did not mean the church would not be a voice for the poor and 
destitute, but at the same time, it should not fuse Christianity with Marxism. “The 
Church's business was bringing about the Kingdom of God, not about creating a Marxist 
utopia.” 

Pope John Paul II dispersed a decree at the Basilica of Our Lady of Guadalupe, 
Mexico, 1999 when he said, 


No more exploitation of the weak, racial discrimination or ghettoes of poverty! 
Never again! These are intolerable evils which cry out to heaven and call 
Christians to a different way of living, to a social commitment more in keeping 
with their faith.”° However, Gutiérrez was a strong proponent of Liberation 
Theology. He authored writings in regards to this concern. Popular among his 
writings 1s A Theology of Liberation: History, Politics, and Salvation. He 
declared; “The theology of liberation attempts to reflect on the experience and 
meaning of the faith based on the commitment to abolish injustice and to build a 
new society; this theology must be verified by the practice of that commitment, by 
active effective participation in the struggle which the exploited social classes 
have undertaken against the oppressors. ’ 


Marxism is defined as, “the political, economic, and social theories of Karl Marx 


including the belief that the struggle between social classes is a major force in history and 


* Boff and Boff, Liberation Theology. 
° Thid. 
° Thid. 


" Gustavo Gutiérrez, A Theology of Liberation: History, Politics, and Salvation (Maryknoll: Orbis 
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that there should eventually be a society in which there are no classes.”* The struggle 
continues in a postmodern society where the dehumanized are subject to endure a greater 
burden because of their involvement in oppression. For instance, many women, men, and 
children fall victim to sex trafficking and are punished as prostitutes, although forced into 
coercion against his or her will. This stance is not a form of liberation, but another system 
of enslavement. Gutiérrez says all forms of oppression should go through the process of 
liberation. Liberation Theology proposes to offer emancipation from the enslavement of a 
sexual abuser’s control. Gutiérrez further stated; “Liberation from every form of 
exploitation, the possibility of a more human and dignified life, the creation of a new 
humankind — all pass through this struggle.” 

Alfred Hennelly shared Gutiérrez’ arguments for his preference for the notion of 
liberation. 

(1) It highlights the conflictive nature of present, that is, the conflict of the poor 

classes with regard to the wealthy; (2) It implies a new consciousness, which leads 

human beings to assume conscious responsibility for the determination of their 

own destinies, and thus “leads to the creation of a new man and a qualitatively 

different society”; and (3) It manifest a more profound correspondence with the 

biblical sources and with the liberating life and death of Christ.’® 

Liberation Theology is an effort to re-conceptualize and promote the Christian 
faith from the perspective of the poor and oppressed. “At heart, it contends that the 


Christian gospel, the “good news,” is that God 1s working — and that God’s people should 


therefore be working — in history to combat and eradicate all forms of oppression and 


® Merriam-Webster, s.v. Marxism. 
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domination, whether social, cultural, political, economic, or spiritual.”'' The 
development of Liberation Theology displayed a shift in the Roman Catholic Church in 
Latin America. Historically, the church would ally with the wealthy class; however, the 
paradigm shifted when the church took the standpoint in favor of the poor as a reflection 
of Christ, who was a proponent of the disenfranchised. Gustavo Gutiérrez became one of 
the leading advocates of Liberation Theology. 

Taking a stand with Gutiérrez, Christian Smith shared his description of 
Liberation Theology in his writings The Emergence of Liberation Theology: Radical 
Religion and Social Movement Theory. He stated the following: 

Theology is reflection, a critical attitude. Theology follows: it is the second step... 

The theology of liberation attempts to reflect on the experience and meaning of 

the faith based on the commitment to abolish injustice and to build a new society; 

this theology must be verified by the practice of that commitment, by active, 
effective participation in the struggle which the exploited social classes have 
undertaken against their oppressors.” 

Liberation theology was not considered a passing fad or a temporary craze. 
Liberation Theology first emerged in the late 1960’s in connection with the Roman 
Catholic Church. The focus was based on the thought the Gospel of Christ demands the 
church to concentrate its efforts on liberating the people of the world from poverty and 
oppression. The movement was intended to unite theology with social and political 
concerns. Voices and futurists, along with Gutiérrez, criticized the capitalist economic 
system, which inspired the effort of Liberation Theology. For instance, critic Bishop 


Dom Helder Camera, from Rio de Janeiro, took action when he condemned the scarcity 


and ferocity of capitalism and called for the conscientization, or “consciousness-raising,” 


'' Smith, The Emergence of Liberation T heology: Radical Religion and Social Movement, 27. 
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of the poor. Based on the definition of capitalism, the poor are susceptible to 
displacement and a disregard of the issue. Capitalism is “a way of organizing an economy 
so that the things that are used to make and transport products (such as land, oil, factories, 
ships, etc.) are owned by individual people and companies rather than by the 
government.” |’ This notion was based on Paulo Freire’s literacy training method. Hélder 
organized a group of fifteen bishops at the end of the Second Vatican Council. They 
hailed from Africa, Latin Aeaeiics: and Asia. There are four major elements, which 
played a significant role in the formation of Liberation Theology. 

1) Itis a post-enlightenment theological movement. 


2) Liberation theology has been greatly influenced by European political 
theology. 


3) Itis a Roman Catholic theological movement. 


4) Itis a theological movement specifically and uniquely situated in the Latin 
American context. | 


Liberation theologians like Gutiérrez contend that their continent has been 
victimized by: 

Colonialism — the control of governing influence of a nation over a dependent 

country, territory, or people. Imperialism — the policy of extending the rule or 

authority of an empire or nation over foreign countries, or of acquiring and 

holding colonies and dependencies. Multinational corporations — a large 

corporation with operations and subsidiaries in several countries. ’* 

The theological reflection of emancipation of an oppressed people was promoted 


by a context of dialogue. An exchange of ideas and concerns between a people of faith 


and a people who longed for and had a desire for transformation and liberation prompted 
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an enlightenment to shift a standard of thought. This led to an intense deliberation on the 
affiliation between faith and poverty; the gospel and social justice; and spirituality and 
praxis. Gustavo Gutiérrez termed theology as a critical consideration on praxis. The 
formation of Liberation can be divided into four stages. 

The first stage is the Foundational Stage. The foundation of this stage began with 
those who practiced a liberating theology. For example: Gustavo Gutiérrez, Juan Luis 
Segundo, Lucio Gera, and many others. 

The second stage is the Building Stage. This stage propelled the first stage into a 
new perspective and a new outlook on theology. This effort gave an approval to doctrinal 
content. There are three areas in this stage that were considered most important in the life 
of the church. 

e Spirituality — Spiritual quality 
e Christology — an academic study of Jesus Christ 
e FEcclesiology — the study of the Christian Church 

The third stage is the “settling-in” stage. There was a need for the process of 
“settling-in” which came with the progression of theological reflection. There was a need 
for a firm, theory of knowledge or epistemological basis. This was essential to avoid a 
duplication or confusion to the liberation theology language. Furthermore, it was 
essential to merge the practice with theory. The essentiality of this stage additionally 
afforded theologians a deliberate time to mingle with other theologians as well as other 
intellectuals in popular circles and processes of liberation. 

The final stage is the Formalization Stage. “Liberation theology always set out to 


reexamine the whole basic content of revelation and tradition, so as to bring out the social 


83 
and liberating dimensions implicit in both sources.”'” Jesus reminded the religious 
community of Liberation Theology as this stage is reflected in the scriptures as Jesus 
quoted an Old Testament passage. 

The Spirit of the Lord is upon me, because he has anointed me to proclaim good 

news to the poor. He has sent me to proclaim liberty to the captives and 

recovering of sight to the blind, to set at liberty those who are oppressed, to 

proclaim the year of the Lord's favor (Luke 4:18,19 (ESV)). 
The compassion Liberation Theology emanates for the poor and disenfranchised has 
bridged a strength and vigor, which influenced the spiritual society to not remain passive 
or indifferent to their plight. This then is a path for an individual who has experienced 
sexual abuse to take in order to begin a declaration of liberation. This plight, however, 
may come at a cost. A person may have to give up some things, which hinder liberation. 
It could be a relationship, a job, a group of people, a habit, or anything, which would 
cause a block in liberty. 

Dietrich Bonhoeffer said the price is worth it because the cheap and the stingy 
will not get a person the liberation desired. He declared expensive grace should be 
available for the disenfranchised. Not the cheap grace because cheap grace does not 
deliver. “Cheap grace is the preaching of forgiveness without requiring repentance, 
baptism without church discipline, Communion without confession, absolution with 
person confession. Cheap grace is grace without discipleship, grace without the cross, 


grace without Jesus Christ, living and incarnate.”’° Liberation Theology may be a costly 


plea, which has political, social, and practical consequences, which may follow. Several 


'° Leonardo Boff and Clodovis Boff, “A Concise History of Liberation Theology: The Formalization 
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questions may arise from these consequences. One is how will a postmodern society 
respond with a liberating theology in reply to sexual abuse? 

Society responds to traumatic events like sexual abuse based on a perception of 
truth and freedom in a view of a reality or a possible solution as a response to disturbing 
events such as sexual abuse. The postmodern mind is concerned with truth and freedom. 
A major concern is does truth liberate. The bible suggests it does liberate. “You will 
know the truth, and the truth will set you free (J ohn 8:32).” Another question to ponder is 
what exactly is a person liberated from or from what capacity is, the person set free? This 
question became important because of certain responses. For instance, how society 
responds may or may not influence the action or reaction of a victim of sexual abuse. 
Whether it be a religious institution, a law enforcement establishment, or a sexual 
violence resource center a victim may receive an unwarranted or grievous response. 

This kind of response may be influenced by societal ethics and Christian beliefs. 
These influences may have caused confusion between sexual abuse and sexual activity. 
However, sexual abuse is not to be equated with sexual activity. Sexual activity is any 
consensual sex with adults, whereas sexual abuse is any sexual activity under duress or 
with a minor. Marie M. Fortune declared in her book Sexual Violence: The Sin Revisited 
there arises confusion at times. She said, “Out of this confusion arise mistaken ethical 
stances, egregious pastoral responses, and misinterpretations of biblical passages.” ’ For 
example, a teenage girl says her mothers’ male friend has made sexual advances. Sadly, 
no one believes the teenager. Her mother takes her to a mental hospital and tells them to 


fix her because she is broken. A young man goes to the pastor of his church and tells the 


'’? Marie M. Fortune, Sexual Violence: the Sin Revisited (Cleveland, OH: Pilgrim Press, 2005), xiii. 
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pastor, his father sexually abused him. The pastor tells him to demonstrate what occurred 
so he can cure him. A woman reports to the police; her husband has raped her on several 
occasions. He is a high-ranking police officer. The report is ignored. These cases, as well 
as many others are familiar stories displayed throughout different societies, different 
cultures, and different social statuses. However, each case is different, but possesses a 
common factor. Rachel T. Hare-Mustin, Ph.D. avows in her writing Discourses in the 
Mirrored Room: A Postmodern Analysis of Therapy, each case while different reflect the 
principal discourses in society. She defined discourse as “‘a system of statements, 
practices, and institutional structures that share common values... by a restrictive and 
expressive set of codes and conventions, discourses sustain a certain worldview (Clifford, 
1986). Thus, as Parker (1992) has pointed out, discourses do not simply describe the 
social world; they also categorize it.”'* These discourses may be derived from different 
codes of ethics displayed within a post-modern society versus those of a modern society. 

Values are based on what society deems moral. Postmodernism is closely related 
to modernism. Modernism evolved in the 1800’s of Western Civilization where an 
industrialization of machines, mechanisms, literature, art, and where various social, 
political, and religious ideas sought to capitalize on what's promoted a progressive and 
prosperous society. Modernity raised the level of human reason, human progress, and 
human authority. Postmodernity, then challenged reason, human progress, and human 


authority to take a look through a different lens of human perspective. 
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Hare-Mustin shared this difference when he said, 


Postmodernism, then, is not necessarily a rebellion against modernism (though 
some postmodernists see it that way), but a movement "after" it, a movement that 
builds upon it but, more or less, rejects modernism's strict rationalism. In contrast 
to this, postmodernism upholds a subjectivity regarding morality, social 
constructions, political movements, art, religion, and truth statements. In other 
words, to oversimplify perhaps what postmodernism is, it is relativism, the belief 
that truth 1s relative, that objective truth may not be knowable. 


"Modernism is often pictured as pursuing truth, absolutism, linear 
thinking, rationalism, certainty, the cerebral as opposed to the effective — which 
in turn breeds arrogance, and inflexibility, the lust to be right, the desire to 
control. Postmodernism, by contrast, recognizes how much of what we ‘know’ is 
shaped by the culture in which we live, is controlled by emotions and aesthetics 
and heritage, and in fact can only be intelligently held as part of a common 
tradition, without overbearing claims to be true or right.’’ 


There are various differences between the values. The information addressed in the table 
below was introduced in the previous chapter. Sir Walter Mack, Jr. showed the 
distinctions in a workshop. The following was detailed: 


Table 1. Variations between modern values and post-modern values 


| Modern Values Postmodern Values 





e Values based on the Bible | e Values are based on what feels 
_ right a 
e Biblical Monotheism — God e Spiritual Pluralism — All religions 
through Christ is the way are equal 
e Logic, science, and reason become e Truth is relative to what one feels 

















the basis for knowledge 





What is relative and what makes 
sense to the individual becomes the 
decision 


e Polices and procedures become the 
means by which one is governed 










e Moderns have answers e Postmoderns have questions 


 D. A. Carson, Becoming Conversant with the Emerging Church: Understanding a Movement 
and Its Implications (Grand Rapids, MI: Zondervan, 2005), p. 27. 
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Postmodernity suggest as the text declared in Judges nineteen when there was no 
king the people did what was right in their own eyesight. The differences between 
modern and postmodern values may influence how a society will respond to sexual 
abuse. The teenage girl, in the aforementioned writing, spoke out about her mothers’ 
male friend who was accused of making sexual advances. No one believed the teenage 
girl. The modern viewpoint may suggest the girl keep quiet about it and sweep the entire 
matter under the rug or perhaps considered the girl to have exaggerated the incident and 
excused the act for something else. The post-modern viewpoint may suggest questioning 
the girl’s validity and ask questions. Did she provoke the male friend to make sexual 
advances? In addition, if she did what was her response? Neither response proposes a 
potential act of liberation for the victim. Guilt is placed upon a person who already 
possesses a self-guilt. 

Liberation theology addresses the issue with an emancipating theory that will give 
the victim an arena to tell their point of view, offer resources to help in a healing process, 
and give the community an opportunity to accept the victim with their concern. It does 
not confine itself to a personal or spiritual territory, but engages in a social, political, and 
a cultural aspect of life. “It must deal not only with the concerns, questions, and issues of 
the discipline of theology, traditionally conceived, but also understand the workings of 
the larger social world (Lacy 1985: 238).”° With an understanding of this ideology, it is 
suggested that Liberation Theology makes a person responsible for themselves and 
others. This is reflected in what Richard L. Rubenstein and John K. Roth wrote in the 


book The Politics of Latin American Liberation Theology: The Challenge to U.S. Public 


*° Smith, The Emergence of Liberation Theology:Radical Religion and Social Movement Theory, 
28. 
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Policy. They acknowledge; “Reflections on “Liberation Theology and History” suggest 
that humankind is caught inextricably in a condition reflects what Reinhold Niebuhr saw 
when he wrote, 

There is an element of truth in... every sober hope. Some of the chaos of human 

existence can be overcome. It is possible to have a society in which there will be 

security for everyone rather than insecurity for the many... [But] an optimism 
which depends upon the hope of the complete realization of our highest ideals in 
history is bound to suffer ultimate disillusionment.”! 

Concern for liberation led to the recognition of oppression while at the same time 
spoke to a liberty of the disenfranchised. This freedom may serve as a difficult 
commodity for the dejected individual to accept. The difficulty may result in a different 
oppression for the individual. When a subjugated or dehumanized individual is taken out 
of a constrained environment, whether the environment is a physical, mental, or 
emotional state it may place them in another atmosphere, which without a basis or 
purpose may cause a person to enter into another environment with the perspective of 
confinement. For example, many former inmates are unable to adapt or cope with the 
world once released from confinement outside the prison walls. They become 
accustomed to the authoritative script, which commands them to comply with regulations 
and orders allotting them no decision-making or freedom of thought. Therefore, 
liberation may bring a freedom, but can harbor other struggles, which may serve as 
ideologies of confinement. Humanity is then stripped from an oppressor in various facets. 


The humanity stripped from the marginalized halts them into a struggle to regain a sense 


of truth. Reality was thwarted by an injustice or a distortion of existence. Paulo Freire 


*! Richard L. Rubenstein and John K. Roth, The Politics of Latin American Liberation Theology: 
The Challenge to U.S. Public Policy (Washington, D.C.: The Washington Institute for Values in Public 
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declared in his script The Pedagogy of the Oppressed; dehumanization not only marks 
those whose humanity has been stolen but in a contrasting manner reveals a light onto 
those who have committed thievery. He also decreed there is a distortion of the ability to 
become fully human when a victim has been dehumanized. This misrepresentation may 
occur within history, but it is not representative of a historical vocation. Freire further 
declared; 

The struggle for humanization, for the emancipation of labor, for the overcoming 
of alienation, for the affirmation of men and women as persons would be 
meaningless. This struggle is possible only because dehumanization, although a 
concrete historical fact, is not a given destiny, but the result of an unjust order that 
engenders violence in the oppressors, which in turn dehumanizes the oppressed.” 
There is a human tendency toward violence. Sexual abuse is in the midst of this 
inclination. Liberation Theology was designed to emancipate an individual who has 
experienced a persecution. The previous question was asked; what exactly is a person 
liberated from or from what capacity is, the person set free? Based on the concept of 
Liberation Theology an individual is freed from the guilt of oppression and the oppressor. 
The individual is liberated from bondage. The key is to gain as much understanding as 
possible in regards to resources, which may help to ascertain or regain a fuller sense of 
humanity. A greater insight to the suffering of those who have been victimized by sexual 
abuse or other forms of abuse may lead to an awareness and a capacity to respond with 
compassion. This compassion is illuminated, as well as, it is understood the possible 
devastation that may occur to those who have suffered at the hands of an oppressor. The 


unconscious tendency for religious, social, and political cultures to respond with 


preconceived ideas or generalization of sexual abuse, perhaps will glean a makeover by 


* Paulo Freire, The Pedagogy of the Oppressed, (New York, NY: Continuum International 
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90 
way of Liberation Theology. Gustavo Gutiérrez decreed a resolution from his writings a 
paraphrased quote from Blaise Pascal. He stated, 


...we can say that all the political theologies, the theologies of hope, of 
revolution, and of liberation, are not worth one act of faith, love, and hope, 
committed — in one way or another — in active participation to liberate humankind 
from everything that dehumanizes it and prevents it from living according to the 
will of the Father.” 


Sexual abuse, then is a form of sexual perversion. As described in the biblical 
foundations chapter, perversion is any act, which S068 against something in which the act 
was meant for good. Julie Peakman declared in her writing The Pleasure ’s All Mine: A 
History of Perverse Sex, what one person may view as perverted another may view as 
normal. 


One person’s perversion is another’s normality. If we strip sex back to basics, we 
will find that most sexual acts have been deemed abnormal by someone at one 
time or another, while conversely, at different times those same sexual behaviors 
have been deemed acceptable by other groups of people. Previously unacceptable 
acts (what were thought of as the worst sexual [behavior] imaginable) — such 
‘perversions’ as incest, pederasty, sadomasochism and homosexuality — are now 
acceptable to many people. Nearly every sexual activity that we are aware of 
today can be traced historically, although there are some 

decidedly modern types of sexual activity which have arisen as a result of new 
technology — phone sex, cyber sex and video porn to name a few.”* 


She further stated, 


Sexual perversions began to be categorized in depth by the sexologist only 
in the second half of the nineteenth century. Among them were Richard von 
Krafft-Ebing, Havelock Ellis, Albert Moll, Alfred Binet, Iwan Bloch, Magnus 
Hirshfeld, Sigmund Freud and many others. All contributed to the making of 
modern sexual perversity and realigned the division between the normal and the 
abnormal.”° 


*3 Gutiérrez, A T, heology of Liberation: History, Politics, and Salvation, 174. 
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The question to raise then, what is the difference between normal and abnormal 
behavior? “Nowadays, the difference between ‘normal’ and ‘abnormal’ [behavior] is 
classified by the Diagnostic and Statistical Manual of Mental Disorders (DSM) 
published by the American Psychiatric Association (APA). This book is considered the 
medical bible of classification of sexual disorders and other psychological problems.””° 
Mental health professionals use this book as a standard of practice to diagnose and assist 
patients with mental health issues related to sexual abuse. A large number of people 
engage in sexual behavior. “According to Clements, 1994, couples in their twenty’s and 
thirty’s are said to have sex at least seven to eight times a month.””’ There is no specific 
type of sexual behavior or a frequency of sexual, which is considered normal. The word 
normal is defined as, “conforming to a standard; usual, typical, or expected.”** The word 
abnormal is defined as, “deviating from what is normal or usual, typically in a way that is 
undesirable or worrying.””’ Whether normal or abnormal sex is a natural inclination of all 
human beings in some way. When the normal is confounded with the abnormal, then the 
predisposition of a person is thrown off kilter and he or she may feel degraded and 
dishonored. 

Therefore, a clarion call has been sounded for the poor, destitute, disenfranchised, 
and the dehumanized. Will Liberation Theology answer the call? Dr. Charles E. Booth 


said the cleric community and church has a responsibility to get to address the intricate 
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areas of concern as it relates to ministry. He said, 


Our task as followers of the Christ is to make ministry relevant — make the Word 
incarnate. It is no wonder that so many have no affinity or appreciation for the 
church. If the church is not addressing the “nitty-gritty” issues of people, then 
why come? Let us embark upon a serious quest as we seek to be about ministry 
and not maintenance.”” 


Samuel DeWitt Proctor summed the response of Liberation in his writing The 
Substance of Things Hoped For. He said, 


Where we are today demands that we make choices that are worth living and 
dying for, choices deserving of our best efforts, those that have the best chance of 
steering us toward the optimum human condition, a genuine community. When 
the Prophet Isaiah promised the exiles returning from their captivity in Babylon 
that they would be given beauty for their ashes and joy for their mourning, the 
promise was not made in the name of some clever political maneuver or artful 
social theory.... 


Ashes will be turned to beauty by a power beyond our own fragile will. 
Black people have a long history of standing up to the impossible, and making the 
possible real. Likewise, we know how to stay our course and ply heavy seas of 
disappointment. We know how to trust the most invincible surmise that the mind 
can imagine and that the heart can embrace. By our faith in the substance of 
things hoped for and the evidence of things not seen, a new human paradigm can 
be achieved.” 


The work of Liberation Theology requires a willingness to step beyond limits and 
boundaries. Liberation in a sense demands a choice of options. When the options are cut 
off, then liberation is subdued and stifled. “When people have no functional relationship 
to the larger society, when their options are cut off, frustration builds, and the time is then 
ripe for ideologues and false messiahs to emerge with fantasies about race, culture, and 


destiny. Meanwhile, illegal hustling, crime, drugs, suicide, and homicide become the only 
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game in town.”°” The context of liberation is fostered upon a foundation of “hope.” Not a 
simple hope, but a hope, which does not let down, disappoint, slander, rape, nor abuse. A 
foundation built on the theology of liberation. Grievous times are present in a postmodern 
society. Will hope come when it is called for, such a period as this? The world could use 


a bit of hope for tumultuous times as these. 


* Proctor, The Substance of Things Hoped For: a Memoir of African-American Faith, 169. 


CHAPTER FIVE 


THEORETICAL FOUNDATION 


Sexual abuse is a plague, which has ripped through society for thousands of years 
and still exists to destroy and divide a postmodern generation. Sexual abuse has existed 
since before the days of Old Testament characters like Tamar. 


David sent word to Tamar at the palace: Please go to your brother Amnon’s house 
and prepare a meal for him. Then Tamar went to his house while Amnon was 
lying down. She took dough, kneaded it, made cakes in his presence, and baked 
them. She brought the pan and set it down in front of him, but he refused to eat. 
Amnon said, Everyone leave me! And everyone left him. Bring the meal to the 
bedroom, Amnon told Tamar, so I can eat from your hand. Tamar took the cakes 
she had made and went to her brother Amnon’s bedroom. When she brought them 
to him to eat, he grabbed her and said, Come sleep with me, my sister! Don’t, my 
brother! she cried. Don’t humiliate me, for such a thing should never be done in 
Israel. Don’t do this horrible thing! Where could I ever go with my disgrace? And 
you — you would be like one of the immoral men in Israel! Please, speak to the 
king, for he won’t keep me from you. But he refused to listen to her, and because 
he was stronger than she was, he raped her (2 Samuel 13:10-14). 


Other biblical characters like the “unnamed” concubine of the Levite have suffered at the 
hand of conspirators who set out to commit sexual abuse with the intent to exert power 
and control over someone. Victims of sexual abuse deal with the dehumanization of 
sexual abuse. The victim often experienced deep mental and emotional scars. Where does 
the individual go for assistance to help in some type of recovery? 

Sexual abuse has no respect of persons. It crosses racial, ethnic, age, national 


origin, sexual orientation, religious, political, and socioeconomic lines. While the 
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majority of the victims are in heterosexual relationships of women, both male and 
females are exploited in sexual abuse incidents. According to the nation’s largest anti- 
sexual violence organization R.A.I.N.N. (Rape Abuse & Incest National Network), forty- 
four percent of victims are under the age of eighteen are under the age of thirty. The 
network R.A.I.N.N., also reports, according the United States Department of Justice’s 
National Crime Victimization survey, there is an average of 237,868 victims assaulted 
every year, which suggest every two minutes an American is sexually abused. It further 
reports sixty percent of sexual abuse incidents are not reported to the police and ninety- 
seven percent of rapist will never spend a day in jail. Someone known to the victim 
commits two-thirds of sexual abuse cases. These are disturbing results. 

According to Joseph Weinberg, one of the biggest misconceptions regarding 
sexual abuse is that it is sexual. He said; “The big lie is that the perpetrator couldn't 
control himself, he found her so attractive that he had to... etc. This suggested that rape 
was an outgrowth of some instinctual genetic imperative. Individual men were seen to 
have no control of their individual urges.”' He also maintains; “The notion that rape is 
sexual (biologically-based, hardwired) and not a misuse of power discounts and denies 
the perceptions of survivors who did not think of their experiences as sex (or sex gone 
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slightly awry) and is slander to those males that do not assault.” The world is marked by 
the stigma of sexual abuse by turmoil, ambiguity, doubtfulness, mistrust, treachery, 


destruction, violence, murder, and all manner of uncertainties. The New Testament 


scripture decrees of the dangerous intellects that would wreak havoc the domain in which 


' Joseph Weinberg, “Teaching Sexual Ethics: History: from Rape to Sexual Assault,” 
Teachingsexualethics.org, 2007, accessed December 11, 2013, 
http://www .teachingsexualethics.org/writing/history.html. 


* Ibid. 
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all creatures of the world live. “But mark this: There will be terrible times in the last 
days... (2 Timothy 2:1 (NIV)).” With this in mind, it is suggested the dishonor of sexual 
abuse surfaced thousands of years ago. Weinberg suggests before the early 1970’s the 


only “sex crime” recognized by the law was rape. He stated; “It meant forced intercourse, 


there had to be some penetration of a vagina by a penis.”” 


Historically, men who controlled and enforced the law wrote these antiquated 
edicts. Many of the laws today are derived from the Mosaic Laws. In this post- 
modern generation, the terms have changed. According to the current 2011 
Federal Sex Offense Law United States Code, Title 18, part one, chapter 109A — 
Sexual Abuse Section 2242 states; “Whoever, in the special maritime and 
territorial jurisdiction of the United States or in a Federal prison, or in any prison, 
institution, or facility in which persons are held in custody by direction of or 
pursuant to a contract or agreement with the head of any Federal department or 
agency, knowingly: 


(1) Causes another person to engage in a sexual act by threatening or 
placing that other person in fear (other than by threatening or placing that other 
person in fear that any per- son will be subjected to death, serious bodily injury, 
or kidnapping); or (2) Engages in a sexual act with another per- son if that other 
person is (A) Incapable of appraising the nature of the conduct; or (B) Physically 
incapable of declining participation in, or communicating unwilling- ness to 
engage in, that sexual act; or attempts to do so, shall be fined under this title and 
imprisoned for any term of years or for life.’ 


These laws may help to repudiate a culprit, but what does it do for the victim? History 
dictates a human propensity for sexual abuse with a consideration of the law to liberate 
the victim from the culprit, but what does history say about a holistic recovery for the 
individual who was victimized? 

Sexual abuse is a violent and turbulent matter. History denotes sexual abuse as a 


heinous and controlling venture of an oppressor. Joanne Carlson Brown and Carole R. 


° Weinberg, “Teaching Sexual Ethics: History: from Rape to Sexual Assault. 


* “United States Code, 2006 Edition, Supplement 4, Title 18 - CRIMES AND CRIMINAL 
PROCEDURE: PART I - CRIMES CHAPTER 109A - SEXUAL ABUSE; Sec. 2242 - Sexual abuse,” 
Justia.com, 2010, accessed December 11, 2013, 
http://law .justia.com/codes/us/20 1 0/title 1 8/parti/chap 109a/sec2242. 
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Bohn quoted a comment from Jessica Benjamin in the book Christianity, Patriarchy, and 
Abuse: A Feminist Critique regarding violent acts. She stated, 
Violence is a way of expressing or asserting control over another, of establishing 
one’s own autonomy and negating the other person’s. It is a way of repudiating 
dependency while attempting to avoid the consequent feeling of aloneness. It 
makes the other an object, but retains possession of her or him.” 
The violent act of sexual abuse is a way of declaring control by physically and mentally 
exerting one’s sexual disposition upon another without consent from the person under 
duress. This became a violation of purity and sexual expression. This violation disrupts 
the natural progression of an individual’s sexuality. 

Sexuality encompasses sexual behavior, relationships, communication, beliefs, 
and values. Sex may be a difficult subject to deal with in a post-modern society much 
more in a religious arena. Abraham Smith described it this way, 

Sex... is a difficult subject to treat in the black church, or for that matter, in any 

church. This is indeed ironic. After all Christian faith is grounded in the 

incarnation, the belief that God took on flesh to redeem human beings. That belief 
is constantly being trumped by Christianity’s quarrels with the body. Its needs. Its 
desires. Its sheer materially. But especially its sexual identity.° 
When the sexual foundation is cracked, a riff in many areas of human sexuality may 
arise. Sexual behavior is one area affected. 

Human beings are considered to be social animals. Their habits, desires, hopes, 
fears, and beliefs are shaped by the various societies into which they are born. Society 
may dictate one way of life in a positive manner. However, when this manner is tainted 


by discourse and distress the positive perception is negated with a negative effect. When 


an individual has what is considered a normal sexual existence and that existence is 


° Brown and Bohn, Christianity, Patriarchy, and Abuse: A Feminist Critique, 63. 


° Anthony B. Pinn and Dwight N. Hopkins, eds., Loving the Body: Black Religious Studies and the 
Erotic (New York, Palgrave Macmillan, 2004), 73. 
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disrupted with sexual abuse then the individual’s human aspect becomes distorted. When 
a young girl goes out on a date with someone, she perceived to represent a non- 
threatening nature, before she can even greet her perspective suitor, is thrust into an 
menacing position. This young girl is forced into a room and thrown on a bed. Underwear 
ripped from her body and the perspective suitor “turned monster” has shoved his 
manhood into her womanhood. She is violated. She is thrust into a tumultuous and 
emotional realm of reality. In this dispensation or divine ordering of the affairs of the 
world, at this pivotal moment, the young person realized time was winding up. A shift, a 
change, a disruption happened. One-moment things were seemingly lovely and alive, 
then all of a sudden, dismal and despair radiated the atmosphere. This violent act 
dehumanized this woman. She would now wear the victimization title of “date rape.” 

It is an exposition like the one of date rape, which may shift society, into the need 
to help. This is where liberation theology comes into play. It suggests emancipation for 
victims of such turbulent acts like that of date rape. Liberation Theology addresses these 
kinds of accounts and brings awareness to the context of ministry. A strong proponent of 
Liberation Theology, Gustavo Gutiérrez, authored writings in regards to this trepidation. 
Popular among his writings is 4A Theology of Liberation: History, Politics, and Salvation. 
He declared, 

The theology of liberation attempts to reflect on the experience and meaning of 

the faith based on the commitment to abolish injustice and to build a new society; 

this theology must be verified by the practice of that commitment, by active 
effective participation in the struggle which the exploited social classes have 
undertaken against the oppressors. ’ 

Liberation Theology is an effort to re-conceptualize and promote the Christian faith from 


the perspective of the poor and oppressed. “At heart, it contends that the Christian gospel, 


’ Gutiérrez, A Theology of Liberation: History, Politics, and Salvation, 174. 
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the “good news,” is that God is working — and that God’s people should therefore be 
working — in history to combat and eradicate all forms of oppression and domination, 
whether social, cultural, political, economic, or spiritual.’ Sexual abuse is real. It is 
never warranted. Versions like this happen all over the world. For example, the gang 
raped of the Levites concubine in the book of Judges illuminated the fact, proving this 
tragic occurrence has happened for thousands of years. This calamity was a prevalent 
tragedy among the ancient Hebrew nations. The scripture of Judges nineteen revealed the 
gang rape and dismemberment of a woman, described as the Levite’s concubine. She was 
pushed through a prominent process called “‘sexual hospitality” where the patriarch offers 
whomever he pleases within his household to have sexual relations with any guest of his 
household. Sexual abuse transpired outside of the domestic family circle in the instance 
of the concubine and her aggressors. This act of sexual abuse falls under the guidelines of 
Patriarchy and sexual abuse is practiced. It created an atmosphere, which fostered sexual 
abuse. People who sexually abuse come from all races, religions, socioeconomic classes, 
and areas of the world, educational levels, and occupations. Accounts like this one in 
Judges show the lengths and the measure, which anyone will travel to facilitate a selfish 
act. The book of Judges is a historic account, which shows a clear distinction of God’s 
faithfulness in spite of Israel’s horrendous activities. “In those days Israel had no king; 
everyone did as they saw fit (Judges 21:25 (NIV).” The people demonstrated a selfish 
nature as G. Campbell Morgan, D.D., described this defection in his book Pulpit 
Legends: A Bible Survey Genesis — Revelation. He said, 


The book of Judges is full of teaching for this day, and for this nation. It first of 
all utters a warning, revealing to us, if we have eyes to see, and ears to hear, and 


® Smith, The Emergence of Liberation Theology. Radical Religion and Social Movement Theory, 
page 
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hearts to understand, the process of deterioration. It is a true of own nation as of 

Israel, that if there is religious apostasy, there must be political disorganization, 

and this issue in social chaos. In other words, social failure is rooted in religious 

apostasy.” 
The God of this historical text did not discount the people because of their failings; but 
continued to offer a hope in spite of their rejection of God. 

Sexual hospitality served to provide a sociable satisfaction from the patriarch and 
bring honor to any guest in the house of patriarch. “The basic most common 
understanding of this custom indicates that the right of sexual contact with a female 
member of the host’s household community is granted to a guest in order to substantiate 
or confirm the close social ties the guest has to family of the host. It might be the host’s 
wife, daughter or sister, or a female member of the household who has no relations of 
kinship to the family, such as a slave. “Sexual hospitality” is based on the principle of 
reciprocity and unlike prostitution is not employed for material gain.”'? Sexual 
hospitality is a historical practice, which, still exist, in a post-modern society. Sexual 
abuse does not have to remain in the context of sexual hospitality. Raphael Patai suggests 
a change in his book, Sex and Family in the Bible and the Middle East. He stated, 

As it is, our lives are subject to direct change to a much greater extent than most 

of us are aware. We are directed to accept, and actually do accept, changes in 

fashions, in car styles, in our habits of crossing streets, and many other facets of 
our everyday lives. Why should it not be possible to implement a directed change 
in our family life in the direction of the much abused but nevertheless superb 

American ideal of better living?" 


Sexual abuse is no stranger to society. Many members of society know of 


someone who has been sexually abused or affected by sexual abuse within their personal 


Morgan, Pulpit Legends: A Bible Survey Genesis - Revelation, 71. 


'° Dostal, Sexual Hospitality and the Problem of Matrilinearity in Southern Arabia. 


'' Patai, Sex and Family in the Bible and the Middle East, 255. 
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context either directly or indirectly. This is considered to be a social catastrophe. The 
situation may be exacerbated by the fact; therapeutic approaches used by mental health 
may or may not allow a sexually abused victim to heal. Most professionals maintain the 
belief in which sexually abused victims’ lives can only be improved to a certain extent. 
Many people who have managed to survive sexual abuse find their sufferings increased. 
The concern to do more than survive is expressed. Many desire to become what they 
consider fully human again instead of living in a dehumanized state. 

Psychotherapist Blanche Landry is the author of Le secret de Blanche (Blanche's 
Secret), Ed. de l'Homme,:-March 1999 decreed there is proof in which traditional 
psychology has limits. She stated in an article the following four declarations: 


(1) Traditional psychology emphasizes rational intelligence (the brain), to the 
detriment of the three other types of intelligence, which I will discuss later. 
Traditional psychology strives to understand, analyze, and make associations. But 
this is not enough! To attain liberation, we must engage in exploration not only at 
a surface, rational level, but also at a deeper level. 


(2) The university training of mental health professionals is based mainly on 
Freudian concepts. Although Freud has contributed greatly to our understanding 
of what it is to be human, he has severely wronged sexual abuse victims. In his 
time, he did not believe patients who dared to reveal that they had been abused by 
their fathers. Instead, he told them that they were confabulating or fantasizing and 
were hysterical. Trying to protect their fathers' reputations, he waited until 1924 
to finally admit that these patients were telling the truth. Although this happened a 
hundred years ago, this destructive mentality still persists today, and prevents 
abusers from taking responsibility for their actions. 


(3) Freud may have even abused his own daughter. It is obvious that many of his 
studies are biased. 


(4) In traditional psychology, spirituality is a taboo subject (Freud was an atheist 
and did not believe in a divine power). In traditional psychology, you do not work 
with your body, despite the fact that it is the door to all wounds and traumas.” 


'? Blanche Landry, “Healing from Sexual Abuse Trauma with Spirituality,” Canadian Women's 
Health Network 4, no. 1 (Winter, 2001): 1, accessed December 15, 2013, 
http://www.cwhn.ca/en/print/node/39612. 
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She claims healing may take place, but with more than one approach. She suggests using 
a blended approach of four types of intelligence simultaneously. She further declared, 

Physical intelligence (involving the body) allows us to be in touch with our 

feelings, our blocks and our traumas. Emotional intelligence (the heart) allows us 

to get in touch with how we feel about these sensations. Rational intelligence 

(involving the brain) allows us to observe what is inside us without judging, to 

make links between our past and present and to analyze and understand. Spiritual 

intelligence (involving the divine essence or soul) helps us to, with humility, re- 
experience our wounds and live through new states of awareness. 

Landry 1s very candid in her declaration and approach to sexual abuse. She - 
suggested it takes more than the traditional methods, especially traditional psychology, to 
grab the root of a disenfranchised individual and pull them out from the ground of 
dehumanization. Landry looked at Sigmund Freud’s claim to sexual abuse. Freud 
suggested patients who claimed to have been raped by their father were liars. He wanted 
to preserve the honor and respect a father or the “patriarch” should have bestowed. 
Sexual abuse victims are deprived of honor and respect, once he or she is traumatized by 
the event. A key to liberation is reconciling honor and respect back to the individual. 
Freud later changed his mind in regards to patients claim of sexual abuse against his or 
her father. 

This mindset Freud took brought to mind the old man in the Old Testament 
discussion earlier in Judges nineteen. The old man was more concerned with keeping 
honor and respect in place than facing the crisis at hand with a bold approach and courage 
to deter the perverted men of the city. Why not prevent them from attacking anyone? 
How would Freud have handled the concubine? How would he have handled if he were 
in the shoes of the old man? Based on his aforementioned thought pattern, he possibly 


would have given the concubine over to the perverted men and let the blame fall on the 


'° Landry, Healing from Sexual Abuse Trauma with Spirituality. 


103 


honor of the household. Landry also made claims Freud was participating in sexual 
abuse. She declared he sexually molested his daughter. If this was the case, then the 
sexual abuse mentor and counselor turned perpetrator. This is not an uncommon factor. 
According to the United States Department of Justice, a family member abuses 
approximately thirty percent of sexual abuse victims. Freud held the role of caretaker and 
father. If what is alleged against his character is true, then Freud abused his role and took 
a personal aie in sexual hospitality by having sexual relations with his daughter. This is 
an example of twisted righteousness. The one who is in place to assist in healing impedes 
the initial purpose and poses harm instead of help on an innocent victim. 

Sexual abuse victims oftentimes remain silent about his or her victimization. The 
person may have intense feelings and unpredictable reactions to many things. Anything 
can trigger a memory or an emotion. The five senses seem to heighten and stimulate 
sensations. A sound, a smell, a touch, the sight of something or someone, or even tasting 
of certain foods can cause “triggers.” [emphasis added] Triggers may happen when one 
of the five senses experiences something, which causes something else to happen. No one 
knows all the intimate and intricate thoughts and occurrences of any one person. There is 
no shield from or way to protect everyone from everything. However, all individuals can 
exercise as much sensitivity as he or she can at all times. This includes verbal and body 
language. For example, sitting on a bus, a plane, a movie theater, or even a church pew 
does not automatically disclose a person’s intimate resume. Should an individual impose 
a personal preference to the use of any language, any movements, or actions? What if the 
person seated alongside was verbally sexually abused? The language displayed is words, 


which are considered sexually vulgar or inappropriate outside the private setting. The 
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language then becomes a trigger for the individual and the experience of sexual abuse 
continues. Another example, the minister tells the congregation to turn and tell a neighbor 
something or to give the neighbor a hug. This could possibly open the door to dangerous 
territory. It can create an uncomfortable position for the individual who is a victim. This 
person is now told to do something without the individual who is a victim’s permission. 
The recycle of abuse, then continues. It can be seen in the clothes a person wears. For 
example the term “wife beater” refers to a tank top or T-shirt. The offensive name given 
to a functional garment has been passed on and used as a common reference to many. 
When the act of sexual abuse is made lightly or made out to be a joke, then who suffers 
from the consequence? 

Finally Landry addressed four intelligences. Sexual abuse affects more than the 
body. It can shift emotions, send the mind into a digression, and cause a soul to reject 
religious doctrines. Each individual reacts differently to trauma, however in some aspect 
either the body, the heart, the mind, or the soul may be affected some way. This research 
has revealed several stories of sexual abuse. The following individual gave permission to 
share the story. The individual experienced date raped. The response affected all four 
intelligences discussed by Landry. The body was injured and damaged. The individual 
claimed cleanliness was the goal after the dehumanizing incident took place. Emotionally 
the individual was torn down. The trust was broken and control was taken away. In an 
attempt to regain control and seek trust the individual selectively gave the heart to anyone 
in the pathway. The individual developed a high level of promiscuity. As a way to atone 
for the promiscuity the individual sought to drown in “church” work. In essence, all four 


intellects discussed by Landry were damaged in some form. The attention and liberation 
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for this particular individual did begin in later years; hopefully this research will assist in 
helping to find more hope not only for this individual but also for anyone who has 
experienced sexual abuse. 

Sexual abuse may be declared a sexual deviant behavior, however different 
cultures still practice this through sexual hospitality. Sexual deviance is defined as 
“Sexual excitement to the point of erection and/or orgasm, when the object of that 
excitement is considered abnormal in the context of the practitioner's learned societal 
norms.”'* This kind of behavior is discussed in the web article in the previous chapter. 
Authors are writing more and more on the subject because of the unclear thought of what 
is normal and what is abnormal. The web article entitled Sexual Deviance described the 
complexity in this manner: 


What is Normal: Misconception of our sexuality can lead to doubts, guilt and 
shame and perpetuate mistaken views of normal and abnormal sexual behavior in 
oneself and others. Today, with extensive researches and more information 
available on the subject of sexuality, it is possible to define our sexuality on the 
basis of personal choices —perhaps to a greater degree in certain segments of the 
Western society than in some Oriental societies. Modern lifestyles and upscale 
urban living have led to a shedding of inhibitions and increased sexual freedom to 
explore various sexual behaviors. Though a penile-vaginal intercourse for 
procreation and recreation was generally believed to be the only “civilized” 
expression of sexuality for a very long time, masturbating alone, or in company, 
oral sex and anal sex among mutually consenting adults as expressions of love 
and for purposes of pleasure are now gaining acceptance as typical sexual 
behaviors in many societies all over the world. 


Homosexuality: Sexual mores keep changing according to time and place 
and what was previously seen as a sexual deviance can become a norm as it gains 
social acceptance. A recent drastic change occurred in the US when psychiatrists 
removed homosexuality from their list of mental disorders (DSM IV) and certain 
states even legally sanctioned gay marriages. On the contrary, in countries like 
India, homosexuality is clubbed along with bestiality (sex with animals) and 
pedophilia (sex with children) as an “unnatural act” and can attract a jail term of 
up to ten years under Article 377 of the Indian Criminal Code. 


'* “Sexual Deviance,” Medindia.net, accessed April 20, 2015, 
http://www.medindia.net/patients/patientinfo/sexual-deviance.htm. 
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In a survey called “Now for the Truth about Americans and Sex," that was 
published in Time magazine in 1994, Philip Elmer-Dewitt reported that 
homosexuality was experienced by 9% of the men, and lesbianism by 4% of the 
women and they had experimented with it at least at some stage since their 
puberty. 


Perversion: Universally, certain sexual behaviors are described as 
deviant, aberrant, abnormal or perverted. There is no denying that severe 
sexual maladjustment leads to conflict and misery, sometimes for the sexually 
deviant person, but most importantly for others. Psychologists use the term 
Paraphilia for deviant types of sexual expression such as Fetishism, Transvestic 
Fetishism (Cross Dressing) Sexual sadism, Sexual masochism, Autoerotic 
asphyxia, Exhibitionism, Voyeurism, Frotteurism, Zoophilia /bestiality, 
Necrophilia, and at the extreme end of the continuum—pedophilia, incest 
and rape. 


The incidence of sexual deviance varies in countries depending on the 
culture and is thankfully not common. A survey called “Now for the Truth About 
Americans and Sex," by Philip Elmer-Dewitt that was published in Time 
magazine in 1994, reported the following findings- 


¢ Traditional penile-vaginal sex was the most enjoyable form of sexual practice 
and was universally appealing with 83% of men and 78% of women saying that is 
was "very appealing to them." & 80% of the sample surveyed said that every time 
they had sex during the past year, they had vaginal sex. 

¢ Half of the men and a third of the women said that watching their partner 
undress was very appealing. 

¢ Oral sex was practiced by 37% men and 19% women. 

¢ The activates the respondents said they found appealing were quite traditional 
and conventional. Unusual, far-out "deviant" activities attracted very few positive 
evaluations.” 


What once was normal is now abnormal to many and what once was sexually 


abnormal has become the norm. Sexual abuse has not curtailed. It is alive an active in a 


post-modern society. Terms such as survival sex pop up in the writings of Rita 


Nakashima Brock and Susan Brooks Thistlethwaite in their work Casting Stones: 


Prostitution And Liberation In Asia And The United States. 


‘Sexual Deviance, Medindia.net. 
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They declare, 
Survival sex, the term given by grassroots workers in the United States to a 
phenomenon they often see in major cities, is the sale of sexual services by 
runaways, usually young boys, who have fled to the cities for reasons such as 
abuse at home or families who have turned them out because of upheaval in the 
family, poverty, or "incorrigibility." These young boys make it on the streets by 
selling sex, though they may also be involved in the drug trade or in other legal or 
illegal fringe economic activities. Their lives are brutal and, often, very brief, and 
boys "age out," that is; become too old to sell sex successfully. Grassroots — 
workers observe that they rarely see girls turning up in their drop-in centers 
because the girls are usually controlled by pimps. '° 
The issue of sexual abuse remains a widespread concern in a post-modern society. 
Not only is it prevalent in a postmodern society, it is prevailing within the context of 
Community of Hope Baptist Church in Raleigh, North Carolina. The ministry is 
comprised of less than one percent of the Raleigh population. The ratio of women to men 
is three to two. Ninety-percent of the women and men in this context have experienced 
some kind of abuse. Several of the women have expressed an account of sexual abuse 
either from a spouse, partner, family member, or date rape. These individuals sought to 
find a start point for a healing process to begin. The resource available was scripture 
reference and professional sexual abuse crisis centers, which specialize in sexual, abuse 
counseling. Both resources work well for a foundation, but these individuals sought a 
deeper spiritual guidance to accompany the healing process. Sexual abuse is a scourge to 
society. Ministry context strives to subdue this scourge and rectify any damage forced 
upon any individual who has fallen prey to sexual abuse. Clergy may struggle to 


empower such individuals for a lack of cohesive resources. An integrated or blended 
resource as suggested by Psychotherapist Blanche Landry may possibly be the answer for 
'® Rita Nakashima Brock and Susan Brooks Thistlethwaite, “Survival Sex,” in Casting Stones: 


Prostitution and Liberation in Asia and the United States (Minneapolis, MN: Augsburg Fortress Publishers, 
1996), under “183-187,” Amazon Kindle Edition. 


108 


a minister to address and handle issues of sexual abuse within the context of the faith 
community. Some pastors decree their job is made difficult because they are handed a 
blueprint for human reconstruction with a lack of tools needed to get the job done. In the 
book, Preaching Through A Storm by H. Beecher Hicks, Jr. shared an epiphany in 
relation to ministry context. He declared, 
In a sense, the pastorate is the worst job you will ever love. Its demands are 
unreasonable, its calling inescapable, its machinery often unworkable, its concepts 
difficult to grasp, and the political realities of the work make “success” almost 
impossible to achieve.’ 
Whereas the silent taboo of sex and sexuality may still be prevalent in a post-modern 
society, be it resolved this project will speak out on such difficult subjects. Subjects like 
sex, sexuality, homosexuality, lesbianism, adultery, fornication, condoms; HIV/AIDS 
were off limits for discussion within many households and churches. This project will 
seek to open the door for conversation. The job of clergy is difficult, but not impossible 
to achieve. It is important to discover sexuality and proper sexual relations in positive and 
prominent ways to facilitate proper expressions of a person’s human sexuality. 
The structure of sexual expression is complex because of moral ethics and any 
biblical suggestives. Lee Gatiss said, 
There is no longer any stigma attached to pre-marital sex in our society. Pop stars 
do it, sports stars do it, politicians do it. Hormone levels are raised by advertising, 
television, cinema, music and magazines. What is discussed is not so much pre- 
marital sex, as non-marital sex, or even non- “heterosexual monogamous life-long 
relationship sex” such is the confusion and need for definition. Pressure 
continues to be brought to bear upon the church to accept non-marital sexual 


relationships as a normal and acceptable part of modern life, especially in the 
context of cohabitation (as opposed to marriage)."* 


'” H. Beecher Hicks, Jr., Preaching Through A Storm (Grand Rapids, MI: Zondervan, 1987), 11. 


'® Lee Gatiss, “The Issue of Pre-Marital Sex: Pre-Marital Sex in the World,” Theologian.org.uk, 2005, 
accessed April 22, 2015, http://www.theologian.org.uk/pastoralia/premartialsex.html. 
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The framework of ministry context is to take a non-disappointing promise of hope 
to the hopeless, disenfranchised, oppressed, and dehumanized; offer an extreme method 
and playbook to rebuild and reconstruct a person's mind, body, and spirit. The ministry 
holds to principles similar to the game of football. The ministry leader has to portray the 
position of running back at times. The ball is passed to the running back from the 
quarterback. The object is to get the ball across every ten-yard line until the goal line is 
reached. In the course of running the ball must be secured tightly otherwise the running 
back could possibly fumble the ball. In the case where the ball is fumbled it then becomes 
necessary for the running back and other team members to regain possession of the ball. 
When the ball is not recovered the team stands the change of the other team making a 
score. Then it becomes necessary for the defense to press the other team to turn the ball 
back over to them. In the entire game there are blockers and tacklers. All have a job. The 
ministry has different facets and different positions for all participants. The key is to 
handle the ball each time with care as to not fumble or else a price has to be paid. The 
movie Remember the Titans displayed a great example of the price paid for dropping the 
ball. 

(Boone) - Fumble, fumble. What is wrong with you? Why are you fumbling my 

football? (Petey) - My blockers were.... (Boone) - Your blockers? Your blockers 

ain’t got nothing to do with you holding the ball. Did your blockers fumble the 
football or did you fumble the football? (Petey) - I did sir. (Boone) — Alright. 

How many feet in a mile? (Petey) - I dunno. (Boone) - How many feet in a mile? 

Five thousand, two-hundred and eighty. You pick this ball up and you run every 

one of them. You’re killing me Petey. You’re killing me. (Remember the Titans, 

directed by Boaz Yakin, Walt Disney Pictures, 2000). 

If the ministry fails to respond or act on behalf of individuals who experience 


trepidations which seem beyond repair, then who will pick up the ball and run with it. 


The ministry context is built upon the foundation of “hope.” This context strives to 
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venture into the journey of hope which will endeavor for formulating a connection to a 
holistic ministry which would not only serve as a covering and the foundation for the 


lifestyle of Christian living, but would provide complete healing to any hurt and pain 


fused in the life of any individual. “And hope does not put us to shame... (Romans 5:5 


(NIV)).” 


CHAPTER SIX 


PROJECT ANALYSIS 


This chapter will present the data analysis in regards to the project, which was 
instrumental in an in-depth development of a minister’s training manual to empower 
individuals who have experienced sexual abuse in a postmodern society. This chapter 
will further discuss the purpose of the project, present the collection of data, examine the 
data analysis, and extrapolate an outcome. It will explain the details and data gained from 
the workshop groups, and interviews. 

The project — A Minister’s Training Manual To Empower Individuals Who Have 
Experienced Sexual Abuse In A Postmodern Society — began under a shade tree where 
the art of silence was demanded. The partakers initially were unaware of their 
participation as an unconscious investigation and training proceeded. The education of 
clergy in regards to the needs of individuals who have experienced sexual abuse is critical 
because of the limited resources. The need for such a resource for the engagement of 
empowerment was discovered in the process of this research project. Three workshop 
settings with clergy and non-clergy were implemented. The project administrator 
comprised each workshop with a confidentiality agreement, pre and post-test, 
questionnaires, a presentation from sexual abuse professional, and a lecture presentation. 
Overall, there were a total of thirty-five combined workshop participants. The workshops 


consisted of consisted of male and female clergy and non-clergy in this project. Ten 
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clergy were interviewed for the accomplishment of the project. Five questions were asked 
of each interviewee. The success of this project was determined by the assessments, 
detailed in this chapter. The following is the data gathered from the workshops conducted 


for this project. 
The Workshops 


The workshop began with a participant registration of the ame: email, and a contact 
number for any later reference. Following the registration all contributors were welcomed 
and greeted. The project goal was introduced and clarified to the participants. All those 
present were made aware that the proceedings were videotaped for data collection 
purposes only and discretion should be observed. 

After the participants were greeted confidentiality packets were dispersed which 
declared all discussions and information related will be used only as data analysis for the 
specific project A Minister’s Training Manual to Empower Individuals who have 
Experienced Sexual Abuse in a Postmodern Society. Each partaker signed and returned 
the confidentiality agreement to the project administrator. Following the confidentiality 
agreement respectively, each contributor participated in a pre-test assessment. After the 
pre-test was completed each participant participated in a questionnaire. Following the 
questionnaire a sexual abuse professional presented information regarding sexual abuse. 
The sexual abuse professional discussed methods and strategic approaches in which 
clergy may respond, engage, and foster empowerment to those individuals who have 
experienced sexual abuse. The lecture presentation presented information regarding the 


response of the church and methods of engagement with individuals who have 


experienced sexual abuse. Each representative began to share their foreknowledge 
regarding sexual abuse by his or her input in the pre-test and questionnaire. The 
following pre-test questions were asked of each participant. 
1. What is your definition of sexual abuse? 
2. Ifaperson came to you and expressed they have been sexually abused, how would 
you approach the person? 
3. What tools and resources do you have to assist in dealing with those individuals who 
have been sexually abused or were sexual abusers? 
4. Ifaperson came to you and expressed they have been a sexual abuser, how would 
you approach the person? 
5. What would you do in this scenario? 
A young lady comes to your office to meet with you. The young lady shares a 
traumatizing secret from her past. The young lady declares the adoptive parents; both 
mother and father sexually abused her. How would you begin to assess, assist, and 
empower her through this ordeal? 
6. Would a manual for clergy be helpful in assisting in an engagement with an 
individual who has been sexually abused? 
Each question yielded similar and contrasting answers. Listed below are some of the 
participant’s answers to the aforementioned questions. 
What is your definition of sexual abuse? 
e A physical and emotional violation 
e Sexual abuse is any word or action which forces one to feel sexually 
threatened which harms a person of any age, sex, or race. 
e Any sex act against one’s will, penetration or not, vulgar talk, or touching. 


e Any act - mental, physical, or look that assumes a position of power over 
another, which is sexual in nature. 
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e The act of forcible sex upon an individual against his or her will. 

e Any sexual behaviors, which are not accepted by someone. It could be 

words, gestures, touch, etc. 

Anyone who is forced into a sexual relation without consent. 

When someone is violated sexually. 

Sexual abuse is sexual exploitation of a person without their consent. 

Sexual abuse is when a person forces themselves on another person without 

their approval or willingness. 

e Sexual abuse is any acts of touching, influencing, or manipulating a minor to 
be engaged in oral or genital behaviors between an adult or a child. 

e Itisacase of inappropriate touching or feeling, which could include rape or 
incest. (Various participants’ answers to pre-test questions, 2014) 


If a person came to you and expressed they have been sexually abused, how would you 
approach the person? 


e Pray and refer them to the authorities if contact has not been made. Also, 
discuss professional counseling. 

e Find out the nature of the abuse. Try to comfort them. Help them to report it to 
the proper authorities. 

e Approach him or her with love and compassion. Also, listen and encourage 
communication. 

e Stabilize them and acknowledge their story. Assess their immediate needs. 
Then make appropriate referrals. 

® It would depend on the age of the victim. Allow the person to express without 
judgment. Identify some possible options to start their healing process. 
Develop a plan of action with necessary resources. 

e With humility and love, I think sexual abuse damages a person beyond what 
we see. 

e Listen to the individual and then try to find the resources that would be able to 
help and continue to pray with and for the individual. 

e Approach the person with compassion and concern for their physical and 
emotional state. 

e Approach the person with sensitivity and shared sorrow. I would be open to 
listening and supporting. 

e Allow the person to express their feelings, experiences and listen with a 
loving, sincere attitude. 

e Approach the person with understanding and support and give them an 
opportunity to share their experiences. There would not be any judgment, 
criticism, or an act surprised. After the person made comments if additional 
information was needed there would be an assessment and tactfully ask for 
clarification. I would further inform them of my legal obligation. 

e Be sensitive to what has been advocated, and then question the person to 
gather information. Next, analyze whether it would be something I could 
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handle or whether it would need to be referred. (Various participants’ answers 
to pre-test questions, 2014) 


What tools and resources do you have to assist in dealing with those people who have 


been sexually abused or have been a sexual abuser? 


No tools or resources are available. 

There is a domestic violence ministry in place. 

The word of God and legal officials are available. 

A connection to social services and proper spiritual pucaue from the church 
crisis intervention groups. 

The tools are available include law enforcement, individual crisis intervention, 
pastoral intervention, and SATER-R Model of critical incident stress 
management. 

There is no direct tool or resource available in the church. 

There are no formal training or resource tools available. 

There are several counselors in the congregation. (Various participants’ 
answers to pre-test questions, 2014) 


If a person came to you and expressed they have been a sexual abuser, how would you 


approach that person? 


Gather data from a conversation with the person then contact the people 
involved and maybe contact the authorities like child protective services if 
necessary. 

Pray and refer them to the authorities. 

Find out the nature of the offense and try to help the person to possibly 
reconcile with the person. 

Recognize the person needs help too. 

Present active listening tools, renew forgiveness, legal ramifications, and 
assess counseling. 

Not sure how to approach. 

Listen, pray, and help find professional help. 

Offer forgiveness and help the person to seek help to prevent it from 
happening again. 

Let the person know of the courage it took to address the issue, then refer 
them to someone else who would be more qualified if the person was 
receptive of the assistance. (Various participants’ answers to pre-test 
questions, 2014) 


What would you do in the following scenario? 


A young lady comes to your office to meet with you. The young lady shares a 
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traumatizing secret from her past. The young lady declares the adoptive parents; both 
mother and father sexually abused her. How would you begin to assess, assist, and 
empower her through this ordeal? 


e It depends on her age. If she is underage or a minor, I will contact DSS. If she 
is considered an adult then I would allow the person to express without 
judgment, identify some possible options to start the healing process, and 
develop a plan of action with the necessary resources. 

e Seek professional counseling along with spiritual counseling for her and 
assess the need for authoritative intervention. 

e Suggest she get professional help psychologically, pray for and with her, and 
try to help her to come to a point of forgiving after confronting them about the 
situation. 

e Ifshe is a Christian, prayer and proper scriptural guidance, then point her to 
social crisis intervention agencies and support her. 

e Stabilize her in any way possible, acknowledge her story, facilitate her 
emotions and let her know her reactions may seem strange but are normal, and 
make referrals. 

e Encourage her to talk and express her feelings which would determine the 
extend of assistance she would need to overcome the ordeal. 

e Seek professional help. 

Thank her for trust to share her experience, attempt to discern how she has 
been dealing with the traumatic experience, discern what she desires in 
regards to her experience, define her personal goals and establish steps to 
reach them, and take her through the steps necessary. 

e Listen and pledge confidentiality. Seek how to best assist and refer the young 
lady to a skilled therapist if she were open to this assistance. Present 
appropriate behaviors towards the young lady. 

e Begin by assuring the young lady that what happened to her was not her fault. 
Then question her to gauge if there is any anger toward God. Assuming she is 
a person of faith, try to help her develop a plan for healing. This would 
include spiritual counseling and referral to other agencies to work through the 
criminal activity of her trauma. (Various participants’ answers to pre-test 
questions, 2014) 


After the completion of the pre-test participants were given a survey 
questionnaire. Survey information was submitted to each participant in each workshop. 
The following statements were rendered: 


1. Please check the box, which best represents, your title. 
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o Clergy 
o Non-clergy 
2. Please check the box, which best represents, your gender. 
o Male 
o Female 
3. Please check the box, which best represents, your answer. 
o Iwas sexually abused 
o Iwas not sexually abused 
4. Please check the box, which best represents, your answer. 
Oo I was sexually abused and received counseling 
Oo I was sexually abused and did not receive counseling 
o Not applicable 
5. Please check the box, which best represents, your answer. 


o Clergy should be equipped to approach people who have experienced sexual 
abuse 


o Clergy should not be equipped to approach people who have experienced 
sexual abuse 


6. Please check the box, which best represents, your answer. 


o A training resource manual for clergy to assist in empowering an individual 
who has been sexually abused would be beneficial 


o A training resource manual for clergy to assist in empowering an individual 
who has been sexually abused would not be beneficial 


The results of these statements are displayed in the subsequent charts. Chart one 
represents female clergy and female non-clergy who were sexually abused or were not 


sexually abused. 
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Chart two represents female clergy and female non-clergy who were sexually 
abused or were not sexually abused. 
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The following table represents male and female, which believes clergy, should be 


equipped to approach individuals who have experienced sexual abuse. 
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Table 2. Clergy and Non-Clergy Agree or Disagree to be Equipped 


Clergy Should Be Equipped 


Male Clergy 


| Male Non-Clergy 
Female Clergy 


Female Non-Clergy 





The next table represents male and female, which believes clergy, would benefit 


from a resource manual individuals who have experienced sexual abuse. 


Table 3. Clergy and Non-Clergy Agree or Disagree a Resource Manual is Beneficial 






A Resource Manual is Beneficial Agree Disagree 


| Female Non-Clergy 14 v 





A professional sexual abuse counselor presented at each workshop. The 
professional shared the definition of rape. “Rape is not a crime of sex of passion. It is a 
crime of violence against the body and will use, sexual expression to humiliate or 
degrade another human being (Sexual Assault Counselor, 2014).” The counselor further 
declared the ethical definition of rape. “Any sex act involving penetration of any body 


opening with any object that was perpetrated against your will, without your consent, or 
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when you are unable to freely give consent (Sexual Assault Counselor, 2014).” This is an 
act of sexual abuse. Next the counselor defined sexual abuse. “Sexual abuse is any sexual 
act against your will, without your consent, or when you are unable to freely give 
consent.” (Sexual Assault Counselor, 2014) The violent act may include verbal, physical, 
mental, and emotional abuse. Men and women as well as boys and girls are sexually 
abused daily. Statistics suggest women are ten times more likely to experience sexual 
assault than men. The tragedy of sexual assault does not end after the abuse occurred. 
There have been incidents when victims have been re-victimized by religious institutions 
or affiliates. Various stories have surfaced. A participant in the workshop shared the story 
of a young woman approaching the pastor of her church one-day and shared the story of 
sexual abuse by someone she knew in earlier years. The participant declared the pastor 
responded by suggesting the young woman demonstrate the sexual assault with him so he 
could begin to help her heal. This was an undertaking of re-victimization. The sexual 
assault counselor suggests methods clergy could undertake to begin a dialogue and 
engagement with individuals who have experienced sexual abuse. 

The counselor advocated spiritual guidance and biblical interpretation. Both can 
be beneficial in aiding victims through the healing process after a trauma. However, it 
can be a barricade if it is misinterpreted. The misinterpretation can underwrite self-blame 
and more suffering. “It can lead victims of sexual assault to believe they attributed to 
their victimization.” (Sexual Assault Counselor, 2014). The misinterpretation of spiritual 
guidance and biblical understanding can also lead to a fuel of power and control. The first 
rule of thumb for clergy to begin an engagement or dialogue with an individual who has 


experienced sexual abuse is to assure the person — the sexual abuse was not his or her 
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fault. A person should not make any assumptions regarding the victim. Allow the person 
to feel safe. Ask questions which would lead the victim to sharing whatever information 
he or she would be willing to share. Allow the person to speak freely and then share 
available resources such as sexual assault programs, safe havens, and hotline contact 


numbers. A victim should not feel assaulted again, but should feel safe in the surrounding 


environment. 
The sexual assault counselor suggested the following points: 


e Survivors are dealing with many intense emotions all at once. One feeling 
often leads to another. 

e The degree to which the survivor believes victim-blaming value 
judgments about rape will affect her/his feelings. 

e The amount of support a survivor has can be very influential in the healing 
process. Healing and recovery can take a long time. 

e The feelings and reactions of secondary survivors can be similar to the 
feelings of a primary survivor. (Sexual Assault Counselor, 2014) 


And finally the sexual assault presenter suggested the following thoughts to always 


consider. 


® Control (italics mine) — When someone is assaulted, power and control over 
what happens to their body is taken away. We can assist survivors in recovery 
by returning to them as much control as possible. If you aren’t sure what a 
survivor wants or needs, ask. Let them be the decision-maker as much as 
possible. 

¢ Information and Options (italics mine) — It is important for survivors to know 
what all of their options are in order to make informed decisions. This in turn 
allows them to establish that sense of control. 
Non-judgmental Support and Listening (italics mine) 
Advocacy (italics mine) (Sexual Assault Counselor, 2014) 


Everyone should feel safe and comfortable to share his or her story with no terms of 
judgment. There 1s no one under the sun who has not made mistakes and no one who has 


not been through something in life. 
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Following the sexual assault counselor presentation, participants were asked to 
partake in clergy response discussion regarding sexual abuse. The scriptural text, Judges 
nineteen was shared with the group. The discussion began with the question, how could 
the church assist victims who have no voice? The participants all agreed to teach and 
preach the subject in detail within the church experience. For example scriptures like 
Judges nineteen and Genesis nineteen could be a springboard for roundtable discussions 
regarding sexual violence. The subject should not be a taboo of silence, but perhaps a 
trumpet to proclaim a moment to overcome. The walls of Jericho fell flat after a group of 
people marched and yelled in trrumph. The group participants suggested more workshops 
and lectures be made available to learn more regarding sexual abuse and how the church 
may respond. 

After the completion of the workshop, each participant was asked the same 
questions asked in pre-test. The post-test questions yielded some of the following 
answers. 

What is your definition of sexual abuse? 
e “Sex abuse is any sexual act forced on an individual without their consent. 
e Any sexual act without consent or without the ability to give consent.” 
(Various participants’ answers to post-test questions, 2014) 
If a person came to you and expressed they have been sexually abused, how would you 
approach the person? 
e “First make them feel safe. 
¢ Remind the individual it is not his or her fault. 


e Help the person to feel comfortable to share. 
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e Provide reliable resources for a safe environment and future assistance.” 
(Various participants’ answers to post-test questions, 2014) 
What tools and resources do you have to assist in dealing with those people who have 
been sexually abused or have been a sexual abuser? 
e “There are local organizations like Interact and the Durham Crisis Center. 
e There are no readily available tools within the church. 
e There are hotline numbers and crisis centers the church can assess. 
e There is not specific tool available at this time. 
e The bible, hotlines, and crisis centers.” (Various participants’ answers to post- 
test questions, 2014) 
If a person came to you and expressed they have been a sexual abuser, how would you 
approach that person? 
e “Make the person feel safe. 
e Provide a comfortable and safe environment so the individual would feel 
comfortable to share. 
e Would approach cautiously because of legal ramifications. 
e Show kindness and compassion.” (Various participants’ answers to post-test 
questions, 2014) 
What would you do in the following scenario? 
A young lady comes to your office to meet with you. The young lady shares a 
traumatizing secret from her past. The young lady declares the adoptive parents; both 
mother and father sexually abused her. How would you begin to assess, assist, and 


empower her through this ordeal? 
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e The same as the answer in the pre-test. It would depend on her age. If she is 
underage or a minor, I will contact DSS. If she is considered an adult then I 
would allow the person to express without judgment, identify some possible 
options to start the healing process, and develop a plan of action with the 
necessary resources. First, make them feel safe. 

e Remind the individual it is not his or her fault. 

e Help the person to feel comfortable to share. 

e Provide reliable resources for a safe environment and future 
assistance. 

e Contact crisis centers for assistance. (Various participants’ answers to post- 
test questions, 2014) 

This project undertook interviews to gather data in regards to A Minister’s 

Training Manual To Empower Individuals Who Have Experienced Sexual Abuse In A 
Postmodern Society. All interviews were confidential; the names of the interviewees are 


withheld by mutual agreement. The following interviews took place: 


Question I 


What is your definition of sexual abuse? 

Interviewee 1 

“Sexual abuse is when undesired sexual behavior is forced upon someone by another. It 
can range from child to spousal sexual abuse.” (Interview with a cleric, 2015) 
Interviewee 2 

“Sexual abuse is any activity, physical or verbal that is unsolicited or non-consensual.” 
(Interview with a cleric, 2015) 

Interviewee 3 

“Sexual abuse is the physical violation of a person that constitutes or resembles sexual 


behavior.” (Interview with a cleric, 2015) 
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Interviewee 4 
“The unwanted sexual contact upon the person of another that is not wanted. In addition 
any sexual contact of a minor.” (Interview with a cleric, 2015) 
Interviewee 5 
“Sexual abuse is any act against anyone, male or female, which is against the will of the 
person perpetrated against. This may be a physical or verbal act.” (Interview with a 


cleric, 2015) 


Question 2 


Are you equipped with sexual abuse resources available in your church to engage with 
individuals who have experienced sexual abuse, if so what are those resources? 
Interviewee 1 
Yes. We have a domestic violence ministry that has been succored by Interact of 
Wake County. It has not been active because persons (victims) have been 
reluctant to come forth to the Ministry. Persons that do come forth share 
confidentially with me (Pastor). We are also aided by two church disciples who 
have a background in Behavioral Science. (Interview with a cleric, 2015) 
Interviewee 2 
“T do not believe I am adequately equipped to engage with the individual nor do I believe 
I have adequate resources available in the church; however, I do believe I am capable to 
adequately seek out and secure resources to meet the need including referrals.” (Interview 
with a cleric, 2015) 


Interviewee 3 


“No.” (Interview with a cleric, 2015) 
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Interviewee 4 
In the previous congregation that I have served there has been no literature that 
addresses sexual abuse. However, in my personal library I have one book that 
specifically deals with sexual abuse and another that addresses incest. My 
personal library is packed away and I am not able to share with you the titles of 
the two books. (Interview with cleric, 2015) 


Interviewee 5 


“There is none.” (Interview with cleric, 2015) 


Question 3 


As a clergy person do you feel a minister’s training manual would benefit you in an 
engagement with individuals who have experienced sexual abuse? 
Interviewee 1 
“Yes! A training manual would be an essential tool to better enhance collaborative skills, 
and the development of fundamental understanding of the innate needs.” (Interview with 
cleric, 2015) 
Interviewee 2 
“It is without question or debate a minister’s training manual would be very much 
beneficial in my engagement with sexual abuse individuals.” (Interview with cleric, 
2015) 
Interviewee 3 
“No.” (Interview with cleric, 2015) Interviewee did not elaborate further on the answer. 
Interviewee 4 

I am a firm believer that no one can ever have enough resources at their disposal. 


I am inclined to suggest that it would be helpful solely as an aid to identify 
individuals (assessment purposes only) that may be victims of sexual abuse. My 
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fear is that some pastors may see it as a tool to delve into an area that they are not 
qualified to engage in. (Interview with cleric, 2015) 


Interviewee 5 


“Yes, I do.” (Interview with cleric, 2015) 


Question 4 


Have you had the opportunity to engage with an individual who has experienced sexual 
abuse, if so what methods or approaches did you use? 

Interviewee 1 

“My approach has been to try to reestablish self-esteem. I let them know it was not their 
fault! | make referrals and offer my time to work collaboratively with the counselor. 
Covering all that I do with heartfelt prayer.” (Interview with cleric, 2015) 

Interviewee 2 

“T have not directly had the opportunity to engage a sexually abused individual.” 
(Interview with cleric, 2015) 

Interviewee 3 

“Yes, the survivor told me their story. The survivor had already worked through the 
emotional hurdles.” (Interview with cleric, 2015) 

Interviewee 4 

“Yes, [ have very simply. It was an assessment approach and then referred the individual 
to Central Counseling a United Methodist counseling practice run from Central United 


Methodist Church, Linwood, New Jersey.” (Interview with cleric, 2015) 
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Interviewee 5 
“T have not had the experience or opportunity to engage such an individual.” (Interview 


with cleric, 2015) 
Question 5 


Have you ever taught or discussed the subject of sexual abuse in your church either 

through bible study, church school, lectures, or sermons, if so what resources did you 

use? For example the bible — what scriptures were used? 

Interviewee 1 

“T have used facilitators from Interact of Wake County. Our WMBA have sponsored 

workshops on sexual abuse as part of our Spring Institute. The class was informative and 

alarming.” (Interview with cleric, 2015) 

Interviewee 2 
I have used resources from the NC Cooperative Extension during Youth 
Empowerment Summits to discuss sexual abuse and domestic violence. In Bible 
study, we have discussed the characteristics of love from 1 Corinthians 13 and 
even a discussion on John 3:16 along with the creation of man in Genesis to 
demonstrate how or why one should love oneself and then connect with the 
greatest commandment from Matthew 22:37-39. (Interview with cleric, 2015) 

Interviewee 3 

“No.” (Interview with cleric, 2015) 

Interviewee 4 

“T cannot say that I have intentionally taught or developed a sermon addressing the topic. 


I have shared in confidence with the individual that I had assessed as having had a sexual 


abuse encounter.” (Interview with cleric, 2015) 
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Interviewee 5 
“None.” (Interview with cleric, 2015) 

Based on the data collected in the project, there is a need for clergy and other 
members of a post-modern society to utilize a resource which will enable him or her to 
engage and empower individuals who have experienced sexual abuse. Twenty clergy 
were specifically chosen and invited from a list of personal colleagues from various 
denominations. Ten out of twenty invitees participated in the first workshop. 

Table 4. Represents Pastors and Ministers of Varying Denominations in Various Regions 


of North Carolina. 


NC Baptist Clergy Pastors 5 Attended 2 Female 


‘3 3 Attended 
NC Baptist Clergy Ministers > i 3 Female 


NC Presbyterian Clergy Pastors 1 Attended 0 Female 


NC UCC Clergy Ministers 1 Attended 1 Female 





A diverse course of volunteers participated in the second workshop. The course 
was open to the public. This gathering was sponsored by the Minister’s Alliance in the 
Piedmont Region of North Carolina. The next table displays the various participants who 
agree or disagree a resource guide is vital for clergy and other members of a postmodern 
society to be able to engage and empower individuals who have experienced sexual 


abuse. 
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Table 5. Represents Various Piedmont Region of North Carolina Participants Who Agree 
or Disagree a Resource Guide is Vital for Clergy and Others Members of a Postmodern 


Society. 


NC Baptist Affiliated 15 Agree 0 Disagree 13 Female PAE 


NC UCC Affiliated 1 Agree 0 Disagree 0 Female | Male 





Workshop three was very similar to workshop two. Various participants from the 
Triad and surrounding areas of North Carolina shared in this course. This volunteer group 
was chosen to glean the number of people in the Triad and surrounding areas of North 
Carolina who had an interest in a resource guide or manual to be able to engage and 
empower individuals who have experienced sexual abuse in a post-modern society. The 
next table displays the participants who agree or disagree a resource guide or manual is 
needed for clergy or non-clergy members to involve in an encounter with an individual 
who has experienced sexual abuse in a post-modern society. 
Table 6. Represents Various Piedmont Region of North Carolina Participants Who Agree 
or Disagree a Resource Guide is Vital for Clergy and Others Members of a Postmodern 


Society. 


NC Baptist Affiliated 9 Agree 0 Disagree 5 Female 4 Male 





After these official events the data analysis revealed information in which many 
clergy are not equipped to participate in an informal manner, but desired to have a guide 
or a resource manual to aid in the engagement with individuals who have experienced 


sexual abuse. The data further articulates a need for an informal resource or guide in 
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which clergy may use to assist him or her in engaging a dialogue with an individual who 
has experienced sexual abuse. This guide or resource does not have to be limited to 
clergy use, however anyone may take advantage of such a manual. 

This entire project has provided a challenge for the individual. The context 
response has been phenomenal. Wounded victims of sexual abuse were revealed and 
people with a mind to help and facilitate healing were drawn to the onset of care. 
Education about the issue of sexual abuse will benefit ministers as well as the 
community. This education may assist clergy in a manner to empower and individual 
who has experienced sexual abuse. The individual who has experienced sexual abuse will 
feel more comfortable reaching out to someone who is more adept in dialogue about 
sexual abuse. The minister will not be able to counselor an individual at the level of a 
sexual abuse counselor because of certification but may partake in the process of opening 
doors of resource to facilitate the healing process. The misnomers, which suggest a lack 
of resources for ministers to engage in traumatic cases such as sexual abuse, can be 
dispelled by this research. The cleric may deal with a stiff neck society in certain issues, 
however, this project opens a pathway around the incongruity. 

William Easum described the misnomers or the lack of education cleric 
experience as a dance with dinosaurs. The dinosaur is obsolete and no longer exists. 
However, the dinosaur mentality remains within the concept of some religious amenities. 
The scripture describes a stiff neck people in Exodus. “And the Lord said unto Moses, I 
have seen this people, and, behold, it is a stiff-necked people (Exodus 32:9)).” 

This study provided an intimate look into the experiences of sexual abuse. The 


research project will not end here. A resource guide and manual has been created from 
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the work of the project. This guide will define sexual abuse, offer methods of approach to 
individuals, give historical foundations of sexual abuse, and offer thoughts of liberation 
theology. The manual will provide bible study and sermon suggestions regarding sexual 
abuse. The guide will provide national resources, and a place to include local information 
in whatever area a person may be located. 

Not only has a manual been developed, but a play as well. It is currently 
undergoing rewrites. The piece is entitled The Shade Tree. The play deals with the silent 
taboo of sex and sexual abuse. It is liberating and serves as a voice for the individual who 
cannot share his or her'story. 

Finally the project has opened the door to serve as the official lecturer and 
workshop presenter on a national level. The General Baptist State Convention of North 
Carolina, Incorporated via the Congress of Christian Education has selected this project 
to be a part of the curriculum. The class is entitled Sexuality in the Black Church. The 
class will deal with all subjects including sexual abuse, which deal with sex and 
sexuality. 

The story of sexual abuse is the story of many women, men, girls, and boys. This 
project, A Minister’s Training Manual to Empower Individuals who have experienced 
Sexual abuse in a Postmodern Society has changed many but especially one individual. 
This project can be culminated by the colorful expression of Portia Nelson in the poetic 
depiction of Portia in her writing of Autobiography in Five Short Chapters: “There's a 
Hole in My Sidewalk.” She professed the following: 

Chapter One 

I walk down the street. 


There is a deep hole in the sidewalk. 
I fall in. 
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I am lost... Iam helpless. 
It isn’t my fault... 
It takes forever to find a way out. 


Chapter Two. 

I walk down the same street. 

There is a deep hole in the sidewalk. 

I pretend I don’t see it. 

I fall in again. 

I can’t believe I am in this same place. 
But it isn’t my fault. 

It still takes a long time to get out. 


Chapter Three 

I walk down the same street. 

There is a deep hole in the sidewalk. 
I see 1t there. 

I still fall... it?s a habit... but, 
My eyes are open. 

I know where I am. 

It is my fault. 

I get out immediately. 


Chapter Four 

I walk down the same street. 

There is a deep hole in the sidewalk. 
I walk around it. 


Chapter Five 
I walk down another street. ! 


Every person in the universe has a symbolic sidewalk to travel. Some paths are 
chosen while some are directed. Either path is a destiny taken. A person may come upon 
a hole as Nelson described, but the possibility to walk any and all holes around it 


available. 


' Portia Nelson, “Autobiography in Five Short Chapters: There’s a Hole in My Sidewalk,” 
Sites.uci.edu, accessed April 26, 2015, http://sites.uci.edu/mindful/files/20 13/10/Autobiography-in-Five- 
Short-Chapters. pdf. 
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After a personal look and an evaluation of the life of this researcher would reveal 
much. Spiritual growth, honesty, sincerity, and powerful revelations resulted from this 


work. A definite summation — “A change has come over me.” [emphasis added] 
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